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T h e former phrase is
illustrated by Mesha’s statement (inscr. ZZ. 31J) that
h e went down’ to HoronEIi ( p i n ) . Horonaim is
nowhere mentioned as an Israelite city, which confirms
the natural inference from Is. 155 that it was near the
S. border of Moab, on one of the roads leading down
from the Moabite plateau to the Jordan valley. Buhl
(272J ) thinks of some ruins near. the Wady ed-DerH‘a
(W. Kerak) ; but these are described as insignificant.
Josephns states that Horonaim was one of the places
in Moah conquered by Alexander J a n n z u s (Ant. xiii.
154 xiv. 1 4 ) . T h a t S ANBALLAT [q.v.] had any connection with the place has been shown to be improbable. On ‘ Horonaim ’ for the two Beth-horons, see

APWNIGIM

~ A ~ N I G [A])
~ M in Is.155.

BETH-HORON.

T. K. C.

HORONITE (’.]in, ApwN[€]l [BRA], ANPUNEI
‘[Wid. in v. IO], WPUNITHC [L]), Neh. 21019 1328
(wpavr~qs[KC,a (mg.); BR*A om.]). See B ETH- HORON,
SANBALLAT.

HORSE (D9D,I ~ ~ O see
C , below). . Many interesting points arise in connection with references to the
horse ( e p u s , cuduZZus) in the Bible. T h e philologist
will find scope for all his keenness in dealing with the
names of the horse ; the historical student will gather
valuable facts illustrating political and religious history.
That the horse is one of the most important factors in
a people’s growth, appears once more from the O T
literature, for though the prophets spoke strongly
.against its use, civilization could not he held back. A
late prophetic writer predicts that the flock of Judah
,(the Jews) will become like ‘ finest horses ’ in battle
(Zech. lo3), and one of the most fervently religious of
the ‘ wise men ’ gives us an unsurpassable picture of the
war-horse (see 5 2 end). T h e following Hebrew words
come under consideration.
T. D>D, s8s (Ass. sisd, Eg. sexmet [see EGYPT, 5 g n.],
1. Names. Aram. U,.~:D I D , origin unknown), Gen. 4917
Ex. 93 1 4 9 2 3 151 rg 21 and often.
In Gen. 47 17 there is a confusion in the text. ‘Horses and
.asses’ should.come together as in Ex. 9 3 at the close. In Ex.
149 327 D d ‘ ? should be rendered ‘all chariot-horses’ (see 2).
Just so in Ass. sist is a general term for horses; but add mkdbi,
and the phrase means ‘chariot-horses. In Cant.19 (RV)
the bridegroom compares the bride to ‘a steed in Pharaoh‘s
chariots’ (‘?5)1D, with old ‘construct’ form); but the figure does
not suit the context and the termination *r is suspicious.
Not a ‘mare’ (Margdliouth), but ‘grape-clusters’ (in Solomon’s
vineyards) are probably meant ; cy 8 I I ~ :and‘ see Che. Cm‘t;
Bib. (AV ‘a company of horses ; R V m s the steeds’; 7
,Zmros ; epiiatus).
2. V;?, pdraf (in Syr., Ar., Eth., ‘ horse’ ; hence
Spanish a ~ u r u z Mid.
,
Lat. farius, etc. ).
Not found in the sing. in this sense;z but this may be acci,dental. We. certainly want a word for ‘ riding-lovse’= Ass.
bii&aZZu. The plur. should be P’@:?
; M T s O’g? presup.
poses the sense ‘horsemen’ (@ ~ T T E ~ Sbut also ?TTOC). In I S.
8 II I K. 426 [ 5 6 ] Is. 2828 (interpolited; not in @) Joel24
~ * v i 9 ,‘horses’ can hardly be explained away, and Haupt
(‘Isaiah,’ Heb.’SBOTraz,6) recognises it in Is.219. To read
O’?:?, ‘mules,‘ would be too bold: to render ‘horsemen’ is
not at all plausible. Schwally’s decision ( Z A TW 8 rgr n.)
must be reversed.
3. i*?~,
’abbir, ‘strong one,’ poetically
(cp
CATTLE, 2 d): Jer. 816 473 5011 (657aGpoi) Judg. 52a
.(? see JQR 10566).
4. da?, rekes%?, Mic. 1I3 (see LACHISH), I K. 4 2 8
,[58] (&:‘dppauiv, reading xi),Esth. 810 (om. 6 )14
Read lh BID(or ’DVJ).
a In Ezek. ZGro ~9 comes probably from ‘DyD=n\Dy9, a
variantofny9v(Che.,cpv. IT). Read 1$d311 i ~ 5lpD(cp2324).
ji
Co. doubts Vl?, but omits to explain its presence in MT and
@ Observe, however, that @EA renders i s a L v , not i‘mrw
1

*(@e).
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(BR*A om. ; 7irv roplwv
mg.1) ; ‘swift beast’;
RV ‘swift steed’ ; AV in Esth. ‘mule,’ cp Syr.

g,
. Esth. 8 IO, possibly ‘ herds of horses ’
RV ’ bred of the stud ’ (AV, RVmg. ‘ young
dromedaries ’).

‘%‘b*>nin

. - - 7

(cpL,&,;),

The word is not explained in the Lexicons. Considering,
therefore, that V j l and Wi31 (though confounded hy @ in
Nu.16 32) cannot plausibly he connected, and that rukisu in
the Ass. phrase cited elsewhere (LACHISH)
never appe’ars by
itself in the sense of horse, we must take an entirely new course.
If it is true that the term l’nD=Ass. sulqtru (some kind of costly
animal, a variety of the horse or perhaps of the camel) bas
(no doubt rightly) been restored for ynn in I K. 10 28 (see
MIZRAIM),
and in the plural compound phrase O?.np ’rq, in
Ezek. 27 20 (see CLOTH, n.), and in the phrase O’!’np? V?, for
P’???? ??,I in Esth. 8 IO we cannot doubt that for ~ ? lin, the
four passages in which it occurs, we should read l’np (Ex#. T.
Dec. ’99).
6. Another naturalised Assyrian term is murnis&(mdr
ais@), L e . , perhaps ‘ splendid young (horses) ’ ; so Del.
Ass. H WB 473 b ; cp 391 6. See also KB 2 134 Z. 53,
140 Z. 4 6 ; and Houghton, TSBA 551 (’77).
Not
improbably this should be restored in (u) I K. loz5,
2 Ch. 9 2 4 (Cook, Ex?. T. 1 0 ~ 7 g f : [March, ,991). ( b )
for minvnu2 in Esth. 81014 (Che. E@. T . , Aug.
’gg), hut cp C AMEL , 5 I , n. I , and (c) Gen. 41 43, see
J OSEPH , 5 6.
T h e horse was kept in a stall ( m y or a;:?, see
BDB), and fed upon barley and straw ( I K. 42628
[568]). Itwascontrolledbyahit(p1; cp
2. OT
references. xaXiv6s Jas. 3 3 ) . and bridle (I& and
urged on by a whip (bid). T h e hoof
is likened to a flintyrock (Is. 528)-a sudden’sting in
the heel ( 2 2 ~from
)
the lurking scorpion unseats the
rider (Gen. 49 17).
Whether its ‘harness’ is really referred to by
in 2 Ch. 924
(AV). is doubtful (see WEAPONS). nor can we safely make
Ezekiel speak of ‘saddle-cloths ‘ (Cd.) in Ezek. 2720 (see above).
On Zech. 1420, see BELLS.
Passing over the references to the horse in symbolical
phraseology,, and its association with religious cults
(see 5 4), we turn to the use of the horse among the
Hebrews.
Like the Assyrians they never used it
for draught purposes (the text of Is. 2828 is faulty ; see
Du., Che. SBOT). Nor can we assume that the horse
was used to any extent for riding purposes in pre-exilic
times. T h e mention of a king’s horse for state occasions,
and of a royal stud (if RV’s ’ bred of the stud’ for
Dmnvnu be admitted) occurs first in the Persian period
(Est. 68 81014).
T h e horse known to the Hebrews was a war-horse.
As such it excited mingled admiration and awe. Its
strength (cp 1 3 ’I*?!) and swiftness (Hab. 1 8 Jer. 4 13)
seemed almost supernatural, So that the early prophets
complained that it was more regarded by politicians
than the God of Israel himself (Is. 3016 Ps. 207 [ 8 ]
33 17 147 I O ). T h e Hebrews marked its fiery trampling
(met Jer. 473+), its rushing and stamping (131 Nah. 3 2
Judg. 522 [doubtful]), and its eagerness for the fray (Jer.
8 6). The finest expression of Jewish sentiment, however,
is to be found in Job 3919-2s. T h e delighted wonder
with which the poet describes the war-horse appeals to
modern readers.

1-g

1 Most connect the ?p
of MT with Syr.
(a loan.
ward from old Pers.?); but Persisms are not to be accepted
where an Ass. or Bab. origin is defensible. D and n, nand 3
are easily confounded. p y - ~ in
i ~ Esth. 8 I O is therefore to be
cancelled as a doublet.
2 That the forgotten word murnis2t was corrupted %st by
misarrangement of letters and then by confusion of le&ers and
editorial manipulation, i o that a seemingly Persian word (cp
wiiiwnu Ahasuerus) arose, is intelligible. N is an editorial
prefix ; n= J, W = D , n = ~ the
; rest is clear (Che.).
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HORSE

HOSAH

The text is not in perfect order, and in uz’. rgf: a slight
disarrangement seem to have occurred, which Duhm rectifies
thus :
Giyest thou strength to the horseHis resounding, terrible snorting?
Dost thou clothe his neck with a mane,l
And cause it to spring like the locust?
T h e fact that the horse of the Hebrews is a war-horse
3. Introduction shows that its introduction among
among the
them was not of early date. For its
original home we must look outside
Hebrews.
the regions occupied by the Semitic
and Egyptian civilisations.
The horse was not known in Egypt before the time of the
H y k s o s ( E ~ y ~5T9 ’ Mas Dawn of Ciu. 32 n. 2 Stru.gZe of
the‘Nations. q; n. ’3.
is first denicted in ’the time of
Amenhotep I >ndapi;ears among the pksents sent to Egypt by
BurnaburiaS ‘Af KarduniaS ( A m . Tab. 10 rev. 12). Upon the
iiionumentj of Aaiyria the horse appenri very frequently, and
the care hestowed on its appeara:ce (mane, tail and trappings)
shows how much it was valued. The whole animal w;a5 more
fitted for war-purposes than for those requiring speed. They
are ‘not represented drawing carts, or carrying baggage of any
kind.’s ‘Like the Egyptians, the Assyrians no doubt obtained
their horses from N. Mesopotamia 3 where in turn they were
introduced from Central Asia, whoie plains k d stephes seem to
have been one of the earliest homes of the horse.
The Amarna Tablets give evidence of the presence of the horse
in Palestine. Feudal princes, Aziru, Rib-addi, Milkili, and
others of the N. of Canaan beg for chariots and horses from the
Egyptian king. Abd-milki of Sashimi, and AmayaG, on the
other hand, offer to furnish them”to the king. The region
around Jerusalem being unsuitable for chariots, Abd-hiba makes
no mention of them, and asks only for troops. The gdd phrase,
‘servant of thy horses ‘ (kartabSi, kuzi or guzi sistka),
to be taken literally, is used by JapLhi of Gezer, Ja!%%f
Lachish, Pu-addi of Wurza and others (&eXB. 5 nos. 224,z43).
T h e earlier O T narratives vouch for the use of this
noble animal among Egyptians, Philistines, and nonIsraelite tribes of the N. ; but it was long before the
Israelites attempted to supply their own deficiency of
horses.
Apart from a few untrustworthy passages
( 2 S. 8 4 151 I K. 15)* horses do not appear as in
use among the Hebrews until the time of Solomon
(I K. 426 [56]), who, it is stated, imported them in
large quantities, with the result that in the following
centuries they were not unfrequently employed in war
by both Judah and Israel (see C HARIOT , § 5).
T h a t the horse was not commonly used appears
further from there being no mention of it in the earlier
legal literature. It finds no place in the Book of the
Covenant (Ex.2 1 8 ) ; it is not mentioned even in the
tenth commandment (Ex. 2017 Dt. 521).
It appears
first in D s code, where the king of Israel is forbidden
to multiply horses (Dt. 1716). T h e warning is aimed
partly against the foreign intercourse which rendered
easy the introduction of heathenish cults (see below,
4), and partly against alliances with Egypt.
T h e Hebrews obtained their horses indirectly
from Egypt (Is. 311 3 Ezek. 1715), or Assyria (Hos.
1 1 3 [4]), doubtless by hiring mercenaries ; but more
frequently through the Tyrians who traded directly with
Armenia (Ezek. 2714,see T OGARMAH), and the adjacent
regions of Kne (E. of Cilicia), and Mu+ (N. Syria, S.
of the Taurus).6 T h e whole region in question has
been famed for horses from the earliest times, and to a
Hebrew prophet no description of an invader from the
N. seems to be complete without a reference to its
horses and horsemen (Jer. 4 7 3 6042 Ezek. 26 7 I O

384 15). T h e horse of the ancient Hebrew was
probably similar to the lusty, stalwart animal depicted
upon the Assyrian monuments. T h e gentler and more
domesticated ‘ A r a b ’ steed, which has derived its name
from the country in which it has been bred for centuries,
does not seem to have been introduced until about the
beginning of the Christian era.
T h e horse is a favourite image in symbolical language
(cp Zech. 1 8 8 6 1 8 Rev. 6 2 fi 191111:; and see
CH ARIOT , § 13).
Evidence for the worship of the horse among the Semites
(except as a borrowed cult) hardly exists. It is true the Qoran
supposes Yu’us to have had the form of a
4. The Horse horse ; but another explanation is more probin Religion. able (Kin.208,K, We. Heirl.12)zzfi). An
instance is quoted of the worship of the horse
by an Arabian tribe in Bahrein. but its name alone (the
Ashadhiiyiin) seems rather td poikt to a Persian origin of the
worshiD (from the Pers. asd. ‘horse’). Horse-worship aDDears
to be &plied in the Phen&an namcpbgyxy (CIS16irr;):
T h e horse, especially as related to sun-worship
(C HARIOT , 5 13), was worshipped in Armenia, Persia,
e t c a Horses were sacrificed to the sun at Mt. Taletum.
a peak of Taygetus (Paus. iii. 204), and annually thrown
into the sea for a similar purpose at Rhodes. Considerable interest, therefore, attaches itself to the unique
notice of the bronze horses and chariots of the sun which
Josiah burned in the course of his reforms ( 2 K. 2311).
This cult, obviously of foreign origin, was probably introduced at the same time as the horse, and from the same
quarter. T h e Hebrews being unaccustomed to the care
of horses, foreigners would be required to tend them,
and their presence would facilitate the spread of
this particular worship. D s enactment regarding the
horse thus appears in a clearer light. In 2 K. 1116
reference is made to the way along which the horses
were brought from the palace to the temple, alluding
perhaps to their being regularly sacrificed upon the
altar.
For the H ORSE GATE ( 2 Ch. 2315) see
JERUSALEM,
24 (9).
A. E. S.-S.
A. C.-T.
K. C.

1 nnyy, @ $ 6 8 0 (Bochart
~
+6,3qv). The word is philologically
inexplicable. Read
(cp Job 419, which is not in Job a
mmen unitatis (Che.). Duhm strangely ”?$!.
2 Houghton, TSBA 551.
3 16id.,referring to the Sumerian name of the horse (animal
from the east) ; Hehn KuZtu@. 1 9 8 527f:
4 2 S. 8 is late (see ~ A M U E I .ii., 4). As for 2 S. 15 I , there is no
further reference to horses in Absalom’s revolt. he himself rode
a mule (189). See also ARMY 5 4 The mule .:ass
continued to
be the ordinary animal fo; riding purposes even for royal
persons ( 2 S. 1329) and upon state occasions (; K. 133f:).
6 d e follow the ;mended text of I K. 1028f: 2 Ch. 116f: ; see
CILICIA,
5 i, MIZRAIM,
B zh. Sargon’s szS4 gnupun’ (KB78 1. 183)
were no doubt from the above-mentioned MnSri. Egypt itself
could never have exported horses in any large quantity.

HORSELITTER
LITTER [ p . ~ ,. 31.

1 Despite the later Arabian pedigrees which in many cases.
reach back to the time of Solomon.
2 For the horses of the sun in Assyria, see Jensen, Kos. 108&:,.
and for horse-worship generally, see M‘Lennan, Studies, 2 n d
ser. pg&
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HORSE-LEECH
‘8Lz?Zh, ‘sucker ’ ; B A s A A a
[BKAC] ; SANGUISUGA) or EV H ORSE -L EACH (Pr.30 15)

[@

24501.

The passage runs, ‘the horse-leech hath two (three, @BNAC)
daughters (crying) Give, give’ (so EV : cp Toy). This rendering is supported by @, by the AI. ‘alak which is used in the
present day to denote
species of ldgch, and also by the
pass.age in the Talm. A d E h ZZrEh, 17b, where a warning
1s given against drinking water from a river or pool for fear of
the np>!%! n!?p-i.e., the danger of swallowing a leech. The
voracity of the horse-leech is proverbial ; cp the Tar on Ps.
128 [g], where oppressors ?e compared to the ~ p f ; which
sucks the blood of men.
Both the horse-leech, Hemopis (Aukdomum)g u h , and the
medicinal leech, Himdo mcdicinaZis, are common in the
streams and fresh waters of Palestine. The former, which is
indigenous in Europe and N. Africa has thirty teeth or
serrations on its jaws, by means of which it punctures the skin,
and it adheres to the surface of the wound with the greatest
tenacity by means of the sucker which surrounds its mouth. In
the East a species of Limnatis, of small size, also occurs in the
same pools as H. g d o . Both cause much trouble to man and
cattle. They are taken into the mouth with the drinking-water
and attach themselves to the back of the throat, and there cause
loss of blood.
The natural history explanation of ‘ZZakZ is not, however,
the only one and the mythological interpretation is perhaps pre-ferable (see ~ I L I T Hand VAMPIRE).
A. E. S.S. A. c.

ROSAH (nph;

(C$OPION),

PI,

2

Macc. 98 AV, RV

I A C ~ I ~ COYCA

r ~ WCA
1 ~CLI),

a city on the border between the territory of Asher and
that of Tyre (Josh. 1929). T h e reading is not quite
certain. T h e rau~~c$
of bB suggests a n identification
with Kufy YZsij; a small village with an ancient well

HOSANNA

HOSAH
NE. of Acre (PEFM 1146 153 ; cp Baed. (3) 306). If,
however, we accept ‘ Hosah,’ it is tempting to connect it
with the ’Osu in Seti I.’s list o f conquered places
( W M M As. u. Bur. 194),the USu of the Assyrian
inscriptions (see, e.g., KB 2 9 1 ; G. Smith, Hist. uf
AssurfianipaZp 281 ; Am. Tad. 15318).
USu was certainly by the sea, and had within its
walls reservoirs, on which the island-city relied for its
water-supply (cp Sayce, P a t . P a l . 128 f: I, Maspero,
Hist. anc.(41 185). It appears probable (as PraSek
first suggested ; see E SAU) that US, was the Assyrian
form of the name o f the old city of Tyre on the mainlaud ; and if, with Smend (Riehm’s N WB (2) 1720),we
may explain the phrase ‘ the fenced city of Tyre ’ (Josh.
1929) of the island-city, and accept the statement of
Strabo (16758) that the so-called Palzetyrus was thirty
stadia S. of the island-city at the modern RBs el ‘Ain
(see T YRE ), it is not impossible to identify Hosah with
UBu, as Sayce (Crit. Mon. 429) and Moore (Judges, 51)
suggest. T h e Papyrus Anastasi I. speaks of the ‘ land
of USu,’ so that UBu- Hosah would be a well-defined
boundary.
T h e Usous (of Philo of Byblus), whom
Porter in Smith’s D5 (following Kn. and Di.) compares
with the biblical Esau, seems to be really a personification of UBu.l-0n Josh. 1928f: see RAMAH(6).
T. K. C.

HOSAH (?’@I,
cp the place-name HOSAHabove), a
Merarite door-keeper (temp. David), who, with his sons,
had charge of the west portion of the temple ( I Ch.
1 6 3 8 ) ; O CC A
O C A [W, W C H E [ALI; 2610-16,
I O C C h [B], W C A [A]. - A 8 [L, but in W . 10, ICAM]).

PI,

According to MT, his charge was ‘ b y the gate of Shallecheth,’
which critics have unwisely retained. Both in Is. 6 13 and here
n h w is very doubtful. Read here nj& ‘(of) the chambers’
(of the temple-ministers, I Ch. 926). @BAL, [roi)] Irauroc$opiov
I n v. 18 (which, in @BA, is almost an exact repetition
(>I&).
of vu. 16J) the name appears as couua [Bl or &as [A].
S. A. C.-T. K. C .

HOSAI ($
2 Ch.
I
3319
),
AVmg., RV HOZAI.
HOSANNA (&CANNA, Ti. ; L ~ C A N NTreg.
A,
WH.
Note the variations of D , *ouuava, hmuuava bis, item 15 [in
iUt.1, *ouuavva, aouua. [in Mk.], ouuaua, amur. [in Jn.1.
Evang. sec. Hebr., ap. Hieron., Ep. 20 ad Dam. Osann:
hwrama, ?.e., Osanna in exceZsis. Pesh., Syr. Cuiet., Syr.
Sin. NIYWN; Syr. Jer. mywin).
T h e cry of praise of ’ those that went before and those
that followed ’ at the last entry of Jesus into Jerusalem
(Mt. 219 Mk. 11gf. Jn. 1 2 1 3 ) ~and afterwards of the
children in the temple (Mt. 2115). Twice (Mk. 119
Ju. 1 2 1 3 ) it stands by itself; twice (Mt. 219 15) it is
combined with the dative ( ’ to the Son o f David ’), and
twice (Mt. 219 Mk. 1110) it is followed by ‘ i n the
highest. ’ W e must not begin byassuming that ‘ Hosanna’
means uGuov 64 (Theophylact), L e . , ‘save now’ ; the
signification of the term can only be gathered from the
gospels. Now, the gospel narratives are not favourable
to the interpretation ’save now.’ If a doubt be permissible whether TQ uld Aaurrs, ‘ to the son of David,’ may
not be a too literal translation of i v 115(MI vywida legitimate Hebrew phrase (cp Ps. 724 8616 116 16),yet .?v sois 3$fusois, ‘ i n the highest,’ seems quite
incapable of being joined to ‘ Hosanna,’ if this term is
really an ejaculation meaning ‘ Save now.’ As Dalman
remarks (Die Worte Jesu, 1181), Mt. (and surely we
may add, Mk.) cannot have understood WU. t v 70%
6$1usois otherwise than in Ps. 148 I
aiveise absbv 2v

(a)

1 See Sayce Pat. Pal. 218 and cp ESAU. In the fragments
of Philo of 6yblus preservid by Eus. (Prqb. Eu. i. 1010)
we read of two rival brothers Samemrumus and Usous
the former of whom dwelt at Tyre and made huts of reeds:
and the latter invented garments of skin. Where Usdus took
up his abode we are not told; but the mythographer adds
that he was the first to go to sea on the stem of a tree and that
he consecrated two pillars to Fire and Wind. This’prohably
means that Usous occupied the islands off the coast of Tyre, and
erected on one of them the famous twin pillars of Melcarth (cp
Herod. 244). So Maspero, Hirf. ux.(4)185.
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703 h$iuTors-i.e.,
of the praise rendered to God by the
angels. Lk. ( 1 9 3 7 J ) supports this view. Me says that
the multitude ‘ began to rejoice and to praise God with
a loud voice,’ and closes the popular song with the
.words 8v olipav@ ~ i p l j qK U ~dbta .?v & $ h o t s .
These are not, however, the only difficulties which
attend the still prevalent view that Hosanna, or Osanna,
is derivedfroni y . y y j n , ‘save now,’ in Ps. 11825 (see
below). A careful reading of Ps. 118 will show that i t
was by no means the most natural psalm for the
multitude instinctively to quote from, especially as i t
was not then the time of the Feast of Tabernacles, t o
which this psalm was appropriated. Nor is it unimportant to remark that the psalmist’s reference in
Ps. 1 1 8 2 5 is not to the Son of David, but to the
assembled congregation whose mouthpiece he is. To
these objections the present writer knows no satisfactory
answer. Few, at any rate, will agree with Wiinsche
(Erlauterungen der E-dangelien nus TaZmud und
Midrash, 241)that in Mt. 21 8, ’ it is beyond doubt that
either the Feast of Passover is confonnded with that of
Tabernacles, or else the narrator has intentionally
transferred to the former festival a ceremony properly
belonging to the latter.’
In order to advance further, we must gently cr
the narrative of the entry into Jerusalem. No reference
is made to this ‘triumphal entry’ (as it is usually
called) in the accounts of the trial of Jesus, and it does
not seem in accordance either with his spiritual interpretation of his Messiahship, or with his clear
anticipation of the bitter end which was approaching.
Dalman has already found the view of Wellhausen
(ZJG(3),381, n. z ) acceptkble, that the facts connected
with the entry of Jesus received a distinctly Messianic
colouring at a later d a y ; and when we look at the
narrative of Mt., we find that its second section
abundantly suffices as a description of the way in which
the Christ (as since Czsarea Philippi we may call him)
made his arrival known to the poor and distressed. H e
went, we are told (Mt. 2 1 1 2 8 ) into the temple, cast
out those that sold and bought there, and healed the
blind and the lame (for whom there was now room),
and thereupon the very children cried aloud, saying,
‘ Hosanna to the Son of David.‘ (Were they, literally,
the blind and the lame? were they, literally, children?’)
T h e chief priests and scribes, indeed, were ‘sore
displeased,’ but Jesus reminded them of the words of
the Psalm (82 r3]), ‘Out of the mouth of babes and
sucklings thou hast perfected praise’ (6 K ~ T V P T ~ U W
abov).
This quotation may, perhaps, as Nestle has pointed
out, enable us to account for the introduction into the
gospel narrative (which has obviously been amplified)
of the obscure word Wuavva. T h e Hebrew text of
Ps. 82 [3] has iy, strength,’ or possibly ‘praise’ (hence
a ’ s aLov). T h e Tg., more literal than 6,renders this
by ~ $ y , ‘GSnd (‘strength’). T h e question arises whether
the tradition that Jesus defended the songs of praise t o
God into which the simple-hearted children (‘boys,‘T O ~ S
rra3as) broke by a reference to Ps. 8 2 [3] may not have
suggested to a pre-canonical evangelist to put the words
Strength ( L e . , praise) be ascribed to the son of David’
into the mouth of the children as a short hymn. H e
himself read the O T in the Targum, and he introduced
the significant word ‘ 8 h d from the Targum into the
children’s hymn. The right form of the word will then
be Osanna (strictly, Osen[n]a ; the final a however has a
retro-active assimilating force), not Hosanna. For ’ the
.double n, if accepted, cp Pr@eKKa for
Bouoppa for
my?, Ma&KKa or MarsKKa for 2 ~ n p .
Apart from the difficulties here mentioned, the best
explanation of Hosanna is that of Dalman (Die Worte
/em, 1182 ; cp Grumm. 198). I t may conceivably have
1 Ps 82 [SI, if we assume the text to he correct, may naturally
be interpreted with reference to childlike Jewish believers.
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.come from N; yvin, a shortened form of N! ny-din, ‘save
now.’ This phrase was in liturgical use among the later
Jews (see T ABERNACLES, F E A S T OF). Keim (/ems vun
Nns. 3 9 i , n. 3) remarks truly, that Merx’s explanation
-of Osanna from Aram. ~ i y w i ~‘ok‘nii,
,
‘deliver ns,’
agrees neither with Ps. 11825 nor with the following
,dative.
It is worth reminding the reader that when a passage of a
psalm or a prophecy is clearly unsuitable to the context, we are
justified in considering the possibility of interpolation or corruption. Interpolation seems to he the theory called for to account
for Ps. 11826, ‘Blessed in the name of Yahwi: be he that enters I
we bless you from the house of Yahwi:. It is not less probable
that the original form of v. 25 has been marred by transcriptional
error. Probably we should correct thus,Our Redeemer is Yahw&;he has succoured us;
Our Redeemer is Yahwi: ; he has prospered us.
Duhm, it is true, adheres to the MT of v. 25, and retains ZI. 26
as a part of Ps. 118, but without showing how vu. 25 3, thus
read, fit into the context. He holds that NJ ny’win (rendered in
his metrical version ‘Hosanna’) was an ancient ritual exclamation. For this he refers to Jer. 2 27, ‘ In the time of their trouble
they will say, Arise, and save us,’ but ijy.u>ni nnip is no ritual
formula and even if it were, it is a long way off from wuawa.
In fact,’if it favours any of the current views of the origin of
wrauua, it is that which is now seldom defended, viz. that
,ouavva comes from Aram. N ~ y d i n ,‘save us.’
Thayer (in Hastings, D Z 2419), whose name deservedly
carries great weight, refers to the obscuration of the true
‘etymological meaning’ of Hosanna in many patristic writings.
Even Clem. Alex. (PEL?.
15 12) says that it means
K a i 86ta
xai a&,
while Suidas ‘or his annotator‘ defines it &p+q K a i
Sdta,and adds that u&uov 66 is, by some, incowectIy wen as
the meaning. Augustine too (De Doctr. Christ. 2 11, a n f Tract.
inlohan. 51 2) says that Hosanna is only a joyous interjection,
and, carrying on this tradition, our own Anglo-Saxon versions
render it ‘Hail.’ As a rule, we should not attach much importance to these authorities. When, however, we find their view
confumed by the early Christian doxological use (Didacki, 106;
HEii. 239), wemay be excused for preferring the unsophisticated
judgments of Clement and Augustine to the less erietrating
though more erudite statement of Jerome (Ep. xxad %,masum).
The ‘Glossre Colbertinre’ combine the two views, w q a w a , 6&a,
&eov
84, with which we may contrast Jerome’s ‘Osanna,
salvifica’ in the Liber intwhetafionis(OS 204 50 62 2 ).
See further Wetstein, Nov. Test. Gym. l 4 m f . ; Jchljttgen,
B o r e Nehr., on Mt.218; Merxin Hilgenf., N T exlracan.(a)
425 ; KeimJeszr D o n Naznra, 39‘ toq; Ewald, Die drei ersten
EimngeZieien, 314; GVZ 5(2)428; Weiss, LebbenJesu, 2441 (passes
lightly over difficulties); Zahn, Bid. 114. Acccording to
Ewald, the words of the popular cry in Mt. 219, Mk. 1 1 9 5
are an ‘Urlied des Christenthums’. Dean Stanley too calls it
the ‘earliest hymn of Christian devition’ (cp HYMNS). ’ But, as
we have seen, Mt., and Mt. alone, gives the earliest summary of
the Messianic song on the entry of Jesus, viz. ouavva T& vlQ
AauerS, ‘Praise to the son of David.’ The song was added ‘to b$
Mt. himself, and still further by Mk. (cp also Lk. and Jn.); and
is said (by all the evangelists) to have been uttered while Jesus
was in the public way. I t was originally a n inspired outburst of
the praise and gratitude of children, or perhaps rather of childlike believers ; it became under the hands of the evangelists the
acclamation of a multitude, either of Jerusalemites, or (Lk.) of
disciples, or (Jn.) of pilgrims who had come up for the feast.

threatened which justifies the inference that the incidents in
the domes& life of the prophet described in chap. 1 had taken
place before the death of Jeroboam. On the other hand it
seems equally certain that chaps. 4-14 are in their present form
a continuous composition dating from the period of anarchy
subsequent to that king’s death. Thus it might seem natural
to suppose with Ewald and other scholars that the name of
Jeroboam hginally stood in a special title to chaps. 1-3 (which
are closely connected) which was afterwards extended to a
general heading for /he whole book by the insertion of the
words ‘of Uzziah
and in the days of.’ As Hosea himselt
can hardly be supposed to have thus converted a special title
into a general one, the scholars who take this view suppose
further that the date by Judrean reigns was added by a later
hand, the same perhaps that penned the identical date in the
title to Isaiah.
According to the view just described, the JudEan
date merely expresses knowledge on the part of some
a. Internal Hebrew scribe that Hosea was a conindications, temporary of Isaiah. T h e plausibility
of this hypothesis is greatly increased by
the fact that there does-not appear to be anything in
the book of Hosea that is clearly as late as the reign
of Hezekiah. On the contrary, the latter part of the
book seems to have been written before the expedition
of Tiglath-pileser against Pekah in the days of Ahaz.
In that war Gilead and Galilee were conouered and deooniilated ( z K. 1529); but Hosea repeatedly ref& tothese di&&
as still forming an integral part of the kingdom of Israel (51 58
1211 [IZ]). Assyria is never referred to as a hostile power. It
is a dangerous ally, from which some of the godless Ephraimites
were ready to seek the help which by another party was
5 zh), but in truth was
expected from Egypt (but cp MIZRAIM,
to be found only in Yahwe (513 711 89 106 [143 [411).
T h e picture given in the book thus agrees precisely
with what we read in 2 K. 15 of the internal dissensions
which rent the northern kingdom after the fall of the
house of Jehu, when Menahem called in the Assyrians
to help. him against those who challenged his pretensions to the throne.
Under Pekah of Israel, and Ahaz his contemporary in Judah
the political situation \vas altogether changed. Israel was i;
alliance with Damascus, and Assyria made open war on the
allies ( z K. IG). This new situation may he said to mark a
crisis in the history of OT prophecy, for to it we owe the
magnificent series of Isaiah’s Assyrian discourses (Is. 7 8 ) . The
events which stirred Judzean prophets so deeply, however, have
left no trace in the book in which Hosea sums up the record of
his teaching. He foresees that captivity and desolation lie in
the future; but nowhere in Hosea do we find the Assyrians
spoken of otherwise than as a people to whom Israel looks for
help and victory.
T h e traditional chronology of the kings of Judah and
Israel is notoriously precarious.
A comparison of the Assyrian monuments and eponym lists
with the biblical data makes it probable that the period from
the accession of Zachariah, son of Jerohoam II., to the fall of
Samaria must be shortened by as much as twenty years, and
that the interregnum which was commonly supposed to have
followed Jeroboam’s death must be cancelled. This correction
may be held to remove one difficulty in the title of .our book
which on the current chronology assigns to Hosea some six&
years of prophetic activity. On the other hand most Assyriologists agree that the expedition of Sennacherid took place in
701 B.C.
In that case Hezekiah did not come to the throne till
after the fall of Samaria, which the book of Hosea predicts as a
future occurrence (13 16 114 another argument against the
authority of the title. There is still, however, a large element
of uncertainty in the reconstruction of Hebrew chronology by
the aid of monuments.
One date bearing on our book may be taken as
certain-viz., the war of Tiglath-pileser with Pekah in
jg4-and, according to our argument, Hosea committed
his prophecies to writing before that year.’
A more exact determination of the date of the book has been
sought by comparing 8 9 3 with the statement on the monuments
that Tiglath-pileser received tribute from King Menahem
(Minbimmi) of Samaria in 738 B.C. That Minhimmi of the
monuments is the Menahem of the OT there seems no good
reason to doubt in spite of the objections of Oppert and G.
Smith; but it c k o t be assumed that tribute was paid by him
in 738 for the first time. The narrative in 2 K.1519 seems to
indicate that the relations of Menahem to Assyria began earlier
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( Y l n ; WCHB

T. K. C .

[BAQ] ; O S EE ), the son of
BEEri, the first in order of the minor prophets. T h e
name ought rather to be written Hashe&, and is identical with that borne by the last king of Ephraim. and
by Joshua in Nu. 1316 Dt. 3244. Of the life of Hosea
we know nothing beyond what can be gathered from
his prophecies. T h a t he was a citizen of the northern
kingdom appears from the whole tenor of the book,
but most expressly from 12, where ‘ t h e land,’ the
prophet’s land, is the realm of Israel, and from 75,
whcre ‘ our Icing ’ is the king of Samaria.
T h e date at which Hosea flourished is given in the
the reigning kings of Tudah and Israel.
title (11)
* , by
.
H e prophesies, it is said, ( I ) in the
Date: edi- days of Uzziah, Jotham, Ahaz, and
toria’ note‘ Hezekiah. kings of Tudah : ( 2 ) in the
days of Jeroboam the son of-Joasd, king
Israel.
As Jeroboam 11. died in the lifetime of Uzziah, these
two determinations of the period of Hosea’s prophetic
activity are not strictly coincident, and a question arises
whether both are from the same hand or of equal
authority.
There is no doubt that the second date (Jeroboam 11.)rests
upon 14, where the downfall of the dynasty of Jehu is

’‘

bf

21x9

. ..

1 Some writers, including Pusey, claim a later date for the
book, identifying Shalman in 1014 with Shalmaneser IV., the
successor of Tiglath-pileser. This identification is altogether
arbitrary. [The closing words of 1014 are obscure, nor is
Schrader’s explanation, referred to by WRS, thoroughly satisfactory. See BETH-ARBEL.]
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perhaps not long after his accession, which may be dated with
x i n g the prophecies into relation to the southern
probability circa 742 B.c.~
Kingdom, and SO supply a painfully felt omission ; and
T o sum up, the first part of Hosea's prophetic work,
(2)those which interrupt, or round off, Hosea's predicof which we read in 1-3, falls (partially at least) in the
tions of the coming judgment, with promises of a time
3. Conclusion : years immediately preceding the cata3f final blessedness (of which, in the view of a later
strophe of the house of Jehu in or
age,
every prophet must of course have known).
origip of
To the first class, over and above the interpolations of entire
superscription. near the year 7 4 3 . T h e second part
verses or of entire portions of verses, such as 17 (the allusion to
of the book is a summary of prophetic
the deliverance of Jerusalem in Seunacherib's time), 4 15a 5 568
teaching dnring the subsequent troublous Geigns of
611 814 (cp also Am.25), 1014 end (?), and 12.16, we must
Menahem and of Pekahiah his successor, and must have
reckon all those changes by which ' Judah' was simply suhstituted for ' Israel ' or Ephraim ' in the original text-so in 5 IO
been completed before 7 3 4 B.C.
(unless the entire verse be an interpolation) 512-14 6 4 (also
T h e conclusion thus gained from the book itself as
perhaps wholly interpolated) 1011 and 122 [;I (where clearly
to the date of the prophet is not favourable to the
Israel ' is to he read for ' Judah ' ; cp the play on words in
hypothesis of Ewald and others, with which we began,
k
e
l
$
t
!
"
'
second category belong 110.2 I [2 I-+?
section which
as to the origin and importance of the title.
interrupts the picture of the judgment contained in 12-2 15 [I?],
Of the four kings of Judah not only Hezekiah hut also Ahaz,
216-23
[218-25]
(perhaps
with
the
exception
of
217 [rgl)-a:
who did not ascend the throne till 734, is incorrectly included in
appended description of the blessedness to come 'in that day
1I and the assumption that Hosea himself a t 1 I affixed a date
(viz.
in
Messianic
times)
;
3
5-the
promise
of
the
return from
-;hat of Jerohoam-but failed to place a similar date a t the
the dispersion to the happy fatherland ; 615-63-the penitent
head of chap. 4, although a new period was now being dealt
return
after
the
judgment
;
6rr-71-an
utterance
relating to
with, sounds highly improbable, quite apart from the considerathe restoration after the Exile ; 11 lox-again a promise of the
tion that from the prophet one would rather expect no date a t
home-coming
after
dispersion
(cp
Is.
Gosf:)
;
and
14
1-9
[142-101,
all than a defective one.
an appendix (cp n. 2, above) pointing forward to the blessed
Besides this, the form of the superscription presents
coming time which stands in glaring contrast with 13 16 [14 11.1
difficulties. ' T h e word of Yahwk that came to Hosea
Apart from the narrative in chaps. 1-3, to which we
the son of Beeri' is by no means very appropriate to
shall presently recur, the book throws little or no light
the narrative chapters 1 and 3, and, so far as the
It
6. Hosea,s life. on the details of Hosea's life.
remaining chapters are concerned, such a heading is
appears from 9 7 f . that his prophetic
intelligible only from the post - Deuteronomic period,
work was greatly embarrassed by-opposition ' As for
which identified the written prophetic word with the
the prophet, a fowler's snare is in all his ways, and
word of YahwB.
On the analogy of Am. 1I and
enmity in the house of his God.' T h e enmity which
Jer. 1 I , it is therefore to be conjectured that the old
had its centre in the sanctuary probably proceeded from
Superscription may have run somewhat thus : words
the priests (cp Am. 7), against whose profligacy and
of Hosea the son of BeEri ' ( y q g @n .I?.), where it
profanation of their office our prophet frequently
is to be observed that 3 ~ x 1may also have borne the
declaims- perhaps also from the degenerate prophetic
more general meaning ' Story of.' In any case it is the
guilds of the holy cities in the Northern Kingdom, with
view of a later century as to the age of Hosea that is
whom Hosea's elder contemporary Amos i o indignantly
refuses to be identified (Am. 714). In 4 5 Hosea seems
conveyed by the data of the superscription, In fact it
is perhaps possible for us still to perceive how this view
to comprise priests and prophets in one condemnation,
thus placing himself in direct antagonism t o , all the
may have arisen.
From 14 it was possible to infer that Hosea must have lived
leaders of the religious life of his nation.
In such
in the time of Jeroboam, who was known to have been a concircumstances, and amidst the universal dissolution of
temporary of Uzziah. The name of Hezekiah, on the other
social order and morality to which every page of his
hand, suggested itself to close the series of kings of Judah, as
17 was rightly regarded as containing an allusion to the deliverbook bears testimony, the prophet was driven to the
ance of Jerusalem from Sennacherib, which took place under
verge of despair (97), and only the sovereign conviction
his reign.
of YahwB's essential nature, which is no other than
Since, if this view be correct, the dates are only
salvation, and of his infinite power, which will surely
deductions of scholars from the contents of the writings,
bring salvation to pass, so upheld him that the inevitwe have no longer any reason for giving an earlier date
able collapse of the existing commonwealth of Israel
to the writing of chaps. 1-3, than to that of chaps. 4 8
did not mean for him that all the workings of Yahwe
The occurrences of which chaps. 1-3 speak are some of themhad. come to an end. The hypothesis of Ewald, that
e g . the prophet's marriage and the birth of his eldest son
he was at last compelled by persecution to retire from
Jefreel-earlier
than the fall of the house of Jehu; hut
it is not to he concluded on that account that they were comthe Northern Kingdom, and composed his book in
mitted to writing earlier than the complete narrative. There
Judzea, rests mainly on a n improbable exegesis of some
is no obvious reason why the prophet could not have written
of the passages mentioning Judah, referred to above,
14f: a t a later date ; for the confusions immediately following
the downfall of the dynasty of Jehu could not have presented
which it is impossible for us now to attribute to Hosea.
themselves to him otherwise than as the last convulsions of the
T h e most interesting problem of Hosea's history lies
kingdom of Israel after it had received its death-blow in the
in the interpretation of the story of his married life
overthrow of that royal house.
Further, the first three chapters express an understanding of
6. Ris
(chaps. 1-3). W e read in these chapters
the occurrences in the home-life of the prophet that he could
that Hosea married a profligate wife, Gomer
have arrived at only after he had brought hack his faithless
marriage*.the daughter of Diblaim, and that the
spouse. If then, it IS only the birth of Jezreel that can safely
prophet regarded this marriage as in accordance with a
he dated hithin the period before Jerohoam's death, thz
restoration of Hosea's wife already brings us down to Menndivine command.
hem's reign, since she had borne him two more children.
Three children were born and received symbolical names
illustrative of the divine purpose towards Israel which are exMore precisely, therefore, we are able to say that
pounded
in chap 1. In chap. 2 the faithlessne4s of Israel to
before 7 4 3 (before the death of Jeroboam) Hosea was
Yahwk the long-suffering of God the moral discipline of sorrow
already a prophet- this appears from the s;gnificant
and trihlation by which he will 'punish and yet bring hack his
name he gave to his son-but that the production of
erring people are depicted under the figure of the relation of a
husband to an erring mouse. The suzeestion of this alleeorv
the written book belongs to a date after 7 4 3 , though
before 734.
admit editorial manipulation. He is conservative as repards
The superscription, however, is not the only element
chap. 14,and Nowack partly supports him. Cp, however, Che.,
op. cit. p. xix. Ex$. T. March ' 8. See also Che. Introd. to
which the book of Hosea owes to Inter h a n d s 2 Apart
WRS Proph.h, '95, and especialyy We. KZ. Proph. 9 5 8 , and
ffom minor and more casual interpolaOort (referred to in next note).]
4,
tions there are two distinct categories
1 On the interpolations in the text of Hosea see further
.
Oort (Th.T., '90, p. 345 &), who would assign thos; in whic;
of such additions: ( I ) those which
tions
Judah is named to the time of Josiah. This, however, can
hardly be accepted, the interpolations in question being too
1 See CHRONOLOGV
8 35f:
inseparably mixed up with the others, which presuppose a
2 [Prof. G. A. Smith's treatment of the question of interpolalater date.
tions (Twehe Prophets, vol. I) shows increased willingness to
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lies in the prophet's marriage with Gomer ; hut the details are
worked out quite independently, and under a rich multiplicity of
Ggures derived from other sources. In chap. 3 we return to the
personal experience of the prophet. His faithless wife had at
length left him and fallen under circumstances which are not
detailed into a state of misery from which Hosea still followi n g her kith tender affection, drought her back and restored her
to his house, where he kept her in seclusion, and patiently
watched over her for many days, yet not readmitting her to the
privileges of a wife. In this last action, too, the prophet sees a
fulfilment of the will of God.
III these experiences the prophet again recognises a parallel
t o Yahwe's long-suffering love to Israel, and the discipline by
which the people shall he brought back to God through a period
in which all their political and religious institutions are overthrown.
Throughout these chapters personal narrative and
prophetic allegory are interwoven with a rapidity of
transition very puzzling to the modern reader ; but a n
u n b i a s e d exegesis can hardly fail to acknowledge that
chaps. 1 and 3 narrate a n actual passage, in the
prophet's life. T h e names of the three children are
symbolical; but Isaiah in like manner gave his sons
symbolical names embodying prominent points in his
prophetic teaching (Shear-jashub, Is. 73, cp 1021;
Maher-shalal-hash-baz, 8 3).
Gomer bath Diblaim is
certainly the name of a n actual person (cp GOMERii.).
On this name all the allegorists, from the Targum, Jerome,
and Ephrem Syrus downwards, have spent their arts in vain
whereas the true symbolical names in the book are perfectl;
easy of iuterpretation.1 That the ancient interpreters take the
whole narrative as a mere parable is no more than an application
of their standing rule that in the biblical history everything
which in its literal sense appears offensive to propriety is
allegorical (cp Jerome's proem to the hook). .The supposed
offence to propriety, however, seems to rest on mistaken exegesis
and too narrow a conception of the way in which the Divine
word was communicated to the prophets.
There is no reason to suppose that Hosea knowingly
married a woman of profligate character. T h e point of
the allegory in 1z is plainly infidelity after marriage a s
a parallel to Israel's departure from the covenant God,
and a profligate wife (O~I?II
nvK) is not the same thing
as an open prostitute (nnr). T h e marriage was marred
by Gomer's infidelity; and the struggle of Hosea's
affection for his wife with this great unhappiness-a
struggle inconceivable unless his first love had been
pure and full of trust in the purity of its objectfurnished him with a new insight into YahwB's dealings
with Israel. Then he recognised that the great calamity
of his life was G o d s own ordinance and appointed
means to communicate to him a deep prophetic lesson.
T h e recognition of a divine command after the fact has
its parallel, as Wellhausen observes, in Jer. 32 8.
T h e explanation of the narrative here adopted, which
is essentially Ewalds, has commended itself to not a
few recent expositors, as Valeton, Wellhausen, and
Nowack, also to v. Orelli, but with the qualification
that it is another wife that is spoken of in 3.2 I t has
the great advantage of supplying a psychological key to
the conception of Israel or the land of Israel (1z ) as the
spouse of YahwB, which dominates these chapters, but
immediately, in the other parts of the book, gives way
t o the personification of the nation as G o d s son. This
conception has, indeed, formal points of contact with
notions previously current, and even with the ideas of
Semitic heathenism.
On the one hand it is a standing Hebrew usage to represent
the land as mothe; of its people, whilst the representation of

worshippers as children of their god is found in Nu. 21 zg where
the Moahites are called children of Chemosh and is eahy and
widespread throughout the Semitic field (cp 'TSBA 6 43s ; 1.
Phil. 982). The combination of these two notions gives at
once the conception of the national deity as husband of the
land. On the other hand the designation of Yahwe as Baal
which, in accordance wirh'the antique view of marriage mean:
husband as well as lord and owner, was current am&g the
Israelites in early times (see BAAL), perhaps indeed down to
Hosea's own age (unless 216 [IS] he merelyla learied gloss
reminiscent of the earlier time). Now it is highly probable tha;
among the idolatrous Israelites the idea of a marriage between
the deity and individual worshippers was actually current and
connected with the immorality which Hosea often condemns in
the worship of the local Baalim, whom the ignorant people
identified with YahwS. For we have a Punic woman's name,
5yzneyx, 'the betrothed of Baal ' (Euting, Punisch Steine
g 1 5 ) ar.d there was a similar conception among the Babylonian;
(Hedd. 1 SIX).
Hosea, however, takes the idea of Yahwb as husband,
and gives it an altogether different turn, filling it with a
new and profound meaning, based on the psychical
experiences of a deep human affection in contest with
outraged honour and the wilful self-degradation of a
spouse. I t can hardly be supposed that all that lies in
these chapters is an abstract study in the psychology of
the emotions. It is actual human experience that gives
Hosea the key to divine truth.
Among those who do not recognise this view of the
passage, the controversy between allegory and literalism
is carried on chiefly upon abstract assumptions.
The extreme literalists, of whom Pusey may he taken as the
modern representative in England, will have it that the divine
command justified a marriage otherwise highly improper, and
that the offensive circumstances magnify the obedience of the
prophet. This is to substitute the Scotist and Neo-Platonic
notion of God for that of the prophets. On the other hand the
allegorists who argue that God could not have enjoined oh his
prophet a'marriage plainly improper and fitted to destroy his
influence among the people, are unable to show that what is
repulsive in fact is fit subject for a divine allegory. A third
school of recent writers (including the elder Fairbairn) led by
Hengstenberg, and resting on a thesis of John Smtth, the
Cambridge Platonist, will have it that the symbolical action was
transacted in what they allow themselves by a contrudicfio in
adjecto to call an objective vision. Cp J. Th. de Visser, Hosea,
De m a n desgeesfes, Utrecht, 1886.

I t was in the experiences of his married life, and in
the spiritual lessons opened to him through these, that
Hosea heard the revealing voice of YahwB.
Even so early as at the birth of Jezreel he
message* had perceived the will of God concerning
Israel, and given to his son a significant name accordingly. At a later date he recognised that the word of
Yahwb had been leading him even at the time when he
married Gomer bath Diblaim. Like Amos (Am. 38).
he was called to speak for God by a n inward constraining voice, and there is no reason to think that he had
any connection with the recognised prophetic societies,
or ever received such outward adoption to office as was
given to Elisha.
Hosea's position in Israel was one of tragic isolation.
Amos, when he had discharged his mission at Bethel,
could return to his home and to his friends; Hosea
was a stranger among his own people, and his home
was full of sorrow and shame. Isaiah in the gloomiest
days of J u d a h s declension had faithful disciples about
him, and knew that there was a believing remnant in
the land. Hosea knows no such remnant, and there is
not a line in his prophecy from which we can conclude
1 Theodorus Mops. remarks very justly, naL ~b dvopa K a k ~ b v that his words ever found an obedient ear. For him
w a d p a A+,
&s p~ rrMupa $LMVT L domi7 ~b Aqbpevov, l u r o p i a
the present condition of the people contained no germ
8;dhq@s TGV rrpaypolrov.
or pledge of future amendment, and he describes the
2 Seesemann also now upholds the view that another wife is
impending
judgment, not as a sifting process in which
intended in 3 (IsraeZu./uda 6ei Anzosu. Hosea, '98, pp. 32-44).
Volz on the other hand (' Die Ehegeschichte Hosea's' in ZWT,
the wicked perish and the righteous remain, but as the
'93, pp. 321-335)takes 3 to be an allegorical narrative added to
total wreck of the nation which has wholly turned aside
1 at a later date. Perhaps there is some truth in this. To the
present writer the matter presents itself somewhat as follows : from its God.
Hos. 3 is a later addition and is intended as an allegory referring
In truth, while the idolatrous feasts of Ephraim still ran their
to Israel (cp S N ' I ~932 ; 3 I) Hosea's own words, especially
joyous round while the careless people crowded to the high
chap. 1, having been taken as keferring to Judah. In the mind
places, and &ere in unbridled and licentious mirth flattered
of the redactor Hos. 1-3 was a companion picture to Ezek.
themselves that their many sacrifices ensured the help of their
God against all calamity, the nation was already in the last
23, and if so we shall then have to say that Hosea had two
stage of internal dissolution. To the prophet's eye there was no
wives,-one literal, viz. Gomer (=Judah), one allegorical
(chap. 3 = Israel).
truth, nor mercy, nor knowledge of God in the land-nought
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but swearing and lying and killing and stealing and adultery;
they break o;t, and blobd toucheth’blood’ (4 If$.
T h e root of this corruption lay in total ignorance of
YahwB, whose precepts were no longer taught by
the priests, while in the national calf - worship, and
in the local high places, this worship was confounded
with the service of the Canaanite Baalim. Thus the
whole religious constitution of Israel was undermined.
The political state of the realm was in Hosea’s eyes
not more hopeful. T h e dynasty of Jehu, still great and
powerful when the prophet’s labours began, is itself an
incorporation of national sin. Founded on the bloodshed of Jezreel, it must fall by God’s vengeance, and
the state shall fall with it ( 1 4 34). This sentence
stands at the head of Hosea’s predictions, and throughout the book the civil constitution of Ephraim is represented as equally lawless and godless with the
corrupt religious establishment.
T h e anarchy that
followed on the murder of Zachariah appears to the
prophet as the natural decadence of a realm not founded
on divine ordinance. T h e nation had rejected YahwB,
the only helper. Now the avenging Assyrian is at hand.
Samaria’s king shall pass away as foam on the water.
Fortress and city shall fall before the ruthless invader,
who spares neither age nor sex ; and thistles shall cover
the desolate altars of Ephraim.
Is this, then, the last word in the message of the
prophet ?
If the passages already indicated as later additions,
in which a happy future is spoken of, could have been
8. Is the future assigned to Hosea, we could answer
all gloom
with a categorical negative. In that
case alone could we sav
‘8o:ea
,could discern no faithfdremnant ‘in Ephraim,’ yet
Ephraim in all his corruption is the son of Yahwi., a child
nurtured with tender love, a chosen people. This people, the
prophet knows, is destined once more to return in truth and
aithfulness to its father [see Hos. 11 I, and cp ~ 2 0 V I N G K l N D N E S S ]
and its God, through whose love all its plagues will be healed
and a glorious and blessed land prepared for its occupation. Of
the manner of Israel‘s repentance and conversion Hosea presents
no clear image; the certainty that the people will a t length
return rests only on the invincible supremacy of Yahwb’s love.’
Even so we should have to say of Hosea that the two
sides of his prophetic declaration, the passionate denunciation of Israel’s sin and folly, and the not less
passionate tenderness with which he describes the final
victory of divine love, are united by no logical bond.
T h e unity is one of feeling only, and the sob of anguish
in which many of his appeals to a heedless people seem
to end, turns once and again with sndden revulsion into
the clear accents of evangelical promise, which in the
closing chapter (if we accept this as Hosea’s) swell forth
in pure and strong cadence out of a heart that has
found its rest with God from all the troubles of a stormy
life.
What, however, we are compelled by the actual facts
a s they present themselves to conclude, is that in the
original historical Hosea there was no assurance of a
final triumph of the divine love or of a penitent return
of the sinful nation.
Hosea’s last word was in reality an announcement of the
unrelenting judgment upon his people which Yahwi. with
bleeding heart indeed, is threatening and in course of fulklling ;
as the Holy One, in spite of his love, he dares not allow himself
after the manner of men to be swayed by his feelings, or exercise
compassion any further (11 8f: 13 14). The land of Israel is
becoming as Admdh and as Zeboim, its inhabitants are destined
to be swept away to death and ShGl, or to live in an exile
where all communion with their God is cut off just as the wife
of the prophet is excluded from communion with her husband.

Still we should not have fully understood Hosea did
we imagine we saw in this judgment the final close of
all G o d s dealings. W e must not fail to notice that for
Hosea the judgment passed upon Israel means, not an
end to all salvation, but a self-assertion of YahwB.
YahwB for the prophet is the very impersonation of
salvation, and therefore it is precisely by his asserting
of himself that the accomplishment of salvation is
guaranteed. What the further ways of God might he
Hosea was unable to say ; salvation, however, depended
not upon the continued existence of the nation, but
upon YahwB. This recognition of YahwB, and hope in
him ( 4 1 66 1 2 6 [7]) saved the prophet from despair and
enabled him with a tranquil heart to leave the’future to
his God. C p A MOS, 18 ; I SAIAH i., 2.
BGri, the prophet’s father is identified by the Rabbins
with Beerah (I Ch. 56), a ReuLenite prince carried captive by
Tiglath-pileser. This view is already expressed
9. Traditions by Jerome, @est. in Payah>., and doubtabout Hosea. less underlies the statement of the Targum to
Chronicles that B6erahwas a prophet. For
it is a Jewish maxim that when a prophet’s father is
named, he too was a prophet, and accordingly a tradition of R.
SimonmakesIs. 8 ~gf:aprophecyofB&i(KimchiinZoc.; Lmiticus Ra66aa,par. 15). According to theusual Christian tradition
however, Hosea was of the tribe of Issachar, and froman otherwis;
unknown town Belemoth or Belemon (pseudo-Epiphanius,
pseudo-Doroth;us, Ephrem Syr. 2 234; Chron. Pasch., Bonn ed.
1276). As the tradition adds that he died there, and was buried
in peace, the source ofthe story lies probably in some holy place
shown as his grave. There are other traditions as to the buriallace of Hosea. A Jewish legend in the Shnlshelet haqqa6ala
Carpzov, Introd., pt. 3, ch. 7, $ 3 ) tells that he died in captivity
a t Babylon, and wns carried to Upper Galilee, and buried a t
ngx that is Safed (Xeubauer G o y . 227). and the Arabs show
the ’,rave df ‘Neby Osha‘ E: of the Jordan, near Es-Sal!. (see
GILEAD, a, and cp Burckiardt’s Syria, 353).
Of the older comms. on Hosea which have been fully
catalogued by Rosenmiiller in his kcholia, it is sufficient to
name Le Mercier’s Latin annotations, em10. Literature. bodying a translation of the chief rabbinical
expositions, and the English comm. of E.
Pococke (Oxford, 1683),-which is not surpassed in learning and
judgment byany subseqnent work. Among special commentaries
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RVmg. substitutes ‘twigs’ for AV’s ‘foam’
1 [MT
(Tg.) in accordance with Hi. and most moderns (@ $p~yavov).
qspi, however, is surely corrupt : Gra.’s qup3 is plausible, but
the corruption lies deeper. p w and q y p are both corruptions ‘of ‘ S “ p ; O’B ‘25 !XI should be P”1DN ]lM. Thus we get,
‘ The sanctuary of his king (cp Am.) is destroyed, the pride of
Ephraim’ (Che.). There are -many such corruptions in tbe
prophetic writings which need to be treated with reference to
the habits of the scribes. Cp TEXT.]
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Projh., Lect. 4, G. A. Smith‘s progressive bu

HOSEN, Dan. 321 RV for 53lD, sarbd (AV ‘ coats’);
AV for VWB, pa?&%( R V ‘ tunics ’). See B REECHES .
HOSHAIAH ( P e l 3 , ‘ Yahwe succours,’ 5 28).
I . Mentioned with a company of ‘princes of Judah‘ in
procession a t the dedication of the wall (see EZRA ii., $ 13g)
Neh. 12 32 (woa~a[rl
[BNALI).
2. Father of Jezaniah (or Azariah): Jer. 421 (paauaiou [B],
avvaviou [N*], auav. [NI (fort)], wuaLov [Nc.aQ], pauaLou [A]);
432(paauo. [B*l, pvaou. [Babl,paueov [“*I, paau. [Nc.al,paoarou

[-iI,m u .

[VI).

HOSHAMA (@@\3,

33 ; for J EHOSHAMA [ q . ~ . ] ) ,
one of the seven sons of Jechoniah ; I Ch. 3 18 t ( w a a p d [Bl,

-so[ SUP rasl, -pa*IL]).
ROSHEA (J)yl3,an abbreviation of p@l3t, $ 50 ;

see J OSHUA ; it is otherwise transliterated H OSEA ,
W C H B [BAL, in 2 K. 181 TUVE B”]).
I. T h e last king of Israel (733-722), called Ausi‘(a)
in the Assyrian inscriptions. I n retracing his tragic
fortunes we must at once start from a critical point of
view. Hoshea came to the throne not in the twelfth
year of Ahaz (see 2 K. 17 I ) , but in 733,l when Pekah
was killed by his subjects, and Hoshea (Ausi’)was set up,
as kingof the land of Bit H u m r i ( s e e P E ~ ~ Hby
) ,Tiglathpileser, who records it.
No doubt Hoshea was a
leading member of the Assyrian party, whereas Pekah
had done hi2 utmost to promote resistance to Assyria.
1

Cp Schr. KA TP)475 (COT 2 183).
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It is equally impossible to hold that Hoshea twice
revolted from Assyria, and twice was punished by an
Assyrian invasion. I t must be to the redactor that the
present tissue of improbabilities is due, and the only
remedy is critical analysis of the section, z K. 173-6,
Two parallel reports, as Winckler has shown, have been
com6ined.
(15 29) I n the days of Pekab
(1530) And Hoshea hen
Elah conspired against Pekah kiug of Israel, etc., and car:
Len Remaliah, and smote him ried them away to Assyria
[And Hosheaconspiredagains;
and became king in his stead.
( 1 7 3 ~ )Against him came up
Pekahl and slew him, [and the
king of Assyria appointed him
Shalmaneser, king of Assyria
for 1 Hoshea used to bring h i d to bekingl. (173d)AndHoshea
tribute every year, but in this became subject to him, and
year hebrought himno tribute. brought him tribute. qu. And
5. And the king of Assyria the king of Assyria found
came up against the whole treason 3 in Hoshea, for he had
land, and went up against sent messengers to Sev&,king
46. And the
Samaria, and besieged it three of Misrim.
years. 6. And after three king of’Assyria blinded him 4
years2 he took Samaria, and and placed him hound in
carried Israel awav to Assvria. DrlSOn.
Thus we have four fixed points in the history of
Hoshea :- ( I ) he steps to the throne over the body of
his murdered predecessor ; ( 2 ) he pays yearly tribute to
Assyria; ( 3 ) he revolts, in reliance on the support of
the king of MiSrim; (4) his land is invaded, and, on
the capture of Samaria, he is blinded ( a vassal king’s
usual punishment for treason) and imprisoned. T h e
payment of tribute probably went on till the death of
‘riglath-pileser in 727. Inevitably it much increased the
burdens of a land already weakened by Tiglath-pileser’s
annexations. T h e nobles would suffer most directly ;
but these would seek to compensate themselves by
oppressing the commons. This is probably referred to
by Hosea (511-13).
Ephraim is oppressed is crushed by his judges,
For he chose to go af;er Assyria I
And I am as the moth for Ephraim,
As rottenness for the house of Judah.
And when Ephraim saw his sickness,
And Israel his festering wound
Ephraim went to Masor (Le., i&u:ri),
Israel to the Arabian king :
But he will not be able to help you
Nor will he cure you of your wouuh.6
Now we see clearly what was the immediate cause of
the ruin of Israel. T h e people could not any longer
bear the exactions of Assyria. A gleam of hope shone
when their tyrant (Tiglath-pileser) died.
T h e antiAssyrian party everywhere formed plans for concerted
action. Jeroboam I. of N. Israel, and long afterwards
Hanun of Gaza, had already sought refuge in the land
of Musri, which was a province of the great kingdom of
Melubba in N. Arabia ; 6 and, later, we shall find
Yaman of Ashdod following their example. What more
natural than for Hoshea to enter into negotiations with
the powerful prince, Pir’u, king of Musri, whose
tartan, or general, Sargon names S i b i (out of which
name the Hebrew scribes have made ~10,’seeS O ) ? I t
was of no avail. In 724 B.C. the Assyrian army took
the field against Samaria. I n 722 the city was taken,
and there is no sufficient reason for closing the political
career of Hoshea at an earlier date.8 T h e prophets

Hosea and Isaiah foresaw the result (Hos. 141[z] Is.
281-4).
W e know but little of Hoshea; but the redactor of
Kings found reason to believe that he was a better king
than his predecessors ( 2 K. 17 z). Lucian’s recension
of 6 ,
however, turns the praise into blame,- no doubt,
as Benzinger remarks, to carry out the theory of proportionate retribution.
Hoshea, having suffered so
terribly, must have been the worst of Israel’s kings.
See Benzinger’s commentary; Wi. A T Unfers. 1 5 8 , M u s r i
Melu&u Main, 1 5 27, etc., GI 1r6gA; Guthe, GYI i g ~ f .

~
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z RV in Nu.13816 [PI, AV OSHEAand EV in Dt.3241 (but
Sam. e Vg. Pesh. ‘Joshua’; see Dr:’s note). see JOSHUA I.
3. b. Azaziah according to the Chronicle;, an Ephraihte
chief, fern). David, I C ~2720
. (corn [BA]):
4. Signatory to the covenant (seeEzR~1.,$7);Neh.l023[24]
( o v q g a [BW.
HOSPITALITY. T h e duty of hospitality is recognised both in the Old and in the New Testament. T h e
ideal Hebrew, Abraham, runs to meet the strangers who
approach his tent (Gen. 182) ; Paul would have his
converts ‘ pursue hospitality ’ ( T ~ Vq5tXofwiav ~ L ~ J K O V T E S ,
Rom. 1213). It will be observed, Paul does not inculcate the duty as something new to Gentiles ; with
the Greeks, as with the Hebrews, hospitality rested on
religious sanctions (cp Hom. Od. 6-206). Zeus Xenios
is a well-known divine title; it was to Zeus in this
character (RV ‘ the Protector of strangers ’) that the
Samaritan temple at Gerizim was rededicated by
Antiochus Epiphanes ( z Macc. 62). T h e God of Israel
Ps. 1469) ; in
too was a preserver of strangers’ (1~72,
fact, it was everywhere the gods who set the example of
hospitality by granting protection to fugitives in their
sanctuaries, and by welcoming poor as well as rich to
the sacrificial feasts in which, it was believed, the gods
and their worshippers met and ate together.
The Jewish law as to the treatment of sojourners requires
separate treatment (see STRANGERS); it is only the externals of
hospitality (in its wider sense), as described in the Bible, that
here concern US.
W e naturally turn in the first instance to passages
like Gen. 1 8 1 8 191-3 2 4 1 8 8 2 9 1 3 s Ex. 2 2 0 Josh. 21
cp 4, Judg. 13 15 19 17-21. N o question was asked as to
the name and circumstances of the guest until his first
needs were satisfied (cp Gen. 2432 f.). While under
the roof of his host, the guest was in security ; hence
the earnest appeal of Lot to the men of Sodom- death,
or something as bad he could suffer, rather than that
his guests should be exposed to gross ill-treatment
(Gen. 196-8). T o illustrate this we must go to Arabia,
where the insecurity of the land has ensured the
permanence of primitive hospitality. As Doughty says,
‘Perilous rovers in the field, the herdsmen of the desert are
kings a t home fathers of hospitality to all that seek to them for
t? night’s hbhour. “ Be we not all,” say the poor nomads
guests of Ullah”? Has God given unto them God’s gues;
shall partake with them thereof: if they will ’not for God
render his own, it should not go well with them. The guest
entered, and sitting down amongst them, they observe an
honourable silence, asking no untimely questions (such is school
and nurture of the desert) until he have eaten or drunk somewhat
at the least, and hy ‘ the dread and salt’ there is peace established
between them for a time (that is counted two nights and the
day in the midst, whilst their food is in him).’l
1 Following @L v. 46, Zuravrbv nar’ ;vravrdv.
Indeed, hospitality is to the poor Bedouin what
a In accordance with 18IO.
almsgiving became to the later Jews-the proof and
3 @EA b8cniau=lzW (Thenius, Klo., etc.).
expression of righteousness. These are the words of a
4 Read Jaliy;! (see 257).
thoughtful Bedouin to a Dowlgny, or government officer,
Damascus.
5 In v. I I read 1’!?8p
(for P)?I$?)
and l ?
(for 1s).
~ at~
‘Hearken1 A stranger alighting a t a Bedawin booth, we
In v.13 4, read ’lisp (for W e ) , and ’?R(for 31’). See
welcome him, and are busy to serve him and we prepare the
Che. Crfz‘.Bid., and cp J AREB .
guest-supper ; and when he has eaten, in the same place he
6 The theory of Wi. is fully explained elsewhere(see MIZRAIM, sleeps, in the assurance of Ullah, and with the morning light be
B: 2 6).
rises up refreshed to hold on his journey. But ha! when I
came to es-Sham, riding upon my theliil [riding-camel], it was
7 The Hebrew writer made the turfan intoa meZekor ‘king.’
an evening (at the supping hour), and passing weary and
8 Whitehouse, however (Hastings, D B 426), hesitates between
hungry by the sak [street], I alighted before some door where
this view and that of Hommel (GBA 675) and Tiele (BAG 232)
I thought to take my night-lodging.
. This is their dealing.
that Hoshea was taken captive before thesiege of Samaria.
The latter view makes Hoshea’s reign last only nine years
(agreeably to 2 K. 17 I), but requires us to suppose not only that
prolong the struggle even after such a decisive event as the
the writer of v.6 confounds the capture of Hoshea with that of
capture of their king.
Samariti, hut also that the people of Samaria had courage to
1 Doughty, A r . Des. 1228.
~
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with strangers which enter your towns 1 And wellah [verily]
the Dowli~nyallowed our life to be nigher unto God, because of
the hospitality.’l
c With all this,’ continues Doughty, ‘ there lacks not
Arabic hospitality in the good city of Damascus,’ and
among the faults of the Jews, according to Jesus Christ,
the vice of inhospitality was not included. Even a
poor man, receiving a late visit from a friend, would
take the trouble to go to an acquaintance at midnight
and ask and ask again for the loan of three loaves to
set before his friend (Lk. 115-8). But while even a
Na+ini in our day receives hospitality in the desert, a
Jew could not be received by a Samaritan in our Lord’s
time, nor a Samaritan by a Jew (Lk. 9 5 z J Jn. 49 ; but
cp Lk. 10338).
T h e Arabic term for the bond between the host and
his guest is nziZ&t, from mi.?& ‘salt.’ There is no
such phrase in Hebrew; but in Nu. 1819 z Ch. 1 3 5 w:
find the phrase n?? n’??, dirith rnt!Zu&, ‘ a salt pledge,
which is usually explained by the light of the Arabic
phrase, ‘ the salt that is between us,’ as a reference to
the commensality of the god and his worshippers at the
sacrificial feast. This was hardly the original intention
of the phrase, but ‘was, probably enough, a n early
explanation.a Still salt, in the Arabic phrase quoted
above, is only symbolical. Drinking milk together in
the same tent is the best sacramental form in hospitality,
for milk is the natural substitute for blood ; a milkcovenant is the nearest equivalent to a blood-covenant.
Upon this theory Sisera very nearly became the true
guest of the Kenite woman Jael. H e drank of her
milk, but not with her, nor within her tent.
As Judg.527 shows, the fugitive stood at the door of Jael’s
tent ; there he began to drink and there sank down, struck by
a deadly blow. That the tex; is corrupt is certain ; that it has
been correctly emended is probable (see JAEL).
An early
narrator appears to have had the Song of Deborah before him
in an already corrupted form. The housewife’s coffer had
become a tent-peg, and the flint-stone a hammer.3 We have no
occasion either to devise some subtle excuse for Jael, or to call
her act fiendish. She was in covenant with Barak not with
Sisera and by keeping Sisera outside her tent retained her
right bf blood-revenge. It remains true, however that the
importance of the law of hospitality was not adequately
appreciated hy the writer of judg. 4, and that the Jael of his
narrative contrasts strongly with the Canaanitish woman Rahab
in Josh. 2. Very different was the common Israelitish feeling,
as is shown by the vengeance for the outrage on hospitality
related with such painful preciseness in Judg. 20 (see JUDGES,
BOOK OF 0 13).
For N? references to hospitality see Rom. 1 2 13 1623 I Tim.
8 z 5 IO Tit. Is Heb. 132 I Pet. 49. Cp WRS Eel. Sewz.R
76 269J 458, and see I NN , MEALS, $ 4 8 , STRANGER, 8 2.

Sab.=fortress or temple. It is used occasionally of a tent (see
TENT), but more generally of an abode made of solid materials
with doorposts. For the various turns of expression in combinations of n*>,see BDB, S.V. On its use as a house containing a family, hence descendants as an organised hody, etc., cp
FAMILY, § 2. n?> occurs in numerous compound placenames ; see BETH, and cp NAMES, 96).
In attempting to describe the houses of ancient
Palestine we must take into consideration the houses
now used in those parts of Western Asia which have
been the least exposed to the changes of time, and in
which the manners of ancient days have been the best
preserved. T h e Hebrews themselves were a peop!e who
had been accustomed to tent-life; hence their knowledge of house-building must have been derived from
the inhabitants of Canaan, who, as the Amarna Tablets
clearly show, were at one time largely influenced by
Assyrian culture.
The construction of houses depends upon the accessibilitv of suitable material and climatic exigencies.
At
”
1. Material. the present day clay-bricks are used in
the plain, stone in the mountains. Sundried bricks (d,
see B RICK ) were used in the older
times in Mesopotamia, Egypt, and Palestine ; hewn stone
(ma) was rare, and, in .the time of Amos, a sign of
luxury (Am. 5 1 1 I K. 7 9 , cp Is. 9 IO[^]).^ T h e houses
of the lower classes were low and frail, and contrasted
with the high stone houses of the rich nobles. J o b
speaks of ‘ houses of clay ’ (Job 4 Ig), also of those who
‘dig (or break) into houses’ (Job 24715),~
and a parable
of Jesus describes the ease with which a house (on a
sandy foundation, it is true) might be beaten down by
a storm (Mt. 727). I n fact, the houses of the peasantry
even in the present day need continual renovation. At
best they are made of small stones and untempered
mortar; often they are of nothing but hard earth
with layers of sun-dried bricks, and, if neglected,
soon perish. The town-houses are more solid and
permanent. Though nearly always of only one story,
they are sometimes as high as houses of three stories
among ourselves. Approached from the outside, the
modern house presents little more than a dead wall.
Entering the G ATE [P.v.], one finds oneself in a
passage usually sloping downwards, which with a n
2. Court. abrupt turn (to ensure privacy) leads into
the court (is;, &@t?r).This is paved with
slabs of stone, and is frequently planted with trees which,
extending sometimes above the roof, present that curious
effect which has been noticed in towns in SW. Asia
(cp the illustration of the Egyptian house, Wilkinson,
Anc. Eg,1361, fig. 130). That the richer Jews in later
times had the like arrangement is possible, but cannot
he inferred, even as regards the temple, from Ps. 84
z [3] f: 92 13 [14] (cp BIRDS,col. ’ 576, n. I ) .
A large
basin of clear water (or perhaps a well, z S. 1718)
occupies the centre of the court, once used for bathing
(cp z S. l l z ? ) , but now superseded by the establishment of public warm. baths in every town and in
private mansions. Cold bathing has all but ceased in
W. Asia.
T h e number of courts varies. Small houses have
one, superior houses have two, and first-rate houses
three, communicating with each other ; for the Orientals
dislike ascending stairs or steps, and prefer to gain room
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HOST ($n, n~np,CTpaTla), HOST OF HEAVEN
(n!p@?#))I), HOSTS (nhqy). See A RMY , C AMP
8 I , N AMES, 8 123, N ATURE - WORSHIP , S TARS , 5 4.
HOSTS, LORD OF (Ilh?y DjD) zS.62. See
N AMES , 123.
HOTRAM (@in, ‘ seal,’ 5 71 ; XweaN [BL]).
1.

Aname in a genealogy of ASHER(q.v., 8 4,ii.) I C ~732t
.
[AI, au.9. [L]). In v. 35 the name appears as HELEM.
AV Hothan I Ch.1144 (rwt’av [BK],xwBB [AI) father of

f&wt?ap.
2.

Shama and Jehiil, is described as an Aroerite. Whch Aroer
is meant is unknown:
HOTHIR (l’nYl), according to the Chronicler a son
of Heman (I Ch. 25428, weHpei, HBBI [Bl, lwe€Iipi2
le. [A], weelp [L]), o m m [Vg.]); but see HEMAN.
HOURS OF THE DAY. See DAY, 8 3.

(Ills [OIKOC, o r ~ i a ]of uncertain derivation, properly denotes hardly more than a dwelling-place, In
HOUSE

‘ 1 Doughty, Ar. Des. 122%
2 Wellhausen mentions an ancient Arabic oath by salt and
ashes (Heid.@),124; cp WRS ReL Sem.(z),479). The ashes
may be those of the cookina-pot : but they may also be those of
thesacred fire. Cp COVENANT,$ 5 .
3 Either n3pn in Judg.421 is a substitute for nr&,
at the
meaning of which the narrator guessed, or it is, like n1857, a
corruption or winn=dq$c (flint), 5 having been misplaced.

zrzg

s

T-:

1 In Assyria, at all events, mortar or cement seems to have
been unknown. Stone blocks (which, however were rarely
used) were carefully dressed and placed in close iuxtaposition.
Bricks ‘formed the usual material in building. When used
crude sufficient adherence was ensured by the moisture left
in the‘clay and by its natural properties.’ In the case of burnt
or well-dried bricks ‘ordinary clay mixed with water and a
little straw was their only cement’ (see Perrot and Chipiez, A r t
in Chald. etc. 1154). For the more carefully constructed
buildings a kind of natural mortar from the bituminous fountains
found in parts of the country was used, but only in those parts
where more than the ordinary cohesive power was needed ; cp
o$. cit. 155,and Herod., 1179.
2 Job, it must be remembered, is in the main a work probably of the early Greek period.
2130

HOUSE

HOUSE

rather by the extent than by the height of their habitations. If there are more than two courts the second
is devoted chiefly to the master's use, whilst the outer
one is devoted to social 'intercourse, and is therefore
different from the others. When there are only two
courts the innermost is the harem (cp n*@ n??, Esth.
2 3 ) , which is occupied by the women and children, and
is the true domicile of the master.
In the country
districts the court is not infrequently used as a stable ;
i n other cases the occupants live above the stables, which
take u p the ground floor (cp Rob. BAP) 339). T h e
former arrangement has probably come down from the
nomadic custom of encamping with the cattle in the
.enclosure formed by the encircling tents.
T h e manp'ara, or reception-room of the master, faces
the outer court.
It is entirely open in front, thus
corresponding to the open place in the tent used for
the same purpose, and is richly fitted up with divans,
etc. This is used also as a guest-chamber. A large
portion of the other side of the court is occupied
with a frontage of lattice-work filled with coloured
glass, belonging to a room as large as the guestchamber, which in winter is used for the same
purpose, or serves as the apartment of any visitor
of distinction. T h e other apartments in this outer
court are comparatively small, and are used for visitors,
Tetainers, and servants ; they are usually upon what we
should call the first floor, or at least upon a n elevated
terrace. T h e ground floor is in that case occupied by
various store-rooms and servants' offices. I n all cases
the upper floor, containing the principal rooms, is
fronted by a gallery or terrace, protected from the sun
by a sort of penthouse roof supported by pillars of
wood. See C HAMBER .
Over the gateway stands a latticed chamber, corresponding to the upper-room (sImp&w) or cooling-room ;
see B ED , § I. It was to the chamber of the gate that
David retired to indulge his grief, and it was here
perhaps that consultations with a prophetess were held
(2 K. 22 14, emended text) ; see HULDAH.
T h e arrangement of the inner court is very similar
t o that of the outer ; but the whole is more open and
airy. T h e buildings usually occupy two sides of the
square, of which the one opposite the entrance contains the principal apartments. They are upon what
we should call the first floor, and open into a wide
gallery or verandah, which in good houses is nine or
ten feet deep, and covered by a wooden penthouse supported by a row of wooden columns. This terrace, or
gallery, is furnished with a strong wooden balustrade,
and is usually paved with squared stones, or else floored
with boards. T h e greater part of one of the sides of
the court front is usually occupied by the large sittingroom, with lattice-front covered with coloured glass,
similar to that in the outer court. T h e other rooms of
smaller size are the more private apartments of the
mansion. There are usually no doors to the sitting or
drawing rooms of Eastern houses ; they are closed by
curtains, at least in summer.
The basement is occupied by various offices, stores
of corn and fuel, places for the water-jars to stand in,
places for grinding corn, baths, kitchens,
3. The
T h e kitchen, which is open in front,
basement' :s%ways in this inner court, as the cooking is performed by women. I t is surrounded by a
brick terrace, on the top of which are the fireplaces
formed in compartments, and separated by little walls
of fire-brick or tile. In these different compartments
the various dishes of the Eastern feast may be at once
prepared at charcoal fires (cp COOKING, 5 4). This
place being wholly open in front, the half-tame doves,
which have their nests in the trees of the court, often
visit it, in the absence of the servants, in search of
crumbs, etc. (cp Rob. BR(2J
360).
In Turkish Arabia most of the houses have underground
cellars (serdubs as they are called) to which the inhabitants

retreat during the midday heat of summer and there enjoy a
refreshing coolness. The biblical writers do not refer to this
usage. At Acre however the substructious of very ancient
houses have been'discovereh with just such cellars (cp Thomson
L B rg41 309). Commonly, the winter-house is the lowe;
apartment ( e l - beif), the upper full2yeh) being the summerhouse. Every house of the better class has both and they are
familiarly called 6. shetuwy and 6. s u the
~ wintdr and summer
house. Where both are on the dame'story the interior and
more sheltered chamber becomes the winter-house, the external
and more airy one being used in summer.
From the court a flight of stone steps, usually at the
corner, conducts to the gallery, from which a plainer
stair leads to the house-top, If the house
4* Roof* be large, there are two or three sets of steps
to the different sides of the quadrangle, but seldom
more than one flight from the terrace to the housetop
of any one court. There is, however, a separate stair
from the outer court to the roof, and it is usually near
the entrance.
This will bring to mind the case of
the paralytic, whose friends, finding they could not get
access to Jesiis through the people who crowded the
court of the house in which he was preaching, took
him up to the roof, and, uncovering it, let him down
(Mk. 21-4). Lk., writing for Roman readers, describes
a Roman house (517-20). His readers are accustomed
to a house with tiles (cp t e p d e , K + P ( L ~ O S ) and with a
hole (impluvium)in the roof of the principal chamber,
where the company would he assembled. For him to
have said that the roof was uncovered would have been
unintelligible to his readers (Ramsay, War Christ dorn
in B e t h W e m P 58 8).
T h e roof (14) of the house is, of course, flat,' and in
modern villages is reached by a stairway from the yard
or court. It is formed by rafters of tamarisk or palmtrees, across which are laid branches, twigs, and
matting; earth is then laid over and trodden d o w n ;
after which it is covered with a compost which acquires
considerable hardness when dry. Such roofs would
not, however, endure the heavy and continuous rains
of our climate; and in those parts of Asia where
the climate is more than usually moist, a stone roller
is usually kept on every roof, and after a shower a
great part of the population is engaged in drawing these
rollers over the roofs (cp Rob. BRR 3 3944). It is
now very common, in countries where timber is scarce,
to have domed roofs; but in that case the flat roof,
which is indispensable to Eastern habits, is obtained
by filling u p the hollow intervals between the several
domes, so as to form a flat surface at the top. These
flat roofs are often alluded to in the Bible; and the
allusions show that they were used for recreation and
many other purposes (Josh. 26 Judg. 1627 I S. 925 f:
z S . 1 1 2 1622 Is. 221 Jer. 19x3 Zeph. 1 5 Mt. 2417 Mk.
13 IS Actslog), cp H UT . A similar arrangement
known in Assyria was a long open arcade (the Italian
log@.) running along above the roof the whole length
of the fasade. This is not unlike the constructions
adopted by the Nestorians in the villages of Kurdistan
(see Perrot and Chipiez, Art i n C h l d . etc. 1139f:,
with illustrations).
T h e roofs of the houses are well protected by walls
and parapets. Towards the street and neighbouring
houses is a high wall, and towards the interior courtyard usually a parapet or wooden rail. Parapets of
this kind, for the prevention of accidents, are strictly
] ; Ar.
enjoined in the L a w 2 (Dt. 228, npyn, a ~ ~ + d v rcp
'a@, ' to hinder,' 'withhold ' ; note the form of the
battlements of the Egyptian house in Wilkinson, Anc.
Bg.(2J 1362, fig. 132).
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1 Sugar-loaf roofs are often to be seen in many parts of
Upper Syria and Mesopotamia. In Assyria both forms of roof
seem to have been common' see Perrot and Chipiez A r t in
Chald. etc. 1
1
4
5
s (with illuitration); and especially k o f l
2 The L2.w is peculiar to D ; ' a provision prompted by the
samegeneral motive is found in Ex. 21 33 (Dr. Dert., ad loc.).
The Book of the Covenant does not anyw6represuppose houses ;
the community for whom it was intended had not perhaps ad.
vanced so far.

HOZAI
T h e windows had no glass. Windows were rare,
a n d in the winter the cold was kept out by veils over
Windows, the openings ; see L ATTICE . Chimneys
were unknown, and artificial warmth was
etc.
supplied by braziers (see C OAL, 3).
In the East, where the climate allows the people to spend so
much of their time out of doors the articles of furniture and
the domestic uten)sils have always been few and
6. Furniture. simple. On these see the separate articles on
BED, CANDLESTICK, LAMP, TABLE, and the
like. also POTTERY COOKING UTENSILS MEALS.
d e Benz. H A , sow. H A , etc., and kitto’s art. in the Bib.
Cycl., from which several sentences in the above have been
,
taken.
S. A. C.

~.

HOZAI, in RV, or Hosai, in AVrnS,as a proper name,
represents
in z Ch. 3319 ( ‘ the history of Hozai ’),
where RVmg. and AV have ‘ the seers ’ (the sayings
. - of
the seers).
Kautzsch, with @BAL ([TLvI h6ywv T;Y b p i r v ~ o v ) , reads
Dqiin? ; Budde(2A TW,’92, p. 38 Yin) ‘his [Manasseh‘s] seers,’
which is easier, and is accepted by Kittel. See CHRONICLES,
8 6, col. 767, n. I.
HURROK

(Pp?,

IAKANA

[B], I K W K [AI, CIKWA

TL]), a place in Naphtali (Josh. 1934), but hardly Yski~k,
812;.
of Safed (Rob.), which is too far N. T h e name is
probably corrupt (cp H UKOK ).

HUROE ($
; I K A?
K [B] etc.),
%
I Ch. 660[75].
I
H ELKATH.

See

(h,

HUL
oyA [AEL]), Gen. 1 0 2 3 I Ch. 117.
A n Aramaean region ; see G EOGRAPHY , 5 20.
HULDAR (a;)?,
‘weasel,’ ‘ mole,’ c p Achbor,
‘ mouse,‘ and see H ELDAI : otherwise we might explain
‘ long-lived,’ 67, 68 : Palm. &lOAAAN
:
[BAL]),
a prophetess, whose husband Shallum held the court
office (or temple office) of ‘keeper of the wardrobe’
( z K. 2 2 1 4 3 = 2 Ch. 34azj?).
The strangely insiguificant notice, ‘Now she dwelt at Jerusalem in the Mishneh’
(RV ‘ second quarter ‘), is due to an error like that in the
text of I S. 1 7 5 4 (see No”).
The true reading no doubt
is, ‘ Now she was sitting in the upper part of the gate
of the old city’-in a public, central position, ready to
receive those who desired to ‘inquire of YahwB.’ It
was to Huldah that the priest Hilkiah and his four
companions resorted when the alarmed king bade them
’inquire of Yahwk’ after the reading of the law-book
found in the temple. Her response is not preserved in
its original f o r m ; the slender promise in 71. 20 was
certainly not enough to kindle in Josiah such extraordinary zeal as chap. 23 describes. ‘ Tell ye the man
that sent you unto m e ’ (v.15) looks original, and vv. 186
196 may be fragments of the true oracle ; the rest has
been thoroughly recast in accordance with the melancholy
facts of history (see Stade, Gesch. 1 6 5 2 3 , Benzinger,

ad Zac. ).
Why did not the deputation consult Jeremiah in
preference ? Probably they were afraid of him ; Huldah,
sitting in the chamber of a city gate, was evidently a
p@uZur personage. Peritz (JBL17 142 [‘98]) sees a trace
of the importance of women in the ancient religious
rites : but the connection is obscure. Cp D EUTERONOMY ,
T. K. C.
5 2 (end).

RUMTAR

(npg?: Josh. 15 54f

: EYMA [B], XAMMAT& [A], AMMAT& [L]), a place in the hill-country
of Judah, mentioned between Aphekah and Hebron.
Grove (Smith’s DB) remarks on its resemblance to
KEipaB (Kimath), mentioned in bBI S. 30 29 between
yo9 ( =yeBBop= Jattir) and aa$eK ( =Siphmoth) as a
town in S. Judah. Evidently the two names are the
same.
In another interpolation (see v. 28, @E) Humtah appears as
a++aScc (cp appara above) between Aroer and Siphmoth. Cp
We. and Klo. ad bc. Cp further CHADIASAI.
T. K. C.

HUNTING (VY), Gen. 2730.
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See VENISON.

HUSHAI
(n?sn),the eponym

HUPHAM
of the (Benjamite)
Huphamites (’&%l
; Nu. 2639 : BAFL om.).
Cp
HUPPIM,HURAM.

HUPPAR
course :

I

(a??),

the name of the thirteenth priestly
Ch. 2 4 d (oxxo@@a[B], o@@er[AL]).

HUPPIM (D[’]@n),

a son of Benjamin (but see

HUPHAM) : Gen. 46 21 (o+pscv [D], o+rp[c]~v[AL]); I Ch. 7 12
(a+w
[Bl, a+ew [AI, YQav 1LI); I Ch. 7 15 (ap+ecv PI, a++.
1-41, 09.p [LO.

HUR (l?n,u p [BAFL], 81). A connection with
the Egyptian Horus seems very probable, cp Nab. and Sin. nrn,
Eg. Aram. lin, v n , ln, >in. In Ass. Sayce (PSBA Z O z 6 o A
[‘g8]) compares Abibar, ‘my father is Horus,’ on an early Bahy.
lonian contract tablet, temp. Apil-Sin, KB415 1.20. Ass.-Aram.
compoundsofin(e.g i
ii n , $Inii)areuncertain; for thesoftening of the guttural :ee ~~IARNEPLER,
but Hoffmann (ZA 11 228)
reads everywhere (=iin) ‘Hadad.’ Marq. finds anothertrace
of Horus in the Benjamite Abihur (so read for AHIHUD,I Ch.
8 7, which in 7 I O is corrupted ~O-AHISHAHAR).~
I . Mentioned together with Aaron as being present
at the battle of Rephidini (Ex. 17 10-12, E) and left in
charge of the people during Moses’ absence on Mt.
Sinai (i6.24 14, E). Possibly his connection with Moses
belongs to a secondary stratum of E, i.e., E? .(cp
M IRIAM , 5 I ) ; P (see 3) regards the name as Midianitish, and we remember that Moses married a Midianitish
wife. Josephus ( A n t . iii. 2 4 ) calls Hur the husband of
Miriam (iii. 6 I ), and identifies him with 2.
2. A Judahite, the grandfather of BEZALEEL (q.v., I), a temple
workman (Ex. 312=3530, 8822 [om. 051 [PI, I Ch. 21gf: 50
4 I 4 2 Ch. 15). Cp H IRAM 2.
3. One of the five king: of Midian mentioned in Nu. 31 8
Josh. 1321 [PI (oup [BAL in both places, F in NIL]). See
MIDIAN.
4. Father of REPHAZAH, 5 (Neh. 39, om. BNA [pa$aca(s)l
vtbs uaaaviou uloir uovp [L]).
5. I K. 4 E, see BEN-HUR.
HURAI (+?Vl; oyp[ell [BAI, o y p m CL1). of the
‘brooks of G A A S H ’ [ p . ~ . ] ,one of David‘s ‘thirty,’corresponds in I Ch. 1 1 3 2 to the H IDDAI (p.v.) of z S. 2330.
Kennicott (Diyed.
We. (TBS) H. P. Smith and Budde
(SBOT)prefer Hurai ; Klost. (on ’$Sam.,’ Z.C.) and Kittel
(SBOT)defend Hiddai (’?iI), out of which ’1-F could so easily
have been corrupted. Marq. (Fund. 20) however suggests that
assac [CW,
2 S. 23 301 is a corruption ’for &ha:,
and would
restqre ’ s ~ n(cp Hadlai, z Ch. 28 12). Adlai (I Ch. 27 29) is also
possible. See GEBER,2.

199,

HURAM (b?Vl). I . b. Bela in a genealogy of
B EN J AMIN (y.v., § 9 ) , I Ch. 8 5 f : (Kal -yepa Ka [sic]
U W $ U ~ $ U K Kat w i p [B], Kal yqpu K U ~uw$av Kai axtpa
K U ~iwip [A], yqpa KUL oe?r$ap ~ u apouup
l
[L]). I n
P’s list in Nu. 2 6 3 9 the name appears as H UPHAM
(Y.
1.
2. and 3. See HIRAM.
HURI (+?ln, 5 8 1 ) ; in Gadite genealogy;
5 14f (oup[~]i [BAL]).
HUSBAND ( E h ) , Gen.

36.

I

Ch.

See FAMILY, K I N -

SHIP, M ARRIAGE .

HUSHAH (@3;
WCAN [BA], oycer [L]), a
Hurite name (see H U R , and cp Edomite H U S H A M ) :
the context seems to suggest a locality ( I Ch. 44f’).
Sibbecai (less correctly Mebunnai in z S. 2327) was a
Hushathite (ytm).
05’s renderings of n d n n are:

2 S. 21 18, b a u ~ a ~ w [BI,
8 s ~b
aovuau~wv8cr[A], b XcTTaLos [L] ; 2 S. 2327, TOV avwfJsiTou [Bl,
TOV auw. [A] b xe88c [L] ; I Ch. 11 29, b a h [B], b ra8er [N],
b auw& [Al,’u~oswua8r [L] ; I Ch. 204, 8wuaSsc [Bl, b ouua8r
[A], 6 euua8L [L].

HUSHAI (+@ail, perhaps related to 9v!’gs, as Huram
[Hiram] to Abiram ; see ABISHAIand cp Cook, E@. T.
1 0 5266 [‘gg]; otherwise Gray, NPN 323 ; xoyce~[B,
and in z S. 16 175, A], - C I [AL]), the A RCHITE. z S.
1532-17 15 I K. 4 16 I Ch. 27 33 ; see B AANA , 2. Hushai
1 For the intrusive w in YnWqN there is the analogy of
Elihaph for ELIHOREPH.
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HUZZAB

HUSHAM

. ..

K. 18 27 :‘
to the men who sit on the wall to eat their.
filled the office of ‘friend’ (y? [ I Ch. 27331, n&ql [ z S .
carob-pods ( D p l ? l ) and to drink their sour wine ( o p ) wiih
1537 16161; h~uipos [B in z S. 1 5 g 2 ] ) of king David.
yon.’ So Is. 36 12.
See FRIEND.
3. Is. 120: ‘ I f ye be willing and obedient, the good of theBy a simulated adherence to the cause of Absalom,
land shall ye eat ; but if ye refuse and resist, carob-pods shall
Hushai was able to get his advice preferred to that of
ye eat (?s?Kk D3?3irJ).’
So by a happy guess the Midrash.
Ahithophel and thus brought about the downfall of
Wayyikrci Ra66.i 35.
Absalom. See AHITHOPHEL.3
These three passages are mutually illustrative. In a.
time of siege, when better victuals were scarce, men
HUSHAM (W$? [Gen.], b@7l [Chron.]; Aaop
were only too glad of carob-pods and vinegar, and were.
[BADL, om. E]), the third Edomite king (Gen. 3 6 3 4 3
sometimes even reduced to buy these at a high price.
I Ch. 1 4 5 3 ) His city is not named ; but he is described
I t is worth noticing that not a few coarse passagcs in
as ‘of the land of the Temanites.’ For a possible
the O T are due to corruption of the text. Cp D OVE ’ S
connection of the name with one of the stories in
D UNG .
Judges, see C USHAN - RISHATHAIM .
4. It is a probable view that another reference to.
HUSHATHITE (+Q!$?), 2 S. 21 18. See HUSHAH. carob-pods occurs in Mt. 34 (John the Baptist’s.
‘locusts ’).
HUSHIM ( W ~ n perhaps
,
transposed from DtJW ;
It is true, the handbooks tell us that ‘ the Greek word’
other forms are Dtjj?, I Ch. 7 12, and D+@9n,
I Ch. 8 8 ;
for locusts [ d ~ p l b f s ]shows the insect to be meant ; not.
OCIM [AI).
the ceratonia pods’ (Sir Joseph Hooker, in Queen’s.
I. The name of ‘the sons of Dan’ in Gen. 4623 ( V L O L BF Sau
Printers’ Aids, 3 9 [‘80]), and Bochart’s references.
a m p [DL], v. SF Sac Saua. [A])4=Nu. 2 6 4 2 3 , S H U H A M ( U ~ ~ [ F ] L
for the eating of locusts have been copied again and
[BF], -Sq [AI, -we [Ll). Perhaps the same as
2. The name of ‘the sons of Aher’ in I Ch. 7 12 (mi
vloi p a w e
again. T h e fact that dried locusts were and still arevibs a h o Q asp [B], K . V . opa auop v . a. app [A], K . V . repprpov8
eaten is undenied (cp Lev. 1122). Common sense,
~amxmdv . a. [L]). See AHER, DAN, 5 9.
however, tells us that locusts would not have bcen
3. Probably the same as (I) a name in a genealugy of
preferred by the Baptist as his habitual food to nourish. 3, g, ii. p ) : Ch. 8 8 ( U ~ U L U[B], w u e ~ p[Ll);
B ENJAMIN ( g . ~ 55
and S 11(omfifv[Bl, pewuetp [LI). (Cp /QR 11 104, ij 2.)
ment supplied by the soil. Humility would not pass.
over the ordinary food of the poorest class, viz. carobHUSKS ( K E P A T ~ AL, e . , ‘ little horns’ ; ‘carobs’ [Pesh.
pods. It was a Jewish sdying that ‘ Israel needs K ; ; ~ I J :
and Syr. Sin.]: ‘carobs of the sea’ rSyr. Curet.]).5
T h e prodigal son, when reduced to tend the swine of a
(carob-pods) to do repentance’ ( Wuyyi&rciR. 3 5 ) . and.
Gentile, would fain have kept off hunger with ‘ t h e
the Baptist was KUT’ 6$ox4v, the preacher of repentance.
husks that the swine did e a t ’ (Lk.1516). So at least
Mt. 3 is thoroughly Semitic in phraseology : the Greek:
EV, obscuring one of the most striking touches in the
translator or adapter may easily have made mistakes.
parable. T h e ’ hnsks,‘ as explained in RVmE,, are the
~min
was possibly mistaken for ~ m or
n &jin by one.
pods of the carob tree ( M H xnr+ o y g = A r . &nrrzib2t9z), who remembered the Tg. of Lev. 1122. Thomson’s
remark (LB 665), ‘ The name of “ St. John’s Brcnd”
also called the locust tree (Ceratonia; i l i p a ) , which is
has been given to the gelatinous pods of this trce bya characteristic tree of the shores of the Mediterranean,
pious pilgrims, anxious to rescue the Baptist from theand common in Palestine from Hebron northwards. Cp
imputation of feeding on locusts,’ only shows that the.
Theophrast. i. 112 : Dioscor. i. 158.
realism of pilgrims may now and then be worth more.
The foliage is dense (see HUT); the leaves are ‘ like those of our
ash, but the leaflets more rounded and very dark, glossy and
than the learning of doctors. C p J OHN THE B APTIST .
evergreen.6 It blossoms at the end of February, and the’pods
T. IC. C.
are found in enormous quantities in April and May. They are
flat and narrow, from six to ten inches in length, of the shape of
HUT, RV, AV COTTAGE, IS. 2 4 z o t (n$p). IU IS.
a horn whence the Greek name [as above]. These husks are to
18a the same Hebrew word is rendered ‘ lodge,’ in3
he see; on the stalls in all Oriental towns, where they are sold
for food’ (Tristram, NHB 361).
order not to tamper with a familiar piece of dignified:
Carob-pods, then, to the prodigal son took the place
old English. In Job 2718 (cp M OTH ) and in Is. l a b
of bread- a poor but by no means a n innutritious
a synonymous word ( n m j l is rendered B OOTH. All.
substitute.’ There are certainly two ( 2 I<. 625 18 27
these words mean the temporary shelter erected for the.
11 Is. 3612), and most probably three (Is. 120) OT ‘watcher ’ ( i s j , n6:Zr, Job 27 18) in a vineyard or garden.
passages in which the carob-pods may be referred to
of cucumbers.
(see Che. Bccpos., July ’ 9 9 ) .
T h e sort of booth now used in Syria is well described!
I . P K. 625, which should run thus, when the errors of an
by Wetzstein in Del. HiobP), 348, and a n illustratiom
early scribe have been removed: ‘
and, behold, they
is given in SBOT,‘Isaiah,’ 162 (cp Niebuhr, BesL-hreib.
besieged it, until a homer of lentils (0’P;Y l$
was sold for
fifty (so @) shekels, and a quarter of a cor (13) of carob-pods .ZI. Arudien, I , Tab. 15, Fig. F). As the illustration:
shows, the floor or platform is sometimes bound at the(o*?rig,) for five shekels.’
corners to four poles, at some distance above the ground ;
the roof is formed of boughs of trees or matting. From
1 0; the anomalyof
for np:! in st. Constr: see Driver
its dense foliage, the carob-tree (see H u s ~ t s is
) specially
on z S. 1537. ‘Friend of David’ should of course be added
adapted to supplythe branches required (cp Bliss, PEFQ,
(with @BAL) after ‘ Archite’ in 2 S.15 32, the first mention of
Hushai.
July ’99, p. 189). T h e same practical sense dictated the
3 R elsewhere and AL everywhere have joined the Gentilic
very common arrangement of huts of boughs on the‘Archite’ to draipos and produced the title ap,ywxups, ‘chief house-tops
in the heat of summer (see B ED, § I , end).
friend,’ which BR once (I Ch. 27 33) translate 6 wpwros +ihop
7 0 ; PIT‘hioOP.
T h e garden-huts ( ~ T w ~ o # u X ~ K L O6
~ ,,Is. IS), however,
3 For a criticism of the narratives see AJSL, April 1900, pp.
are the more striking emblems of instability. When the.
1625
withes
with
which
they
are
bound
are
loosened by t h e
4 On auop=-pWn see Ball SEOT,on Gen. 4G23.
winds of autumn, the shelter soon falls asunder and
5 This reference to Curetbn. is due to Mr. M‘Lean. The
carob-tree, however, is not confined to the littoral region.
becomes aruinous heap (cp Is. 2420). C p S CARECROW ..
Several localities in Galilee in the Talmudic period bore names
compounded with 317n (Neub. Gdoir. 266). Pesh. reuders
HUZ (?la), Gen. 2221 ; RV Uz.
D’eN$ (Is. 5 2 4) freely ‘carohs.’
HUZZAB (357; H YT-~OCTACIC[BKAQ]), a corrupt6 i n Enoch 32 4 the leaf of the tree of wisdom is compared to
that of the carob tree.
word in Nah. 2; [8], which Rabbinic commentators.
7 Carobs are largely used in the composition of Thorley’s
supposed to be the name of the Assyrian queen. RV”’g.
food for cattle. English corn-dealers supply the pods under the
name of ‘locusts. The brown hard seeds used to be the
1 In I K. 20 IZ 16 RVmg. renders ilh,sukkbtlz, ‘huts’. (EW
weights employed by jewellers for weighing gold and silver ;
hence the familiar term ‘carat.‘
P AVILIONS ); hut see SUCCOTH,
I (end).
2.
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HYMNS

HYACINTH

:onscience,' and have ' made shipwreck as regards the
kith,' and who have been 'given over (by the writer)
:o the Satan, that they may learn by chastisement not
The first question is whether ;mh 3 y m belongs properly to v. 7
:o blaspheme.' In the latter he is included (with
I S ] or to v. 6 [TI. In the former case, the conjectures offered under
N AHUM are more plausible than the renderingsof AV and RV ; in
PHILETUS) among those who have ' swerved from the
the latter, we require a noun in apposition to 'the palace' such
-ight direction ( ? ~ U T ~ X T U Was) regards the truth,' saying
.as
(I S. 13 23), and may render, ' the palace is in consternathat ' the resurrection has taken place already' ( i e . ,
tion, thegarrison is terrified' (5321for nnh).'
T. K. c.
in the intellectual sphere, Iren. H a w . 231), and who
'subvert the faith of some,' leading them (as v.
HYACINTH ( Y h K I N e I N O C ) I Rev. 917 RV, AV
Jlearly implies) into the practice of ' unrighteousness.I?
JACINTH (g.v.)
See also S APPHIRE , P RECIOUS
By comparing 2 Tim. 2 16 18 with I Tim. 6 20 1 6 we
STONES.
see that the doctrine of a past resurrection belonged to
HYENA, but E V HYENA (yIIy, J - i g ) ,Y A I N A ) ,
that 'empty verbiage ' which constitutes ' gnosis falsely
Ecclus. 1318+. T h e SZ6iaziZ' is the striped hyzena, H.
3 0 called ' ( ~ ~ v o + w v i a pamioAoyluv,
s,
T ? ~ S $a~8wulipov
stiiatu, of S. Asia and N. Africa, which is meant.
yvhuews). All this, as Jiilicher (summing up the conT o express the intensity of class-hatred among the later
clusions of a long period of criticism) has pointed out,
Jews the wise man asks, 'Whence should there be peace
is thoroughly u n - Pauline. W e cannot, therefore, be
between the hyaena and the d o g ? whence peace between
jure that there were forerunners of the later Gnosis (cp
the rich man and the poor?' I t is true, he speaks only
T ~ O K ~ T T O U U W , z Tim. 2 6) named Hymenaeus, Alexander,
of the abhorrence of the rich for the poor ; but the Psalms
and Philetus in Paul's time. And though it is no
.offer proof enongh of the abhorrence of the poor for
doubt possible to explain I Tim. l z o as a reference
the rich. Indeed, Ben Sira himself evidently takes the
to a n act of ' giving over to Satan,' said to have been
part of the poor, for the hyzena is, in the eyes of the
performed by Paul (cp I Cor. 5 5 ) upon persons called
natives of Palestine, the meanest of the. beasts of prey
Hymenzus and Alexander ( a reference which had for
except the jackal. I t is very cowardly, and attacks living
its object the suggestion of church penalties for Gnostic
Its food is
animals only under pressure of hunger.
teachers contemporary with the real writer of I Tim. ),
carrion ; it prowls about the graveyards, or if it meets
how do we know that the evidence of this fact (if evidence
with a skeleton already picked clean by vultures, it can
there were) was historically sound? W e have to do
still make a meal off it by crushing the bones with its
with mere possibilities, and though it is reasonable to
powerful jaws and extracting the marrow. Those bones
suppose that the author of the Pastoral Epistles, who
which baffle its gnawing power it carries back to its
shows such zeal for truth, was not a mere romancer,
den. As a rule it is solitary. W e thus see the force
how can we tell that the presumed sources from
of the bitter cry of YahwB, according to 6, in Jer.
which he (e-. hy9othesi) drew were worthy of the credit
' Is-my heritage (become) a hyaena's den to me? '
which he gave to them? T h e name Hymenaeus may
The passage is no doubt difficult; for another quite possible
even suggest that in the source from which the writer
view of it see BIRD, col. 576, n. 2. @'s reading however
possibly drew, the name of this Gnostic teacher was
is in harmony with v. 8. Probably there is no'interroga!
given him as a n ironical nickname, because he ' forbade
tion. The first B'Yn should be nip; the second, ni8n. The
to marry' (see I Tim. 43). Cp PHILETUS. P ASTORAL
second line will then become 'wild beasts (i.e hyscnas, etc.)
E PISTLES, EXCOMMUNICATION, GNOSIS.
are round about it' (Che.). Then the other &d beasts are
summoned to aid in the desolation of Israel. On the form $Jb$ Cp Zahn, EinL 1412 472 486, who points out that in the Acta
Thecle, 14, Demas and Hermogenes ( z Tim. 1 15 4 I O ) take the
see Lag. Uebws. 36 ; but cp Kdn. LehyZ. 2a 137, n. 3.
place of HymenZeus and Philetus.
T. K. C.
W e also meet with the hyaena in a place-name;
Psalms and hymns and songs ( a h a ! ) ,
HYMNS.
valley of Z EBOIM [p.v.] probably means 'valley of
suggested by the Spirit of God, and designed for use in
hyaenas.' T h e Horite proper name ' Z I B E O N ' [p.v.]
the Christian assemblies; are spoken of in Col. 316
also may b e connected with the name of the same
Eph. 5 19. T h e former passage is the fuller, and seems
animal. This is not to be wondered at. T h e hyaena
to-be.imitated in the latter.
plays an important part in early Arabian beliefs (cp
' Let the word which tells of Christ (6 h6voc TOO XOLUTOO)dwell
ReL Senz.(2) 129, 133; Kinsh@, 1 9 8 ; and Lane, s.v.
in f&-midst abundantly, while in 'all &dom i e ~ t e a i hand
instruct yourselves while with psalms, hymns, spirit-given s,ovgs
pad'un), and the diminutive form do6uy'a is found freye sing pleasantliwith your (whole) hearts to God
giving
quently as a tribal name in Arabia, indicating perhaps a
thanks to God the Father by him' (Col. 3 16).
totemic belief.
' Be filled with spiritual influence, while ye speak to yourselves
An animal, half hyzena and half wolf, concerning which
in psalms and hymns and spirit-given songs, singing songs and
),
Arabian fables have much to say is the Sim' ( s i w z ' ~ ~whose
chanting psalms with your (whole) heart to the Lord
, while
name, according to Robertson Smith, was borne by the totemye give thanks always for all things ' (Eph. 5 19).
clans Sint' (a division of the Medinites). Cp also the Sam'&%,
T
h
e
predominant
tone
of
Christians
is
to
be
one
of
and perhaps Heb. SHIMEI,S IMEON.
thanksgiving. Teaching or learning is not to be a
A . E . S.-S.
A. C.-T.
K. C.
1. Nature. mere intellectual exercise : the truths
HYDASPES ( Y A ~ C ~ H[BRA]),
C
a river mentioned
taught or learned are to blossom, as it
in Judith 1 6 along with the Euphrates and the Tigris.
were, into hymns. Indeed, not only teaching, but also
T h e context shows that it cannot he the Indian
all words spoken and all deeds done are to suggest articuHydaspes (Jelum). On the assumption that the present
late or inarticulate thanksgiving to God the Father.
reading is correct, it has been suggested that it is
T h e hymns are described by three terms, the first of
the Choaspes-which some commentators understand
which (psalms) may imply the influence of OT models,
by the ' Medus Hydaspes ' of Virgil (Geoyg. 4211). T h e
though it need not do more than express the suitableness
Vg. reads Zudason; but the Syriac has u l o f , Le.,
of the songs spoken of to be accompanied with music.1
T h e songs are further described as ?rveupamm--i.e.,
ULAI ( q . ~ . )and
, Ball (against Fritzsche) regards this
suggested by the divine spirit which (or, who) dwells in
as the probable original.
the community, and those who are to sing the songs are
HYMENEUS ( Y M E N ~ I O C [Ti.WH]). W e cannot
directed to do so dv x d p m 2--i. e . , pleasantly-so as to
critically assert that Hyrnenaeus was ' a false teacher of
1 Plut. Alex. M. 67 : p o h a uvplyywv Ka? ajAGv, +S<c T P m\L
the time of St. Paul.' H e is mentioned in I Tim. lzo
+aAp9.
2 Tim. 217. I n the former passage he is represented
2 The reading of T R (& X & ~ L is
TL
that
) of AN*Cut vid. Dc rei.
as belonging (with Alexander) to those who have
Arm. ; 2v .iix h pis~read
~ by BN=D*FG, Clem. The former is
deliberately ' thrust away' both ' faith ' and ' a good
not the best attested ; but it is the most suitable reading. Even
as a conjecture it would be worth acceptirig. Cp Col. 46. Von
Soden's rendering 'with thankfulness' for ;v ~ 1,&:P'T:P'
j
is not,
1 Ruben(PSBA, June 'g8)keeps ;mh, and too boldly explains
indeed, inappropriate; but it is too bold.
it 'is frightened,' from Assyrian.
2138
69
2137
treats it as a Hophal, from 29,-' and it is decreed
.(so De Dieu ; AVmg. is still less plausible).
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HYMNS

HYPOCRISY, HYPOCRITE

charm both singers and hearers. It is a mistake t o
L S~ f
infer from ‘ in your heart(s) ’ (Bv TU% K U ~ ~ ~ U[or
~ u p s l p ]6pLjv) that the singing is to be purely inward, as
if the phrase formed a n antithesis to ‘ teaching.’ Inward
psalm-singing would certainly not have contented the
writer of Colossians. A spiritual impulse comparable in
intensity to that of wine must have suggested audible
expressions of praise. T h e phrase quoted is like &,
which can undoubtedly mean ‘with all your heart,’
‘heartily’ (the instrumental ‘ w i t h ’ as in Ps. 122 [3] 152).
These are not the earliest references to ‘ spirit-given
songs ’ among Christians. T h e language of the writers
2. Source. may perhaps presuppose the existence of a
stock of songs, which were known (in more
than one sense) by heart, and naturally rose to the lips
even of those who had themselves no poetic gift. Turning t o I Cor. we find ourselves in a somewhat different
atmosphere.
Says the apostle-‘ What is it then,
brothers? Whenever you come together, each one has
a psalm
.’ ( I Cor. 1426). H e means not that
every Christian in the assembly feels au impulse to utter
a freshly inspired psalm, but, as the context shows, that
there is a conflict of gifts ; one man breaking into song,
another into a speech in a strange tongue. I t sometimes even happened that the ‘ spirit-given song’ was in
a strange tongue, and unintelligible t o the i8i6rvs or
‘ plain man,’ so that the apostle has to declare that for
his part if anything obscure comes out of his lips under
inspiration he will not omit t o interpret it.
‘ I will pray with the spirit, and I will pray also with
the mind. I will chant a psalm with the spirit, a n d I
will chant a psalm also with the mind ’ ( I Cor. 14 15).
T o do justice to these N T facts we must consider two
points : ( I ) the long continuance of the practice of
writing psalms among the post-exilic Jews, and ( 2 ) the
close affinity between prophecy and the composition of
psalms for the use of the faithful. T o illustrate the
former point, we may refer to the Psalms of Solomon,
the psalms in the Greek Daniel, in Judith and Tobit,
and in the ‘ Assumption of Moses ’ ; to illustrate the
litter, t o the prophetic character of Miriam and Deborah
(both writers of ‘ spirit-given songs ’) and to the frequent
occurrences of an oracular tone in the canonical psalms
(cp Hickes, The Spirit of Enthusiasm Exorcised, 31 f:
[ITOg]).
Since the Jewish psalms were certainly not
uttered at random, but had their proper place in the
services, we may assume that the psalms referred t o by
the apostle also had their proper place. Paul speaks of
prayer and praise (?rpoueI;~eaBar
and )DdhXew) together.
This would be the natural combination in the very
earliest liturgical arrangements. From the fact, however, that ‘ a psalm’ ()DaXp6s) is mentioned alone in
1426, we may infer (with Weizsacker) that the song of
praise was as a rule more prominent than prayer (in the
usual sense of the word).z Cp G OSPELS, 5 26, n.
According to the scholar just mentioned, the psalm
spoken of by Paul was not necessarily in every case a
new and original composition. Certainly. But it does
appear to be a probable inference that there was in
every case a new and original element in it. Inspiration
appears to be presupposed, and the inspiration of the
canonical psalms, though often secondary in character,
never fails’to add some touches which redeem the work
from the discredit of absolute unoriginality ; if there be
any exceptions to this rule, let it be conceded that such
psalms have only been admitted to make up the required
number of 150.
T h e songs ascribed in Lk. to Mary, Simeon, and
Zachariah, a n d known to us as the Marnificat, the
3. The Gospel Nunc Dimittis, and the Benedictus (to
which we may add the GZooria in Exsongs,
cezsis and DerhaDS the Hosanna of
1 The Apostolic Age, 2 259.
2 h?~,
‘prayer,’ can include h??,
‘song of praise.’ See
I S. 2 T Jon. 2 I [ z ] , and the headings of Ps. 17 86 90 142
Hsb. 3.
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Palm Sunday, see H OSANNA ), are obviously Jewish
Christian hymns.
Israel is the ‘people’ which is
redeemed ; its believing members are the ‘ poor ’ who
are comforted. I t is for no merely worldly conqueror,
however, that these Christian psalmists look, but for one
who can communicate ‘ forgiveness of sins.’ I t is the
Christian community which speaks, and these ’ canticles‘
gain in beauty and in interest by the recognition of this.
T h a t Reschl and Warfield should hold that Mary
herself wrote the Magnzijcat, is unfortunate. T h e latter
scholar, however, admits that ‘ h a d we met with the
Magnzijcat in the midst of the Psalter it would have
occasioned no suspicion and seemed in no sense out of
place ’ (Expositor, ’85 6, 304).
T h e &d or songs given in the Apocalypse are
more distinctlv DrODhetiC than the canticles in the
4. Songs of the Gospels. Weizsacker (Apost.Age, 2260)
Apocalypse. divides them into two classes-those
which are related bv their contents to
the prophecy of the book, and those khich, the contents
being of a general nature, may be traditional. T o the
former class belong the song of triumph in chap. 18, the
nuptial ode in 191-8, and the triumphal chant of the
twenty-four elders in heaven, 1117 f: T o the latter
belong the songs in 411 59f. I Z J
153J 1 1 1 7 5
T h e tone of triumph which pervades these odes or
hymns is not less characteristically Christian than
Jewish. ‘ Carmenpe Christ0 quasi Deo dicere secuin
invicem’ are the well-known words of Pliny (E$. 97).
All these songs display in their structure, in more or less perfection the characteristics of Hebrew poetry. It was a true
insighiwhich led the writer of codex A of the Greek Bible to
place the ‘prayers’ of Mary ( n i p &OT6KOv), Simeon, and
Zachariah, together with the 6gvar 2wBrv6s of the Gloria i7t
Excelsis (with an appendix of quotations from the psalms), at
the end of the $ai which follow the Psalms of Solomon. On
the reading of Lk. 314 (& bvBpiraors cQGoKiasor eQGoda) and on
the arrangement and rendering of the hymn, see WH, ii. App.
55f:
T. K. C.

HYPOCRISY, HYPOCRITE, HYPOCRITICAL.

AV’s rendering of ?in (Job 8 13 [eight times in Job], Ps. 35 16
Prov.llgIs. 916[171106326 3314)~forwhichRrhassubstituted
respectively ‘ godless,’ ‘profane,’ ‘ profapeness. But in Ecclus.
129 3215 332, RV retains ‘hypocrite’(in z Macc. 6 2 5 RV ‘dissiinulatiou’),andinMt.625 1 6 7 5 Lk.121 I Pt.Z~etc.(alarge
group of passages). & o ~ p ~ n j s = l J ?is found in @ in Job 3430
3B r g t , an inconsistency due to the incorporation of passages of
Theod. Aq., Theod., and Sym., all sometimes have ~ o K ~ L +
& ~ K ~ L U W , for 117, Ian. Is this due to the imposition of a late
meaning on passages where i n really has quite another sense.?
Or niay we hold with H a t a (BiUicaZ Greek, 92) that ‘early
in the second ceutury and among Greek-speaking Jews ’ $WOK
had come to connote positive badness or irreligion? Tb deci8;
these points we must observe that on exegetical grounds lJ.5
&tiniA in the OT must primarily mean ‘polluted.
A &in$ is not simply a wicked person ; he is one
who by impiety has become unholy, and therefore
cannot enter God‘s presence (Job 1316). This loss of
religions standing of course implies certain moral or
immoral characteristics. First of all, ‘speaking impiety’
(?hi,Is. 917 [16])-a note of character which is also
assigned to the ‘impious’ man (533,
see FOOL)in Is.
TT
326. Nest, the unholy state involves (as indeed these
two passages imply) the commission of wicked actions,
such as violation of the marriage bond (Jer. 3 I [.I),
murder (Xu. 3533 Is. 245 Ps. 10638), and apostasy
(Dan. 1132). For a community to be &in@ involves
its abandonment by its God to a foreign oppressor (Is.
106 Mic. 411).
As a class-name &in$ appears to be late (see references above) ; binef (Is. 3 2 6 ) and &inuppa8 (Jer.
23 15) are also late.
The verh &n$f first appears in Jer. 3 1 z q 2311 where (as
also in Mic. 4 11, later than the prophet Micah) it cl:axly means
‘to he polluted.’ In the Psalter, remarkably enough, the classname h & f occurs only once and then only if we emend the
text ; ihe ‘hypocritical (RV ’profane ’) mockers in feasts’ of
TTi

~~

1 Ausserkanon. Parallelfexfe, 3 q f l
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HYRGANUS
AV(Ps.3516)must disappear; but in Ps.146[71(=535[6])
should probably be restored (for ’?q,?in). The sense ‘polluted ’
is supported by Pesh. (the verb q:,$=t’naf) and Tg. (the verb
sometimes= p).
The facts here adduced appear decisive. If Jesus
used Aram. pun@ i n the sense of the O T q?c, he cannot
have meant to convey the idea of ‘hypocrite.’ It is
not certain, however, that he did. There may have
been a second Heb. a n d Aram. root ?in meaning ‘ to
be untruthful,’ ‘ dishonest ’ ( c p Ar. panufa, ‘ to incline’ ;
/inn+, ‘ to be bandy-legged ’).
In Am. Tad. 1818, &n@u
apparently means ‘to slander’
and in old Egypt &nfi seems to he a Semitic loan-word
= false,’ applied to weights (WMM, PSBA, 6th Feb. ’94). It
is apparently this second root which has established itself in
New Hebrew (n?ac=hypocrisy, dishonesty, flattery) and has
produced the renderings of the Greek versions of the O T
referred to and perhaps also the Syriac use of hanfi, ‘pagan
the word khich corresponds to the i B v i ~ 6 sof’ Mt. 67 18 17 d
Curet., Sin., Pesh.
On the whole it seems unwise, until further evidence
is produced, to change the rendering of ~ T O K ~ ~ i nT U
the N T into ‘ impious ones’ ‘,as suggested by Hatch.
Probably, however, dishonest ones ’ would be better
than ‘ hypocrites.’ Jesus may, perhaps, have been
thinking of the false Pharisees, called i n a well-known
saying ‘ the dyed ones.’ See PHARISEES.
differs from that given in the
The above explanation of
recent lexicons. BDB connects &inzf with Ar. hanafa, ‘to incline or decline,: whence hanif a plied by Mohammed to
Moslems (as inclining to the t r h f Yet, somewhFt inconsistently, BDB gives as the first sense ‘to be polluted. Ges.W)
on the other hand gives two Arabic connections and, quite
consistently, makes the first meaning ‘to be impidus, or faithless.’ Neither lexicon, however, explains how the senses ‘ to he
impious‘ and ‘to be polluted’ are conyected * .?a& in Heb. and
ianf2 in Aram. never mean ‘impious. Thit’falseness and im&etv are connected. is easv to understand (see T RUTH): but
the itatement ‘the iand w& polluted’ could‘not he expkssed
by words which might permissibly be rendered ‘the land was
untruthful.’ On the difficult class-term hangsee We. Heid.N
2383 250 (end); also Lane, Lex., who states that according
to some it was applied by idolaters to themselves as a term
of praise, whilst according to others it was applied by them
to those who followed the Din Ibrxhim. It is not clear that
BDB is right in comparing the Heb. class-term &inZfwith
the Ar. class-term hanv; buf this Lex. renders a service by
pointing out however inconsistently that hEnCf implies primarily not :wickedness ’ but ‘ pollukon.’ This was the view
of thoie famous Jewish iexicographers the Karaite David ben
Abraham (10th cent.) and Ibn Jan& &th cent.), both of whom
define
as meaning ‘defilement.’l
Eustathius, the commentator on the Iliad, gives this interesting definition of ‘hypocrite’ (on 11. $, 564, ap. Schleusner) :~ V O K P L T ~aapd
S
T O 6u~eeoysv&
~
b$~opurv& p$ i~
JNxijs A+v
3
rrpd~rwv,py62 6a.p + P O V S L , orroiwo ap&~ms
pdhwna ol i~
b’vpiA$s,
OL UK$YLKOL.
This will express the ordinaryview of the meaning
of the ‘hypocrites’ of the Gospels ; but it is not altogether what
Jesus meant. We need an interpretation of the word acbually
spoken by esus which will cover both the wickedness which
actsapart& e . ~ i. n M t . 6 n 5 1 6 M k . 7 6 L k . 6 4 2 1 3 q ) a n d the
wickedness wbch keeds not to simulate, and is readily recognised as rroqpia (Mt. 2218 Lk. 2023). Cp Lk. 12 46, where
dalu~ovis II to Mt.’s ~ W O K ~ C T Gand
V , is most naturally paraphrased ‘ irreligious.’
T. K. C.
HYRCANUS. I. F o r John Hyrcanus, see MACCABEES, § 7.
2. (upmsos TOO ~w@Iou[v]),
son of Tobias, who had
a large amount of wealth deposited in the temple at
the time when Heliodorus came t o plunder it ( 2 Macc.
313, A V H IRCANUS). The name was not uncommon
among Jews, owing to the deportation of Jews to
Hyrcania by Ochus about 350 B. c.
Nevertheless, it
is plausible to identify this Hyrcanus with the ‘Jewish
Che. Notesand Cn‘tidsnzr on the He6. Text of Is. (‘E%),
Pa 13.

(y.),

0).
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HYSSOP
Alcibiades ’ of the same name (referred to in Jos. Ant.
xii. ~ I I ) who,
,
like his father, became a collector of t h e
revenue of Palestine under the Egyptian government.
T h e splendid remains of‘ArZk el-Emir (see Baed. Pal: P),
173) still attest his magnificence, and an inscription
copied there by Gautier has led Clermont Ganneau
(Rev.Crit.,’97, p. 503) to conclude that the Jewish name
of the builder was Tobiah (Jos. Ant. xii. 4 2 represents
a Tobiah as his grandfather).
I t is also possible to find a veiled reference to this Hyrcanus
in Zech. 114-17, where ‘the prominent man who does not fill
the shepherd‘s officein his own interest, but in that of the flock
and gives it up as soon as he sees that the flock is not worth;
of him’ seems to correspond to the proud character and highflown plans of Hyrcaniis (We. KZ.PY.P),196). Cp ZECHARIAH*
BOOK OF.

HYSSOP ( I j l K , ’e&; yccwrroc : Ex. 1222 Lev.
144649 51 f. Nu. 19616 I K. 433 [513] Ps. 517[9] Jn.
1929 [but see below] ; Heb. 9 Igt), a small wall-growing
plant, well adapted for sprinkling, and hence regularly
used to sprinkle blood in various purificatory rites.
~ The name may be of Sem. origin as kindred forms are found
in Ass., Aram Ar., and Eth.; d b u w a o o is probably derived
from the Sem.‘&ord, and, from Greek, has passed into modern
languages. But whatever the Guumrros of the Greeks may have
been, the Heb. ‘Zz8d can hardly be our ‘hyssop’ (Hyssoplcs
o@cinaZis, L.), which is not a native of Palestine.
There have been endless conjectures as to the plant
intended (see esp. the 42 pp. in Celsius 1 4 0 7 8 ) . Many
have adopted the opinion of Maimonides, who identifies
it with the ~a‘turof the Arabs-ie.,
with some species
of Satureia. It is, however, doubtful whether Satureia i s
a wall-plant ; the only species in Palestine is Satzireia
Thyntbru. A more probable identification is that with
t h e caper plant (Cupparis spinosu). This bright green
creeper has a special fondness for rocks a n d walls, a n d
is plentiful i n Egypt, in the Sinaitic peninsula, in t h e
,gorge of the Kidron, a n d on the walls of Jerusalem
(Tristram).
The similarity of ’2286 to ’a& an Arabic name for the caper
is afurther argument adduced by Tristram (NHB 457); but th;
philological connection is doubtful.
The cleansing properties of this plant appear to be
traditional in the East ( c p Watt, Diet. Econom. Products
qfZndiu, 2 133). On the whole this identification deserves
the preference, unless we choose rather to suppose that
the word is somewhat general, including various herbs
of the nature’of thyme, savory, a n d marjoram. On t h e
ritual use of hyssop see SACRIFICE.
[Jn. 1929 states that ‘they filled a sponge with vinegar and
put it upon hyssop ’ (6uu8ao)‘ Mk. 15 36 says ‘upon a reed
(Kahdpw). ‘ A hyssop stalk, ihdn,’ say the commentators. But
see Na6er (Mnemosyne, 363 [)78]) who defends the reading 6uuG
conjectured by Joachim C a m e r a k , and Bentley and actually
found in hscr* [Ti.].l i n 21.34 the spear used i i piercing the
; but 6uu6s was at all events a well-known
side is called A6
word for javelin TLat. jiZum). De Dieu(Crif. Sac. 526f: [15g3])
gives an elaborate note on the reading ~ U U & W ~ JHe
.
rejects the
conjecture of Camerarius, and no wonder, for t F t scholar
thought it necessary to read vuuw r,pomfp~b’wres binding it
[the sponge] round the top of a spear. He is haff inclined to
accept the much worse conjecture of E. Heinsius that we should
p
Kahdpcp). That Greek medical
read aluvrrov m p B & ~ ~(scil.
writers used duumaop corruptly for o’lmaos (the grea!e extracted from wool, and waxed, which was used as a sedative for
the pain of wounds) is certain. But the refreshment offered to
Jesus was sour wine (;)(os)mixed with myrrh ; what was wanted
in addition was not o h m o o but something to bring the refreshment to the sufferer’s month. +uu+ snits the context, o’luvaov
does not. W H notes corruption in the passage ; no other word
but +uuG is available ’ r w before mpL is not a surprising addition. The text of Jn. i9 296 should therefore probably run ‘ so
they put a sponge full of sour wine upon a javelin, and bro;ght
it to his mouth.’]
N. M.-W.
T.T.-D.-T. K. C.
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ICONIUM

IBHAR

I
IBHAR (ln?!, ' He (God) chooses,' 8 53: c p 9K%I>',
CIS2 no. 147 ; Baap [BEC], I ~ B .[AL]), a son of D AVID
(q.v., 5 11, col. 1032), z S . 5 1 5 (eBeap [B], keBap

[A]), I Ch.

3 6 145.
IBIS ("?RR), Lev. 11 19j' RVmg,; EV H ERON (q.V . ).

IBLEAT(I (a;)?\ ; local names of this formation [cp
AMMI, N AMES WITH, col. 138, n. I , § 3 ; N AMES ,
971 may have been originally clan-names ; i[e]Bhaam
[BAL]), together with its ' daughters ' ( L e . , dependencies), was one of the towns whose (Canaanite) inhabitants Manasseh was unable to drive out (Judg. 127,
BAAAK and ieB. [B], B ~ A A A M and isB. [AI, I ~ B A A M

The name seems to be connected with that of ABEZ:cp Cain
and Cainan Hazor and Hezron Shema and Shim'on (Simeon).
He 'had thirty sons and sent o;t thirty daughters, and brought
in from abroad thirt; daughters for his sons'-i.e., was the head
of a widely ramified clan.
ICE (n??),Ps. 147 17 J o b 6 16 EV, etc. In Ezek. 1 2 2
RVmg. ; AV C RYSTAL. See FROST.
ICHABOD (7\22'8),
b. Phinehas, b. Eli, the brother
of Ahitub (IS.143, ~ ~ x A B H [B
A ; om. A], -BE [L],

Jos. I A X ~ B H N [Niese], b a Q , [ P e s h . ] ) .
I n a passage
of later date ( I S. 4 2 1 J ), resembling the narrative of the
birth of Benjamin ((;en. 3.5168), a n account is given
of his birth and a quasi-historical explanation of his
name. T h e tidings of the loss of the ark and of the
P IIn) .Josh. l t i r the mention of Ibleam is not original,,as it is death of Eli and his sons are stated to have reached
the wife of Phinehas as she lay in childbirth ; she named
manifest that the whole passage has been arranged to sut Judg.
127 (om. BA, raphaap [L]).1
the new-born babe ' Ichabod,' saying, ' T h e glory (~123,
I t was near Ibleam at the ascent of G UR that Ahaziah,
;.e. , the divine glory) is departed from Israel ' (cp Hos.
king of Israel, was slain ; 2 K . 9 27 ( e ~ p h u a p
[B]).
105, also I Macc. 28, &v+p 8v'vso.$or).' A touching story,
According to MT, 2 K. 15 IO, Zechariah, the son of Jeroboam,
but one that is obviously suggested by a popular etywas slain by Shallurn, py-52p. This un-Hebraic phrase, which
mology.
RV ungrammatically renders ' before the people ' (a legacy
Instead, however of at once seeking for this etymology, let us
from AV) was emended hy Gratz (Gesch. 2 1 99) to nyh72, 'in
apply for a suggeskon to the versions. In 1s.421 C5 gives
1bleam':a
happy conjecture which was afterwards confirmed
by QW(& rfpBhaap, mphaap [BA]).
DuarpapXaj3wO [B], ouaiXa@uO[AI, o v a c ~ a p i w ~ a ~[ qL8] , ; l l a r
I n I Ch. 670[55] the name appears as BILEAM(a$??,
[Pesh.]. @B's reading is variously explained as representing
om. B), and perhaps in Judith in several fornis (see
ni2n12 .\X, 'woe on the streets' (We.), or 1123 lllp'1Eh 'alas!
B ELMEN ). I t seems to have been near EN-GANNIM,
the glory his passed away' (Klo.). @A, however, suggests a
a n d the name has probably survived in the W8dy (and
simpler reading, 1\22 >iK. In rS.143 the Vss. (see above)
Bir) Bel'ameh, about half-an-hour S . of Jenin. T h e
presuppose the reading .?ai9, JOCHEBRD (Y.v.), and @I!s readidentification with el- Jelameh is unsatisfactory : this
ing in I S. 422 combines this with the first part of @e's. I t is
place is situated in an open plain, there is no pass in
very plausible to suppose that tradition gave a slight turn to
the neighbourhood, and it could never have been a
this name, so as to reflect the painful feelings of contemporaries
of
the capture of the ark (cp Ben-oni side by side with Benjamin
place of great strength.2 Ibleani occurs together with
in Gen. 35 18).
Taanach in the list of Palestinian cities subdued by
In short, the popular etymology presupposed by
Thotmes 111. in'the sixteenth century B.C. ( Y-b-rn-'a-my,
I S.4 2 1 was not ii22-*!, ' inglorious' (Jos. d&.$ia), but
see W M M , As. ZL. Bur. 195). See G ATH -R IMMON , 2.
ii22 k 2'alas for the glory' (so Klosf. ; cp I K. 1330
S. A. C.
Am. 5 16). If so, we must decline the view (proposed
IBNEIAR (V;?!, 'YahwB builds up,' 5 31 ; cp
afresh by Marq. Puund. 24) that the original name was
I BNIJAH ; BANAAM [B], I ~ B N A[AL]),
~
head of one of
Abi-cabod (cp J ESSE , JEZEBEL). Jochebed (or Joctithe Benjamite clans settled in Jerusalem in Nehemiah's
bdd)--i. e., ' Yahw&is glory '-would seem to be the true
time (I Ch. 98). In I( Neh. 1 1 8 the name appears as
name-certainly an appropriate one for the brother of
GABBAI. See G ABBAI .
Ahi-tub, Le., ' T h e (divine) brother is goodness.' It
IBNIJAH (fi;??! ; B A N ~ I A [B], E B A N ~ A I [AI3 will be seen from these facts that Homniel's explanation,
~ E X O N I O Y[L]), a Benjamite (I Ch. 98). C p I BNEIAH.
'Ai ( = Y a h ) is glory' ( A N T I I ~ ) , is, to say the
least, quite needless. One point remains. T h e vicisIBRI ('l?p. aBai [B], wBAi [AI, ~ B b p i b[Ll), a
situdes of ethnic names are so strange that we may
Merarite Levite ( I Ch. 2427) ; see BENO, J AAZIAH .
surmise I-cabod, or rather Jochebed, to be the original
I n view of the way in which the Chronicler built up
form of the name Jacob (Che. ) ; see JOCHEBED.
7 [ii. J]), it
his name-lists (see G ENEALOGIES i.
.r. K. c.-s. A. c.
becomes highly probable that for ~ s we
p should read
ICONIUM (IKONION [Ti. WH], mod. Konin). T h e
'-ny,3 which the Chronicler seems to have used as a
site has preserved a single name from the earliest times.
useful Merarite ' dummy ' name.
ABDI(I), ABDA ( z ) , and the cognate OBADIAH
(9) occur in the
T h e town was selected by the Seljfik Sultans as their
genealogy of the Merarite Ethan-Jeduthun and to the same
capital, owing partly to its central position, and partly
Levitical division belong the names OBED-E~OM,
O BED (4), and
to its pleasant surroundings, which are in great contrast
S. A. C.
O BADIAH (8).
to the rest of the Lycaonian plain (cp Strabo, 568). T h e
IBSAM (D@7!), I Ch. 7 2 R V ; AV JIBSAM.
1 v. zz is usually taken as a gloss to preclude the idea that the
death of Eli and both the sons could be as grievous as the loss
IBzAN(]Y7P?'sJudg. 128-1ot; a B a i c a ~ [ B ] ,ECEBWN
of
the ark (cp Then. and Bu. in SBOT). QSB omits .m&
[AL], AYANHC [Jos.]), one of the six minor judges in
. hiw3n in v. 21, and if 7,. 216be an interpolation, as Oort
the Book of Judges, belonged to Bethlehem ( L e . , not
suggests (Th.T18308)-the dying mother in 206 pays little
the place of that name in Judah, as Jos. Ant. v. 713,
regard to the child, but only to the loss of the ark, and 216 is a
clumsy clause which we conld well do without-v. 22 is then
but the Bethlehem in the land of Zebulun), and was
original, and will aptly follow after the mention of the name
buried there (v. IO, EN ECEBWN [A]).
Ichabod.

. .

See Bu. Ri. Sa. 133,
and SBOT, 'Judges.'
Cp Baed.W 262 and Moore /@&es((I.c.) who notes a possible connection of ibleamwith'the Balamon bf Judith 83. See
BBLMEN.
3 cP@A, in @B & and h were confused.
1

2

2'43

; see K6. Le&<. ii. 1339. I t
2 In Eccles. 4 I O 10 16 '+'IN
should he noticed that the existence of a negative part. "
in the OT is very disputable ; *??!,
Job 22 30, stands in a very
obscure context. It is, however, found regularly in Ethiopic,
Mishnic-Hebrew, and Phcenician.
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ICONIUM
gardens of the suburbs are still a pleaiant feature ; they
depend entirely on irrigation (cp Nik. Chon. 542).
T h e town lies on the W. edge of the vast upland plain
of Lycaonia ; the mountains rise six miles to the W.,
whilst on the N. and S. at a distance of ten miles are
ranges of hills.
' On first seeing Konia from the hills above, the traveller is
struck by its open and undefended position, lying as it does in
the plain, with no natural citadel, and equally by its apparent
size. Modern Iconium very meagrely fills out its old framework.
Little remains of old Iconium' (Hogarth in JHS 11154).
Under the Persian empire Iconium was the frontier
city of Phrygia (first mention in Xen. Anab. i. 219, ~ + s
apuylas ~ 6 X i Ps u x O ~ T ~ , sc. in the direction of Lycaonia).
In precise agreement with this is the implication in
Acts 146, that in traversing the eighteen miles between
Iconium and Lystra the apostles crossed the Lycaonian
frontier. Yet the city is assigned to Lycaonia by Pliny,
Strabo (Z.C.), and Cicero ( A d Fam. 1 5 4 : castra in
Lycaonia apud Iconium). This is because during the
first century before and after Christ the town was united
with Lycaonia for administrative purposes.
Under
Roman dominion geographical facts prevailed over
ethnical affinities, and Iconium was recognised as the
centre of Lycaonia and the capital of its tetrarchy of
fourteen cities added to Galatia Proper probably about
160 B. c. (Plin. HN5 95 : the region called IIpouaATppJvvg, the Added Land. by Ptol. v. 410). I n Acts 146,
therefore, the writer speaks according to local Iconian,
not official, usage.
I n 39 B.C. this district ( L e . , part of Lycaonia, with
Isauria and some of Cilicia Tracheia), was given by
Antony to M. Antonius Polemon (Strabo, 5 6 8 ) ; but
Iconium and the Lycaonian part of Polenion's kingdom
soon passed into the hands of Amyntas, who in 25 B. c.
left his kingdom to the Romans.
By them it was
.formed into the Province Galatia. When Claudius
turned his attention to the fringe of the Empire,
Iconium was given the title Claudian (50-54A. D. ), and
struck coin as Claudeikonion-a title which expresses
the share of the town in the Romanisation of the Province, and its pride in its position. Not until Hadrian's
time was Iconium raised to the rank of a Colony, with
the title &Zia Nadriana Zcuniensium. Hence in Paul's
time the town was popularly described as Phrygian,
officially as Galatian, or Phrygo-Galatian (i.e., belonging
to that part of Phrygia which was attached to Galatia
Provincia ; so in Acts166 : ' and they went through the
region of Phrygia and Galatia,' GrijlXBov 6h ~ +apuyfav
p
K U ~ I'aha7rn+Jv xhpav, referring to this district.
See
P HRYGIA, but c p GALATIA,
ITUREA). I n polite style its
inhabitants would be addressed as I'aXdTac, for +$yes
in ordinary parlance meant slaves (cp Cic. pro FZacc.
65 : hoc vetus proverbium, Phrygem plagis fieri solere
meliorem). T h e name Lycaones, again, would have
been peculiarly inappropriate at any time between 37
and 72 A.D. as it then signified the inhabitants of the
non-Roman part of Lycaonia, the subjects of king
Antiochus (cp his coins with the legend ATKAONON).
T h e only other possible mode of address would have
been to use the tit1e"EXXguar.
The idea supported by Farrar, that Paul and Barnabas used
the frontier like brigands, must be rejected. They found safety
in an intelligent use of the self-government of the various cities.
T h e events in Iconium, where the magistrates
( & ~ X O V T E S , native, not Roman, officials) play so active a
part, illustrate the difference in attitude displayed by the
Roman colonial and ordinary mnnicipal magistrates
towards the new teaching (cp Ramsay, St.P a d , 304f.).
Iconium owed its importance in Paul's time to its
connection with the backbone of the Roman roadsystem in Asia Minor ( L e . , the great road from Ephesus
to the. Euphrates) by a cross-road running northwards
to Laodiceia Katakekauniene (Comhusta) about nine
hours distant (Strabo, 663;traversed by Paul, Acts 166).
It lay itself in the direct route to the C
way of Barata and Kybistra). This commercial importance is illustrated by the presence of many Greeks
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ind Jews (Acts 141, cp the inscrip. : see Rams.
Yitics and Bish. of Phrygia, 2 667 673) ; the latter evijently possessed considerable influence (Acts 145).
rimothy's reputation had easily spread from his native
:own to the Jews of Iconium (Acts 162). ' O n e of the
most extensive groups of early Christian inscriptions
oelongs to Iconium and the country N. and NE. from
it ' (Rams. H i ~ t .Cumm. 2.0).
T h e city seems to have
been the centre from which Christianity radiated in S.
Galatia (cp Rams. Cities and Bish. of Phiygia, 2511).
It was the scene of the legend of Thecla. According
to tradition Sosipatros, one of the Seventy, was bishop
of Iconium, and was succeeded by Terentius, also one
of the Seventy (Rom. l621J).
See account in Ramsay's Historical Colnmetitay on tAe
Galatians.

W. J. W.

IDALAH (n$Fl:. repoixw [B],

I A A H A A [AI,

ish& [L]), a town in Zebulun, mentioned between
Shimron and Bethlehem, Josh. 19 159. Conder identifies
it with Kh. eZ-fluwdra, S.of Beit Lahm (PEFM1288),
-a name which closely resembles -q*n, Hirye, with
which'Talm. I,,
Meg. 1I, identifies it (but cp K ATTATH ,
T. K. C.
K ITRON ).
IDBASH (E$.l!), a n obscure name (5 54) in I Ch. 4 3
(iaBac [Bl,, iraBHC [A; CP 21. 9$], ieAsBac [L]),
connected with E TAM (P.v.).
IDDO
perhaps= Phcen. "IN, CZS 1no. 426), the
chief of some Levites and Nethinim at CASIPHIA
(q...), Ezra817 (om. BA, A A A A ~ I[L])=1Esd.845 f..
LODDEUS[RV], a combination of $$, ' t o ' and ' Iddo'

(hK,

(AAAAAIOC and AoAaioc [El. Aohhaioc [AI, AAAM
[L]) ; in AV SADDEUS
and D ADDEUS .

IDDO (h!,see HADORAM,and cp in Palm. "I$,
' beloved' [in Gr. inscr. ra66atos], perhaps shortened from
n:??,
.. -JEDAIAH,I A A I N -rLi).
-.
I. b. Zechariah, a ruler in Manasseh, E. of the Jordan, I Ch.

.

27 21 (raSSac [BAL]).

2. (So R V but AV JADAU)
otherwise JADDAI, one of the
Bne Nebo i; list of those with foreign wives (see E ZRA i., 8 5
end), Ezra 10 43 (iT!, Kt., 'T,Kr. : & a [BN], d e s [AI, d a i [Ll)
= I Esd. 9 35, EDES,RV EDOS
(780s [Bl, $ a i s [AI).
IDDO (ahha [BKAQL]). I . ('?Jft[Kt.], h p t ' [ K r . ]
in 2 ph. 929, RVmg. J EDAI or J E D O ; rw7X [BA], -6 [L],
but VI?, 1215 1322; a8w [B] in both places), a prophet
contemporary with Jeroboam and Abijah according to
the Chronicler, and designated 'the Seer' (ilin?),2 Ch,
929 1215 1322. On his connection as a historical
authority with the Bk. of Chronicles, see C HRONICLES ,
5 6 (.).
2. ( l ~ y ) . A Gershonite Levite ; I Ch. 6 21 [6] ( a h [Bl, a88r
[Aa? sup ras et. in mg.1). Inv. 41 [z6]the nameappearsas ADAIAH
(VlJ ; acma [B], asara [A], & a [L]).
3. ~~y,Zech.11,butNiTY~u.7,Ezra51614[Ginsb.lNeh.l24).
Grandfather of the prophet Zechariah (Zech. 1I 7 ; cp Ezra5 I ,
a8o [B]=I Esd.F1, ADDO,r88cru [B], e8So [L]; Ezra614, a8w
IB], ea&. [L]=I Esd. 73, where, however, the name is omitted.
He- is mentioned in the post-exilic list, Neh. 124 (asalas
mg. S"P.Ll, om. BN*A), and according to v. 16 the representative of his house was Zechariah (N;??, Kt. ; NhY, Kr. :
om. BN*A, d 8 a c [Nc.*mg. inf.1, a8arp [L]).
4. (N?Y), the father of AXINADAB
(P.v.), I K. 4 14 ( a x d [Bl,
ua8orr [AI, axLaQ [Ll).
IDOL, a representation of a deity which is made an
object of worship. In this article the word is used in
the restricted sense to designate an iconic representation,
a n image; on the aniconic agalmata see M ASSEBAH ,
ASHERAH; cp also I DOLATRY , 5 2.
a. A name for ' image ' commcn to all the Semitic
languages is Fezem (&s, 6 generally E ~ ~ J also
Y , bpohpu,

€WWXOV

).

1 I l Y ' is probably a miswriting of h Y (or h Y , the vocalisation
is not certain ; cp @) rather than its equivalent. @ carries the

error a step further by presupposing

Ki. 'Chron.'SBOT.
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lpi' (IQHh=IflHA).
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dom of Israel ; cp z K. 1716 .(where ‘ two calves ’ is
a gloss t o ‘ a molten image,’ I K. 149). See also
Hos. 132 (of silver ; cp 28 [IO]) Ps. 106x9. T h e ‘ molten
image’ is the only kind of idol specifically prohibited
in the oldest legislation (Ex. 3417, repeated Lev. 1 9 4 ,
cp Nu. 33 52). P e d and mussikZh are frequently
coupled, to include every species of idol : Nah. 114
Hab. 218 Is. 485 Jer. 1 0 1 4 = 5 1 1 7 Dt.2715. T h e name
and the thing were probably adopted from the Canaanites ; in Phcenician to cast, found, metal is ~ D J ,nisirok,
in Hebrew p v , y@a& ( I K. 746, etc. ).
f: I n Lev. 261 &en maikkith (n9pbz.n (IN);
XlOov
U K O T ~ V , b phtOou~6nov; RV ‘ figured stone,’ mentioned
with ZZfEm, yesel, ma&ih,
as an object of idolatrous
worship, is generally, and doubtless rightly, understood
of a ’ s t o n e with images in relief, such, for example,
as the winged solar disk; cp Nu. 3352 (plur. n\a?pn,
maikiyyath, d umlrrds) in a similar context ; also Ezek.
8 12 (@ K P U T T ~ ) , chamhers in private houses decorated
with mythological reliefs or paintings (I).
See for further illustration of the meaning of the word, Prov.
25 I I (embossed silver vessels), Is. 216, and the tropical uses in
Ps. 73 7 Prov. 18 11.
g. In Is. 45 16 the O’?! ’W:;, & i ~ i S i i girim, are makers of
‘figures,’ idols; cp N H nTr. MT intends a play on P’l’r,
‘pangs.’ @ has a different text. Cp also 7Y, Hah. 2 18.
Cheyne reads D&r:
h. I n the prohibitions of idolatry the words FmGnZh
and labnith are of frequent occurrence.
Of the two timz7nih (3:9Dy, @ generally &polopa, also 66.$a,
pop+$, 6 p o i w v ~ r[A]) is connected with min, ‘species,’ and is
properly that which is distinctive in the appearance of a thing
(see Nu. 128 Ps. 17 15, also Job4 16 @ pop$$; in the laws,
C5 commonly
Ex. 204 Dt. 58 4 12 15f: 23 25). Tabnith (I?!?,
dpoiopa, sometimes more exnctly rapa‘6cLywa) is properly a
building-plan, pattern model (e.g. Ex. 25 9 z K. 16 IO) hence
‘ likeness ’ (Ezek. 8 3) Dt. 4 1 6 s 1;. 4 13 Ezek. 8 I O (gldss from
Dt. 4 1 7 ~ 5 ) .
i. Other words translated in EV ‘idol’ or ‘image’ are m+hZpSeth, &gn, I K. 1513 (see below, $
nza&rih, n I x D
(zainmrininz, O‘li3n (see MASSEBAH) ; tiri$him, O‘gYi? (see
TERAPHIM); C p also E P H O D . ~
j Greek names in Apocry ha and NT are aL6whov (I Macc.
14347 etc., 2 Macc. 12 40 $oh. 146 Wisd. 14 II 3 etc., A s s
7 4 r 1520 Rom. 2 2 2 I Cor. 8 4 etc. Rev. 920 etc.); c m w v
(Wisd. 13 16 14 15 17 Rom. 123 Re:. 1314 etc. 149 11 152
etc.);3 &os (Wisd.154); yAum6v (1Macc.5& Wisd.1416
1513 etc.).
T h e words discussed in the preceding section
a r e the proper names for idols in general or for
2. opprobrious particular species; they may all, so
far as we know. have been used without offence by the worshippers themand idolatry. selves.* Beside these, however, we
find in the O T a great variety of terms
which express the writers’ contempt for the idols and
their abhorrence of idolatry. These are of much more
frequent use, and indeed in some books predominate so
that the proper designations occur rarely or not a t all.
Some of these terms are rendered in EV ad sensum,
Jer. 10 50 51.
‘ idols.’
e. T h e counterpart of the ‘graven image’ is the
They describe the idols, or the heathen gods identified with
‘molten image,’ mass2kih (mmg, also q ~ ? ,nesek, Is.
the idols, as unreal, vain (Md, &iw’, Jer. 1 3 15 Ps. 31 6 171 etc. ;
4129 485 Jer. 1014 51x7, and q y , nesi,&,Dan. 118 ; d
$$l, rE&heZ, Jer. 2 5 8 19 D;, 32 21, and often), or false (lCW,
generally X W ~ E U T ~ V occasionally
,
~ d v e u p a , ~ X U X T ~ P ) , @e?, Is. 44 20 Jer. 10 14 etc. ; D’?:?, kezribhim, Am. 2 4 etc. ;
properly an image of metal cast in a mould, the work
]$, ’rimen, Is. 41 29 66 3 etc.); no-gods ($8 d?,
I8 ’22, ? h N d7,
of the founder ( T - ~ Y , @riph, goldsmith ; specially idolZ8 ’ZZ5rih, ~ r n &,
s ~Z5 ‘ZarEim (Dt. 32 1721 Jer. 2 X I 5 7 etc.),
maker, Is. 4019 4 1 7 466 Jer. 10914; cp Judg. 174).
impotent (s3ph dS, Id hZi2, Jer.28 etc.), lifeless, mere carT h e name is used repeatedly of the golden ‘ calf’ which
casses
(P’VQ, mZthinz, ps. 106 28 ; OTl?, pg&im, Lev. 26 30 :
Aaron made (Ex. 3 2 4 8, cp z4h, ‘ I cast it into the fire
cp Wisd. 13 I O 17 etc.).
and out came this calf,‘ Ut. 9 12 16 Neh. 9 18), a story
The following words of this class require somewhat
aimed at the worship of the Yahwb bulls in the king1 The words are athetized by Hitzig, Cornill, and Siegfried.
[O’p?87 ?@?p in z Ch. 3 IO, ‘image (AVmg. ‘moveable ’)
1 Cp n*i*y, Is. 45 16 ‘pangs’ for ‘figures’ (idols).
work’ is obscure ; see comm. ad loc. I/ I K. 6 23 has ]nu 3ry.l
a The older Jewish kxplanation of the name-these idols were
called ‘bd66im because they were made of joints or members
It should he noted that a l ~ i av n d sZ6oXov in classical Greek
( 3 i f a on Lev. i 9 4)-is based on an etymolosy which we do not
usually designate portrait statues or paintings of men or women ;
seldom images of the gods (Bliimner, Technohgie,2 182).
understand.
3 The explanation is perhaps an incorrect gloss; cy Syr.
4 Several of these also are givenan opprobrious interpretation
in S+%aon Lev. 19 4.
+unyrithri, ‘idols of female deities’ ; also ‘dolls, puppets.

ShZemisusedofthe goldenimagesoffieldmiceandoftnmours(?)
whch the Philistines sent to appease the anger of Yahwh when
they returned the ark ( I S. 6 5 11) ; of figures of
1. Names. Chaldeans painted on a wall (Ezek. 23 14) ; cp also
Gen. 1 2 6 s (man made in the image of God), 9 6
5 3 ; of idols, Ezek. 7 2 0 (of gold and silver), 1617 (images of
males) 2 K. 11 18 Nu. 33 52 Dan. 3 13(In Aramaic). In this
sense h e word does not occur in any writer earlier than the later
part of the seventh century (in Am. 5 26 it is a gloss).
6. Another general name for idols is ’&ibbim ( o * q ,
sing., Is. 485 ‘@b, conformed t o >$y, ‘ pain’);l 6
usually ~ ~ G ~ Xalso
C L -,AuxT~,
,
BEoi.
Hosea speaks contemptuoilsly of ‘ri3dbbirn as the, manufacture
of craftsmen (13 2, parallel to massZkrik, ‘ molten Image ’ ; note
also ‘the calves’in the following clause); they were of s h e r
and gold (8 4 cp Ps. 115 4); see also 4 17 148 [9]. Is. 48 5 couples
the name dith pesdand nesek ‘graven image and molten
image’ ; see, further, Is. 46 I (Be< and Neho), Jer. 50 z (Bel and
Merodach); I S. 31 9 2 S. 6 21 (gods of the Philistines ; see
below, $ 3) Zech. 13 2 Is. 10 I I Ps. 106 36 38.
T h e derivation of the word is not clear ; according to
t h e most probable etymology the primary meaning is
akin to that of f a d , a work of sculpture (cp the verb,
Job108 Jer. 4419). Jewish scholars in the Middle Ages
connected it wlth the ordinary meaning of the verb
‘@ab and its derivatives in Hebrew, and interpreted
I cause of woe ’ ; but this would be possible only if we
could suppose that the name, like ZZfZfm,giLZGZim, etc.
(see below, § 3), was coined by the haters of idolatry.2
c. SZmeZ (hD,
e i ~ h v y, X u ~ r 6 v )is used by Ezekiel
in (835) speaking of a particular idol in the temple at
Jerusalem, called n!~,’?? h e (sPmeZ ha@in’rLh), ‘ the
jealousy image,’ because, it is explained (n. 3). it pro-.
vokes (Yahwe) to j e a l o ~ s y . ~( C p C HIUN and S ICCUTH .)
The word o~cursalso in Dt.416 ‘ a n image in the form of
male or female ; 2 Ch. 537 1 5 , wheie simel is put in the place
of the dshdrrih of z K . 21 7 (pesel is a gloss both in Kings, Z.C.,
and in Ch. u. 7). I n Phoenician senre2 (inD, nsnD) is a statue
of a man or woman (CISI , no. 88, 1. 2 ; no. 91, 2. I).
I n Hebrew sZmeZ seems to be a loan-word introduced
in the sixth century.
d. Pt‘sel ( h z , p h r . O + m ; d usually yXumbv, also
d ~ & ,-yMppa, EYGWXOV),EV ‘ graven image.’ T h e
verb from which this noun is derived is used of cutting,
hewing, or dressing wood or stone (e.g., I I<. 518 [32]).
The.graven image is described as the work of a craftsman (Q,
t d ~ f i ; , Is.4019f. Dt.2715; see H A N DICRAFTS, § I ) : it was commonly of wood (Is. 4020 4415
4520, cp Dt.75 2s l 2 3 ) , but sometimes of stone (Is.
21 9, idols of Babylon). As the graven image was probably always the commonest kind of image, the word
g e s d is frequently used generically for ‘ idol’ (Ex. 2 0 4
Dt. 5 8 ) , even for those which were cast in metal, the
specific name of which was nzassZkZh (Is. 3022 4019
41 IO Jer. 10 14, cp Judg. 174) ; o n the massZkZh see
below (e). T h e pcsel niight represent human or animal
forms, o r the heavenly bodies (Ex. 204 Dt. 58, especially Dt. 4162325).
See further HOB.11 2 (parallel to ‘the baals’) Mi. 1 7 5 13 LIZ]
Nah. 1 ‘4 Hah. 2 18 Jer. 8 19 2 K. 17 41, freqAent in Is. 4 0 s
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fuller discussion ; ( u ) &%m (&$N,
d &wXa, Xetpo.
W O ~ ~ T UpGehdypara,
,
etc.), first in Is. 2 8 18 20, perhaps
coined by the prophet, and in secondary or doubtful
passages, 1010 f: 19 I 3 31 7 ; further, Hab. 2 1 8 Jer.
1 4 1 4 ( ( P Y Z ) Ezek. 3013 Lev. 1 9 4 261 Ps. 9 6 5 9 7 7 .
The derivation of the word is disputed ; the most probable and
most widel-. accepted hypothesis is that it is connected with the
negation , ;$ aZ, ‘not’; cp Ass. uZ, ‘not,’ uZZU, ‘non-being,’
7rZdZz5 ‘powerless’ (Del. Ass. H W B , 71) Syr. ZZiZ, ‘weak’ (in
~
NE!WB 186) ; see Job 13 4
body or mind) ; also N H 5 5 (Levy,
(6 xaxGv), where <ZiZ is parallel to ;J$cr, !falsehood, deceit.:
Others regard ZZd as etymologically a derivative of 22, ‘god
in Sabrean inscriptions
(diminutive, Movers, Fiirst) ; cp &$N
(NO. SBA W, 1882, p. I T I). The yard was then by popular
etymology associated wit! aZ, ‘not. The similarity of sound
leads to the paronomasia &$N
nxyn ’ n h $2 Ps. 96 5 ‘all
the <Z#hinz of the nations are ZZiZiaz; see also ’Hah. 2 1;. It
does not appear, however, that this play was designed in the
formation of the word.
6. T h e favourite word for idols in Ezekiel is giZZCZint
(o>>rb?, d most frequently el‘€iwXov, but often 6vO6pqpa,
also /?€i&Xurpa,hmr@eupa [?I ns$~y); Ezek. 6 4 etc.
(more than forty times) Jer. 502 Ley. 2630 Dt. 29 16
I K. 1512 2 1 2 6 2 K . 1712 211121 2 3 2 4 (all deuteronomistic).
The etymology of giZZaZim also is uncertain ; the Rabbinical
interpreters connect it with gd, niiZiiZ, ‘dung‘ (e.g Ezek.
4 12 15); so probably Aquila’s xa6’LlppaTa (Ezek. 6 4 ) is’lmeant ;
cp AV Dt. 29 17[16] mg., ‘dungy gods.’ So Ges.-Buhl, StadeSiegfried, and others, Cp the use of $2: and h!in the
Hebrew of the Talmud (see BEELZEBUL).
That Ezekiel should
coin such a term is quite conceivable in the light of chaps. 16
and 23, where no expression is too gross for him. Others prefer
to connect the word withgaZ, ‘stone heap,’ or with the primary
meaning of the root ‘be round ’-the idol contemptuously
called a mere log, a sdapeless mass ; so Jahn (not excluding the
former explanation), and many recent scholars. I t is possible
that in the coinage of the word a contemptuous play upon some
term in use in the worship of the host of heaven may have been
designed (cp MH galgaZ, ‘celestial sphere,’ especially the
sphere of the fixed stars in which is the zodiac); but we
have no evidence of this use in the OT.
c. Another term, expressive of the deepest abhorrence
of idolatry, is E@@ (y@, d generally fiGhhvypa,
sometimes~poa6XOiu~ca,
piaupa ; EV ‘detestable things ’;
less frequently ‘ abomination ’).
The word is cognate with Z$es which is a technical term
for tabooed kinds of food (flesh of Garious animal kinds vermin
carrion etc.) with a connotation of loathsomeness. kimilarl;
Si&@? itself i’n Nah. 3 6 Zech. 9 7 (see ABOMINATION,'^). Since
these prohibitions in great part had their root in religious antipathies, being laid on things associated with superstitions which
the religion of Yahwe abhorred, the opprobrious term iikkzip is
not unnaturally applied to everything which belongs to &other
religion, its cultus, the images of its gods, and the gods themselves. the worship of Yahwe in similar ways, which the
prophzts treat as mere heathenism is included. Thus of idols
Jer. 16 18 7 30 32 34 Ezek. 20 7f: ’30 2 Ch. 158 etc. : Af cultus:
JFr. !3 27 Ezek. 37 23 Is. 68 3 . in many cases, naturally this distinction cannot he made. gee, further, Jer. 4 I Ezei. 5 I I 7 20
11 18 21 Dt. 29 16 2 K. 2324 etc. (on cases in which Z&&is is a
substitute for &‘#hiin see below,.$ 3).
k A word of like meaning, history, and application is t6‘&iJz
(myin, ‘€5 generally ,86iAvypa, sometimes bvopla, AV ‘abomination ’) : see Is. 44 19 Ezek. 16 36 7 20 11 PI Jer. 16 18; more generally, Ezek. Fg I K. 1424 2 K. 16 3 ctc.
e. I n Dan. 8 ‘3 (cp 71. 12 @)p&a‘ (~$3)
‘crime’ (@ bpapria)
is used iust as iihkzis is in the Darallel nasaees 9 27 11 71
12 II ; she also Ez‘ek. i4 II and tge conjuktion’ of g k Z z i Z i & ,
Sik&zisim, and peSii‘iin in ELek. 37 23.
f: The words mifihZ6seth (nnhn. I K.15 IZ 2 Ch. 75 16). ‘an
o6ject of horror ’ and &Zwz’.(&G)
terrors’ for ‘idols”(Jer.
5038), alsobeloni to this class (see bAow, p 3 end). Contempt for
the idols is also expressed by more general terms when they are
described as the work of men’s hands (LE., Is. 28) mere wood
and stone (Dt. 4 28 23 3664 z I(.19 18 Ezek. 20 32 Dan. 5 4 etc.).
There can be no doubt that in many instances the
contemptuous expressions which we have been examining
3. Substitution were introduced into the text by later
of opprobrious editors or scribes in the place of the
for inoffensive proper words for idols or heathen
--....nA
gods, in the same way in which
UULIlIS.
bfifeth, ‘shame,‘ has been put for
bu‘ut, both alone (e.$. , Jer. 3 24 1113 etc.) and in proper
names like Ishbosheth (see I SHBAAL), and with the
same motive. In particular, the word <Zihim, ‘god’
(or ‘ g o d s ’ ) , when used of other deities or their idols,

gave much offence, and led to many alterations of the
text.l Thus in 2 S . 5 2 1 the Philistines, routed by
David, left their gods on the field of battle
7-0h
0 4 s C L - S T ~ V , M T I Ch. 14 12 m d u ) ; M?’ substitutes
idols ’ ; in I S. 31 g this correction has
~ p z ~ r y‘ their
,
prevailed in all the texts, though the context leaves no
room for doubt that the author wrote ‘ their gods.’
I K. 11 contains some peculiarly instructive examples ’ in
vu. 5 7 the original reading was, ‘Astarte the god of ’the
Phcenicians, Milcom the god of the Ammonites, Chemosh the
god of the Moabites’ ; cp u. 33, where M T has reserved this
‘god ’ by
text, and v. 8, ‘their gods.‘ @ translates o&,
&%0hov; in MT Skhzis, has been inserted in two of,the ihree
cases but ‘Astart; the god of the Phenicians remains
unto&hed whilst in @ this alone has been changed t o j366Avypa.
12 ?3, wh;re, as has been said, M T has thrice Zhihim, @L has
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OuoxeiuparL vieu * ~ p p & u . c p also K. 23 I 3
in M‘i‘ and ‘€5. 80 also in Is. 193 ‘€5 has Be& whilst MT reads
M ~ A X O ~

2

For another case of substitution see ABOMINAITON
OF
D ESOLATION.
These illustrations show that as late as the time when
the Greek version was made the text of such passages
was very variable.
Note also passages like Ezek. 7 20, where &$&im appears
as a doublet to tZ&th ; further p6fhdypara for nynn (Is. 17 8),
for D ’ $ ~ N (Is. 282o), for p ’ 5 ~ \(~I K. 21 26 Ezek. 30.13); npou6xXBiupu for 5 ~ (2I K. 16 32). Perhaps the substitution of the
contumelious words was a t first made (both in Hebrew and
Greek) in reading as a standing Kere (cp $ j3&A read ahx&q),
which then made its way into the’written text as so many other
Kerer’s did a t an early time. I t is probable that ruiphleseth
“object of horror,’ in I K. 15 13 2 Ch. 15 16, is also a suhs&tuti
for some more concrete word. hut the conjectural restorations
proposed are not altogether s&factory.
This perversion of names associated with idolatry is
not an accidental conceit of individual readers or
scribes ; it has the warrant of an old and authoritative
tradition which attaches itself to the command, ‘Ye
shall not mention the name of other gods’ (Ex. 2 3 1 3 ;
see Mechilta, Mish@i?im, 107~2,
ed. Friedmann) ; and,
‘ Y e shall destroy their name out of that place’ (Dt.
1 2 3 ) , combined with ‘thou shalt utterly detest it, and
thou shalt utterly abhor i t ’ ( r q y q 1 1 q ? @
yz@,
~Dt.
7 2 6 ; interpreted, ‘thou shalt make a Si&2;r
and a
t5‘2bEh of it ’).
See Tosejhta, *A’Jadcizdmd,6 4, ed. Zuckermandel, 469 : Jer.
‘268a’ci zdmd, 3 6 ; Bab. ‘Adadd sdrd, 456 46a; T?::ziimci, 286 ;
Adoth de Radbi Nathan, 8 34. Examples of such changes
are given in the places cited; among them Beth-aven (1” nq,
Hos. 4 15 105 etc.) for Bethel. Without any direct testimony
we should unhesitatingly assume that daieth and &$$zisirir
in Hos. 9 I O were the words not of the eighth-century prophet,
but of a Jewish copyiat’ Lnd so in many other cases. The
principle of substitution ’is illustrated in the Targums, which
put ?$IF‘error’ for Z h i m ‘god,’ when used of the gods of the
heathen ( e g . , Dt. 28 36 Jndg. 17 5 Is. 21 g 2 Ch. 32 15 35 21 etc.);
and render by the same general term many words for ‘idol ;
e.g., <Zi?im (Is. 2 18 20 19 3 etc.) ‘Zsabdim (Hos. 4 17 8 4 148 [g]),
giZZ7ilim (Ezek. 6 4f: 8 IO and ’often), s2meZ (Dt. 4 16 ps. /on.),
mijhZeTefh (I K.15 73), etc. Similarly U)??, dah& ‘fear,’ is
used ty translate ZZ8hinz (Ex. 2020 Hos. 86), etc. Compare also
a ~ - p , fear,’ for ‘idol’ in the Talniud (Levy, N H W B 2 263).
Of idols which were the object of a public cult among
the Israelites, we have descriptions only of the bullforms images of Yahw8 at Bethel, Dan, and probof idols. ably other temples in the Northern Kingdom, and of the serpent in the temple at
Jerusalem. T h e former were introduced by Jeroboam
I. ( I K. 1228 f: z K. 1029 1716 e t c . ) ; they were of
less than life-size-hence the contemptuous ‘ calves ’and of gold, that is, covered with gold (see 1 5).
Down to the fall of Samaria (721)the worship of these
bulls was the national cultus of the kingdom of Israel ;
see Hos. 8 5f. 10 8 13 2. According to Ex. 32 a similar
idol which Aaron made at Horeb was indignantly
destroyed by Moses, and the people severely punished
for their apostasy- an anticipative repudiation of the
religion of the Northern Kingdom (cp Dt. 9 16 Neh. 9 18
etc.). Whether the conception of Yahw8 as a bull
belonged to the Israelites-or some part of them-at
ZiZinz.

*.

1

See Geiger, Urschr. 279-299 (‘57).
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a n earlier period, or was borrowed by them from the
Egyptians or from the Canaanites, is a question which
cannot be discussed here (see C ALF , G OLDEN ).
In the temple in Jerusalem, down to the end of the eighth
century, sacrifice was offered to a bronze serpent (2 K. 18 4, cp
Nnm.21sJ). see NEHUSHTAN.
The form of the ‘jealousy
image ’ (Ezed. 8 3 5) is not known (for a conjecture see above,
I c, note).
T h e idol of Dagon at Ashdod ( I S. 5) had a head
a n d hands, and was thus at least partially anthroponiorphic ; the opinion that the lower half of the image
was in the form of a fish rests on a very slender basis (see
D AGON ). Images in human likeness are mentioned by
Hosea (132 Vers.) and Ezekiel (1617
mh, cp 18);
more explicitly in Is. 44 13. Cp D IANA , 5 2.
Ps. 115 4-8 (? 135 15-18) assume ?.nthropomorphic images to be
the ordinary type ; the author lived well on in the Greek period ;
cp Wisd. 14 15 16-20(portrait statues of a dead child, and of a
king worshipped as gods). The ‘ grisly object ’ (miphlepth,
n&n) which the queen-mother Maacah made for the (or, as
an) ds&rdh (I K. 15 13 2 Ch. 15 16) was understood by the Jews
in the early centuries of our era as an ithyphallic idol (see
‘268dd zdni, 44a, and cp Jerome simuZmacrum Priapz).2 an
obscene interpretation perhaps underlies the translation 0; @ in
I K. There is, however, no rea5on to believe that this is more
than an exegetical conceit (see above, 5 3 ~ 3 .
I n the laws, images of man or woman, beast, bird,
reptile, or fish, are forbidden (Dt. 5 8, especially 4 16-19) ;
all these forms-arid composites of them-were doubtless known to the authors of the legislation (see also
Wisd. 1310-16). T h e scanty information on this subject
which can be gleaned from the pages of the O T must
be supplemented by the descriptions of Phcenician and
Syrian gods in Greek and Latin writers, and especially
by the archaeology of religious art in Egypt, Assyria,
Phcenicia, and CYPNS.
A selection of types may be, found in the plates a t the end of
Scholz’s GJtzendienst, etc., 77 ; see also Perrot and Chipiez,
Hist. o f A r t in P h n . 156-83 29-27 147-179.
T h e Phcenicians, who manufactured idols and exported
them in numbers to all parts of the Mediterranean
basin, imitated Egyptian types, but-remarkably enough
-only anthropomorphic (not theriomorphic or therianthropic) types ; see Perrot and Chipiez, Hist. ofArt in

idol the core of which was cast of baser metal, and
covered by the goldsmith with plates of gold hammered
and soldered on (417) ; in 4412 it would seem that
the body of the image was worked out by the smith
in his f0rge.l One of the apocryphal additions to the
Book of Daniel tells of an idol which was clay within
and bronze without (Bel and the Dragon, 7) ; and such
images of gilded pottery- though hardly great temple
images-there may have been. The colossal statues
(cp Dan. 3 I 2 3 1 8 ) were constructed upon a wooden
framework.2
Paintings (or reliefs) were probably adored only in
mystery cults such as are described in Ezek. 810 (cp

Phltn. 1 7 7 3 80.
T h e vast majority of the images were private or
household idols (see I DOLATRY ). These were generally
1. Material
small, and of materials and workman, fabrication.3
ship corresponding to the means of
their owners and the fashion of the
times.
T h e commonest were of wood, carved and
painted (Wisd. 13 14 15 4 ; c p Paus. ii. 2 5 vii. 26 I I
viii. 396, Plin. N H 33 36). or adorned with gold and
silver (Jer. 1 0 4 ) ; there were also graven images of stone
and idols of clay, the work of the potter (Wisd.
15 7 f i 1 3 ) . ~ Small idols were cast in silver and gold
(see mnss2kdh,§ I e ) , doubtless also in less precious metals
(bronze, as in Egypt, etc. ; lead, cp the very old leaden
idol from Troy, Baumeister, 1191). Larger images
were made of cheaper material and covered with gold
or silver.6 From the procedure attributed to Aaron in
the destruction of the golden calf (Ex. 32 m), it has been
inferred, with much probability, that the bull images of
the Northern Kingdom had a wooden core; see also
ZJ.4, where the words ‘ h e fashioned it with a graving
tool ’ are more naturally understood of the carving of a
wooden image than of finishing a casting (AV) ; cp,
however, v. 24. Is. 4019 describes the making of a n

,a

1
2
3

Cp Scholz, IO; fif
See ASHERAH.”
See Bliimner, TechrzoZogC?,2 ; Gardner, Handbook ofGreek

ScaZ’pture, I j&

4 See above on plsel (8 2 d). Wooden idols (cypress, cedar,
oak, box, arbor vitae, etc. : cp Is. 44 13) were common also
among the Greeks ; see reff. in Schoemann, Alterth. 2 1633
Small and rude stone idols have been found in numbers a t Troy
SBaumeister, Denkm. 1191); images of glazed pOttery (faience)
iii Egypt (Wilkinson, Anc. Eg. 2go),$ctiZia deommsimuZacm,
Plin. N H 34 16 (34). See also Schoenann, 2 164 : Bliimner,
TechnoL 2 113& ; Scholz, Gotzendienst, 41.
5 Cp Dt. 7 25 Is. 30 22 Hab. 2 19 (?)Bar. 6 passim (nrplxpuua

23 14).
When an idol was finished it was solemnly installed
in its place (I*!?,
Judg. 827 I S. 5 2 z S. 617 ; cp Gk.
16pderv). I n the case of those which were set up in
temples as objects of a public cultus, the installation
was doubtless a n act of great ceremony, attended by
processions. sacrifices, hymns, and prayers ; and even
the rudest domestic idol would not be set up without
rites of similar purport. A procession hearing the god
to his shrine is perhaps meant in Is. 467, cp Jer. 1 0 5 .
T h e idol was placed in a cella or sacellum ( a biik
PZhim, Judg. 17 5 ; O ~ K ~ UBar.
,
6 12 19 ; contemptuously
el6dXrov or ei8~Xeiov, I Esd. 210 I Macc. 1 0 8 3 etc. ) ;
in a private house it might have a shrine prepared for
it (oftqpa, Wisd. 1 3 1 5 ) , where it stood in a niche in the
wall (ib. ). T h e idol was fastened up in its place by
nails (Is. 417 Jer. l o 4 Wisd. Z.C.), or secured by chains
that he might not desert his worshippers (Is. 4 0 1 ? ) . ~
T h e idols were often dressed in costly stuffs and rich
colours (Ezek. 1618 Jer. 109 Bar. 611f: 5 8 7 ~ ) ,and
~
adorned with jewels ( M ‘Ab6dci z d ~ c i ,19). Some of
them wore crowns upon their heads (Bar. 69) and held
in their hands weapons of war (Bar. 615) or various
insignia and attributes (cp M. ‘AbCdd zdrd, 31).
T h e manufacture of idols is satirically described in
certain passages in the O T ; see Hab. 218 f. Is.
40x8 8 4 1 6 3 449-20 4663 Jer. 102-5914 f: Ps.
1 1 5 4 f i = 1 3 5 1 5 8 Wisd. 13108 15 ; cp also Baruch6,
Bel and the Dragon, 3 8 Except the first, none of
these is pre-exilic ; most of them are from the Persian
and Greek periods, and are Jewish polemic against the
idolatry of the Gentiles.
For the literature of the subject, see IDOLATRY, B 11.
G. F. M.
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Idolatry (el8wXoXarpiu) is etymologically the worship
1. The term. of images ; but as the word d8wXov
was used in the LXX of a false god,
whether represented by a n image or not,5 so Paul, by
whom the word ‘ idolatry’ (ei6wXoXarpla) may have
been coined-it occurs first in his epistles-employs the
term in a wider sense of the worship of false gods and
the whole heathen cultus.
See Gal. 5 20 I Cor. 10 14 I Pet. 4 3 : cp Col. 3 5 : cp also the
use of rIS~hoh6qnpI Cor. 5 rof: B g 10 7 Eph. 5 5 Rev 21 8 22 15.
T h e equivalent Hebrew term is ‘d66dcih zdrcih ( n i n y
mi), ‘ foreign worship,’ often concretely, the object of
such worship, ‘ idol ’ (Mishna, freq. ).
Thus, broadly, idolatry may be defined as the giving
1 The oldest bronze statue in Greece (01. jo, incip. 587 B.C )
according to Pausanias (iii. 17 6) was not cast, but was made 11;
parts, which were hammered out separately and riveted together.
Cp Gardner oa. cit. 26. See also Arnob. A&. geetes, 1 39.
2 Lucian,’ Somnium, 24 ; Jup. trag. 8 ; see also Gardner,
op. cit. 18 ; Scholz, 41.
3 A not uncommon practice: see, e.g., Pansan. iii. 1 5 7
viii. 41 6 : Schol. Pind. 01. 7 95 ; Macroh. Saturn. 18 ; Plut.
A Zex. 24 etc.
4 So in Egypt (Plut. de Zsid. 3) and Greece (Schoemann,
Q 165).
5 E.g., I

K. 115 On the identification of the gods of the
heathen with the idols, see below, 9.
13 With this use of :
1 cp Is. 43 12 Dt. 32 16 etc.
The
fqrmulas .nib o m n . a m y (o”n ), ~ ’ 7 mim
h
are substitutes dictated by Christian censorsfip.
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to any creature the homage or devotion which belongs
to God alone.
So Cyprian : tunc idololatria committitur, cum divinus honor
alteri datur :1 GrePorv Nazianzen : ' the transference to the
creatures of the agoration which belongs to the creator';P
Maimonides : ' the worship of any one of all the creatures.'3
In a somewhat more restricted sense the term may be
properly employed to comprehend those forms of
religion in which the worship of a deity is connected
with some material object, in which he is supposed to
reside, or to be present at the performance of the sacred
rites. So the word will be understood in this article.
The origin and progress of idolatry lies beyond the scope of
our present inquiry 4 which has directly to do only with the
forms of idolatry mentioned in OT and NT.
Men early recognised certain places as the homes or
haunts of the gods. These spots were protected by
2. Haunts of religious reverence, and thither worgods and of shippers resorted to bring their offerings
and present their prayers to the deity.
spirits.5 Among the Semites, as among IndoEuropean peoples, mountains were often thus sacred to
the gods; on their summits were sanctuaries: altars
were erected there beneath the open sky (see H I G H
P LACES , 5 2 8 ) .
Many such mountains are known to us from the OT : Horeh
'the mount of God ' Sinai Mt. Peor and Mt. Nebo in Moab'
Carmel, Tabor, Hlrmon, Lebanon, Ebal and Gerizim, Zion:
WorThipon the mountains and ' on every high hill ' is in Jeremiah
and Ezekiel the distinctive mark of heathenism.6
Fountains, wells, and rivers, also, were frequently
sacred; the living waters, the verdure which they
supported, were visible signs of a present deity.
Beer-sheba, Beer-lahai-roi, Kadesh (En-mishpat), and Dan are
holy places of this class ; the veneration for sacred fountiins
streams and lakes among the Phcenicians and Syrians is weli
known.#
Holy trees are extremely common among the Semites,
as among other races ; and rites which had their origin
in tree-worship have here a s elsewhere proved among
the most ineradicable of survivals. I n the OT we read
of sacred trees at various places.
At Shechem ('El5n mJreh,-the name implies that it was an
oracular tree: Gen. 126,f, c 354; further, Josh. 2426 Judg.
06), Hebron (Gen. 13 18 18 I) Beer-sheba (Gen. 21 33), Gibeah
(I S. 142 226) and elsewherd. The idolatrous Israelites set up
their altars ILnder every luxuriant tree' (Dt., Jer., Ezek.).e
Holy trees often stood beside sacred waters, as a t Beer-sheha
and on hill-tops, with which they are constantly associated in th;
seventh-century polemic against idolatry.
Fountains and trees were regarded in early times as.
possessing a demonic life of their own ; a t a later stage,
as the dwelling-place or embodiment of a demonic
spirit. Each such object had its own numen; in the
language of Canaan, its ' Z l or ba'al. So, too, every holy
mountain had its bu'al (see B AAL ). I n the development of anthropomorphic religion these old local numinu
are frequently supplanted by gods of a wholly different
character,- an old holy tree, for example, becoming a
Z ~ 3 rfv8ev8pos ; then the felt incongruity of the association may give rise to a myth, as in the case of Atargatis
at Hierapolis and at Ascalon (WRS Rel. Sem.(2)174J ).
Under the influence of more advanced ideas the place
or object which was primitively holy of itself comes to
be thought of as merely the abode or the symbol of a
god, owing its holiness (as did the artificial sanctuaries
presently to be spoken of) to this association. Finally
the association itself is rejected by a more spiritual
1 Exhort. ad Mart. (Vosr De Idololairia, 1. i. ch. 3).
2

O m t . in Theojhan. ch.

.;I

3 Mishne Tora Aboda Zara 2 I.
4 This question'can be satisfaAtorily discussed only in connection with the phenomenology of religion in general and the

development of the religious consciousness.
5 On the Israelite holy places see von Gall, AZLisrueZitische
xultstiitten

99a.

conception of the godhead : idolatry is a folly and a*
impiety.
Thus, in Canaan, YahwB superseded the
multitude of local ba'uZs at the old holy places of the
land ; the prophets and Deuteronomy regard the result
of this syncretism as pure heathenism (see below, 5 9).
Another class of holy places are the tombs of the
ancestors of clans and tribes, whose spirits watch over
and protect their descendants (see Jer. 31 qJ).
The burial-place of Abraham, thecave of Machpelahat Hebron
which is still one of the holiest places of Islam ; the tomb .f
JosFph at Shechem . the tombs of Rachel near Ephrath in Benjamin, of Deborah 'near Bethel, of Joshua a t Timnath-heres,
are familiar examples from the OT.
T h a t worship was offered at these tombs is not
directly attested in the OT ; but it is on other grounds
very probable.
Of the worship of animals among the Israelites in
historical times we have no evidence; the totemistic
3. Animal survivals which have, been discovered in
and star institutions and cultus come down from
n earlier stage in the history of religion :
worship. aand
the images of YahwB in the form of
bulls in the Northern Kingdom, and the bronze serpent
at Jerusalem, are not tG be confounded with the worship
of living animals (e.g., the Apis and Mnevis bulls in
Egypt), or of whole species of animals.
An ancient and widespread theory regards the worship
of the heavenly bodies as the beginning of idolatry ;
and the whole history of Semitic religion has often been
constructed upon this assumption- Baal was originally
the sun, Astarte the moon, etc. All the evidence
which we possess, however, goes to show that in
Palestine and Phcenicia, whilst the sun and the moon
under their proper names were worshipped in various
places, the identification of the old deities with the
heavenly bodies, and the introduction of distinctively
astronomical cults, fall comparatively late, and were
accomplished under foreign influence. In Israel the
invasion of these cults occurred in the seventh century,
and there is no reason to think that it came materially
earlier in Phcenicia (see N ATURE W ORSHIP ).
Thus far we have been considering objects and places
which were sacred apart from any act of man, natural
4. Artificial sanctuaries. There is an important dissanctuaries.
tinction-not always observed-between
this class and that in which human
agency has a part in the constitution or consecration of
the holy place or object ; we may call the latter artificial
sanctuaries. Of these, probably the oldest, as it is
certainly by far the most important, is the sacred stone
(monolith or heap of stones. See MASSEBAH).
The sacred fauntain and the sacred tree were common but not
universal adjuncts of the sanctuary; in the times covered by
our evidence they played a very subordinate part in the ritual
(see below, $ IO). On the other hand the sacred stone (massd6Aii)
or the rude altar of stones'was found a t every place of worship.
it was anointed with oil (Gen. 28 18, cp Lev. 8 11) ; the blood 0:
the victims was smeared upon it or poured out at its base.
with it all those rites by which the worshipper comes imrnedi;.
ately into contact with the object of his worship are inseparably
was set up, the altar built, for this
connected.3 The ma:;&ih
purpose.
T h e holiness of the stone is not derived from the discovery that a spirit already dwells in it ; it is holy because
a deity has consented to enter into it, in it to be present
in the midst of his worshippers, and receive their
sacrifice ; it is the seat (280s)of the god. This stage or
type of religion is frequently called ' fetishism ' ;' b u t
this much-abused name ministers only to misunderstanding and prejudice (WRS ReZ. Sem. P) 209J ).
A connecting link between this conception and those
rocks, of strange shape or otherwise remarkable, which
Ire natural sanctuaries may perhaps be found in the
'

See Ba{dissin, Sem. ReL-gesch. 2 2 3 1 8
Movers Plronizier, 1 665 8.Baudissin Z.C. 148 8 ; 1 See Stade, GVr 1 4 5 0 8 On the hypothesis that a stage of
Pietschmann Plronizier zr5$ * WkS 1:eL S&Z.('~165
hero-worship preced,ed the worship of Yahwi. at the Canaanite
sanctuaries. see H I G H P LACES 5 7.
8 On the hhiness of 'Abrahan;'s oak,' see Jerome OS(&1416.
9 Movers Ph6nizier 1 567-583; Scholz, GStzendzhd 292.295;
2 RefereAces in Scholz, G&endienst, 53J : cp Maimonides,'
'A66dii Z E m i , 1I.
Baudissin, 2.c. 184-23;; WRS Lc. 1855, cp 1 3 1 8 Ahditional
literature in Baudissin, 184 n.
3 See WRS ReL Sem.(z)zoo&
6
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in Syria are connected with sacred fountains and lakes ;
worship of aerolites (parrdhrov = 5Bnq, bEthP2, XlOoi
#p$uxoi), or thunder-stones ; but of this connection
and it is only from the practice of other Semites in
ancient and modern times that we may infer that
there is no direct evidence (see M ASSEBAH ).
A particularly interesting question is suggested by the tradition
offerings or mementoes (strips of cloth, and the like)
that the ark which Moses made a t Horeh contained stone tablets
inscribed with ‘ten commandments’ (cp A RK , IO; DECALOGUE). were hung upon the sacred trees.’ I t is obvious that
these cults were of inferior importance; indeed, tree
That the fundamental laws were thus put where they could not
be seen is in the highest degree improbable ; 011 the other hand,
worship was probably under the kings just what it is
the chest was certainly made to hold some sacred object, and
now for both Christians and Moslems- asuperstition, in
nothing is more likely than that this object was a stone from
the proper sense of the word-that is, a cult which has
the ‘mount of God,’ 1 by taking which with them the Israelites
been left on one side by the development of religion.
were assured of the presence and protection of Yahwb when
they wandered away from his holy mountain.
T h e nature of the places of worship and their ordinary
Another ‘ artificial sanctuary ’ is the wooden pole or
furniture has been described elsewhere (see H IGH
post (ZshErZh) which ordinarily stood at Palestinian
P LACE , and A LTAR ).
holy places. I t is a common opinion that this pole or
T h e rites of sacrifice are essentially the same throughmast was a surrogate for the living holy tree ; but this
out the Semitic world (see S ACRIFICE ). They connect
is not certain (see ASHERAH,5 2). W h a t the significance themselves primarilywith the sacred stone (see MASSXBA
R,
of the ZshZrZh was, or what rites were connected with it,
and above, 5 6). Distinctive ceremonies associated with
we do not learn.
the sacred post or pole are not mentioned in the O T ;
Images of the kods belong to a comparatively adthe numerous Assyrian reliefs and the seals which
vanced stage in the history of religion ; they presuppose
appear to represent the adoration of the sacred post are
a definiteness of conception which is
of uncertain interpretation (see A SHEKAH ). Sacrifices
Images* foreign to early religions, and a discrimi- to the idols were offered by fire (Hos. 4 13 etc. ) ; libations
nation of the character and attributes of different deities
were poured out (Jer. 7 1 8 etc. ) ; the fruits of the earth
which is a product of history and reflection. From the
(tithes, first-fruits) were presented to them (Hos. 28[10]
ancients themselves we have many testimonies that the
Is. 576 etc.) ; tables spread with food were set before
introduction of cultus-images was a recent thing.
them (Is. 6511; cp Bar. 6 2 8 3 , Bel and the Dragon, 3$).
Thus Varro affirms that for more than 110 years from the
T h e worshippers kissed the idols (Hos. 152 I I<. 1918 ;
founding of the city the Romans had no image of a god in
cp Cic. in Verrem443), or threw kisses with their
human or animal form : Numa is said to have forbidden such
hands (Job 31 27, to the sun and moon) ; stretched out
representations ;2 the Persians had no temples or idols before
Artaxerxes I.;3 in Greece also temples and images of the gods
their hands in prayer and adoration (Ps. 4420[21]);
were unknown in ancient times ;4 the earliest temples of the
knelt before the idols or prostrated themselves to the
E-yptians were without idols.5 Arab tradition which is
earth ; when the deity was obdurate the priests leaped
sGported by philological evidence declares that iddls like that
or danced about the altar,3 calling loudly upon the name
of Hohal at Mecca were of f0reign)origin.G
Some of these testimonies have no historical valne ; of their god, and gashed themselves with knives ( I K. 18
26 28).
they represent a theory of antiquity which is generalised
the acts of worship or homage by
by Eusebius: ‘ t h e oldest peoples had no idols.’7
olatry is violated thus : He breaks
Archzeological evidence, however, confirms the fact that
burns incense to an idol offers a
the iconic age was everywhere preceded by one in which
efore it or acknowledges i; to be his
es
the‘ idol, kisses it, sweeps or
the objects of worship were aniconic.8
sprinkles water before it, washes it, anoints it, dresses it, or
T h e development of the stone image of the deity
puts on its shoes (Sanhedrin, 76; cp Maimonides, Ahoda
out of the dp$s Neos, and of the wooden idol ($bavov) ZUYU, 36).
out of the aniconic wooden posts, can be traced with
T h e idols were often carried in procession, either at
some distinctness in Greece ; it is natural to conceive
fixed seasons, or upon some particular occasion (Is. 467
that the same evolution took place in Palestine and
Jer. 10 5 ) ; such processions are represented on Egyptian
Phcenicia ; but the proof cannot be given. Our texts
and Assyrian monuments, and frequently referred to by
do not enable us to connect the pheZ (graven image)
Greek and Roman authors.
with the Zsht?dh (wooden post) in any way, and monuTheidolatrous cults had their priests (for an opprobrious
mental evidence is lacking. What is certain is that
name of whom see C HEMARIM ) and prophets ( I K. 18
the aniconic agalmata, especially the stone stel&,
40) and oracles ( 2 K. 1z 16). T o the ministry of some
obelisks, pyramids, or cones, maintained themselves in
of these religions belonged also the ‘ consecrated men
the Phcenician cults down to late times, and were not
and women ’ (aiel?, nizhp Dt. 23 1 8 3) ; that is, religious
superseded by stone temple idols. Images of the gods
prostitutes of both sexes (cp H ARLOT ).
seem to have been first introduced as domestic idols :
The offering of the body in honour of the deity prevailed
most of the images which have been found in Phcenicia
widely in the North-Semitic religions ; in some of them it is
and its colonies are of small size and inferior materials ; said-though not on the best authority-to have been ohligatory on every woman once in her life ;4 in others-perhaps
none have been discovered which can be certainly idenin all-a special class of temple-harlots was maintained. Comtified as cultus-idols. (See I DOL, 5 5 . )
merce with them was a religious act, accompanied by sacriIt does not fall within the scope of this article to
fice (Hos.413); the hire was sacred and was brought into the
treasury of the god (Dt.2318119]). The laws forbidding men
describe the worship of the Semites in general ; we must
and women to wear the garments of the opposite sex (Dt. 225)
6. cultus. confine ourselves to a brief mention of the
are aimed at cults of this kind.
idolatrous ceremonies mentioned in the
Certain peculiar rites and customs are known to us
OT or the NT.
from passing allusions in the O T ; the priests of Dagon
Holy mountains, waters, and trees, as we have seen,
would not set foot on the sacred threshold ( I S 55 ; cp
were places of worship in Palestine ; but we learn nothing
Zeph. 19 ) ; the altars to the host of heaven were erected
from the O T about peculiar rites such, for example, as
on the roofs of the houses (Jer. 19 13 Zeph. 1 5 etc. ); cakes
of a peculiar form were offered to the Queen of Heaven
1 Less probably an aerolite as has often been surmised; cp
Jevons Znirod. to Hist. o f R k 1645
(Jer. 7 18); the sun-god had a chariot and horses stabled
2 A& Ciu Dei 431 Plut. Numa, 8 ; cp Plin. N H 3415.
in the temple in Jerusalem ( 2 K. 23 11); the worshippers
3 Dinin id Cl&n.AI: Proirefit.
- 4.-1 Syllb. ; Hdt. 1 131 : of the sun stood with their faces to the east (Ezek. 816);
Strabo, 732.
4 Lucian. De sawif: 11.
6 Luck;
Deu Sy; 3.
1 Cp Gen. 354, jewels buried at the foot ofa sacred tree. See
8 We. A;. Heid.(l)13th ggn.
also DRESS, $ 8.
7 PYE Ev. 19 . cp Wisd. 13
2 Cp Scholz, 55.
8 See $amell, &is
ofthe Gveek Slafes 1 chaps. I a ’ Scboe.
3 On the dances of the priests in Syrian cults see Herodian, V.
mann, AZiwth. 2 156f” esp. Overbeck, Ib&Cultusoiject bei
3 15 andpussim; Lucian, D m Syr. 50.
den Griechen in seine: Bltesten Gestaltungen,‘sBer. d. s&h.
4 Hdt. 1199; Straho, 745 ; Baruch, 642f ;Lucian, DeaSyria,
GeseZSsch. d. Wissensch. (‘64) IZI&
6, etc. Cp HARLOT.
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children were sacrificed to the divine king at the Topheth
in the Valley of Hinnom (Jer. 7 31 etc. ; see M OLOCH) ;
the women of Jerusalem made a mourning for the death
of Tammiiz (Ezek. 8 1 4 ) ; the gardens of Adonis are
referred to by Isaiah ( l 7 r . f : ) ; lectisternia to Gad and
Meni by a post-exilic writer ( I s . 6 5 1 1 ) . An examination
of the seemingly irrational prohibitions in the legislation,
in the light of comparative ethnology, yields considerable
iuformation about the older cults and superstitions which
were put under the ban by the religion of Yahwi ; but
into this field it is impossible to enter here.
T h e Israelites when they invaded Canaan brought
with them the common ideas of the nomadic Semites ;
they had their holy mountain (Horeb),
History’ holy wells (Beer-sheba), and fountains
(Radesh); the standing stone or stone-heap (altar)
represented the deity in sacrifice ; domestic idols
were probably not unknown (see T EKAPHIM).
They found in Canaan a people of kindred race,
possessed of a n agricultural civilisation which the
newcomers adopted.
T h e Canaanite high places
became Israelite sanctuaries (see H IGH P LACE ), and
the mug&ihs and rishZ~&s beside the fire-altars and
beneath the holy trees were taken over with t h e m ; if
new sanctuaries were founded, they were furnished with
a similar apparatus.
T h e prophets and prophetic
historians regard the idols also as adopted from the
Canaanites ; and, speaking generally, this is doubtless
true. T h e Baals and Astartes, the gods of the land,
were worshipped by the side of YahwB. T h e founding
.of the national kingdom gave rise to international
relations and led to the introduction of foreign religions
(Phmnician, Moabite, Ammonite, I K.11), which were
externally much like that of Israel. T h e worship of the
Tyrian Baal in the reign of Ahab, however, provoked a
Teaction which overthrew the dynasty of Omri. T h e
larger political horizon in the eighth and seventh
centuries, and especially the long-continued friendly
relations of Judah with Assyria, opened the way for
t h e introduction of many foreign cults, among which
the worship of the H OST OF H EAVEN , the Q UEEN
OF H EAVEN , the MoLocH-worship, and the rites of
mourning forTAMMUZarethemost important; zK.23 4 3
shows us the state of things in Jerusalem and its suburbs

’.

in 621.
T h e reforms of Josiah made no permanent change,
as is evident from the prophecies of Jeremiah and
Ezekiel; the latter gives us glimpses of the strange
rites which were introduced or revived in the last years
of the city (Ezek.8). In the Persian period the
strongest foreign influence was AramEan ; this is seen
not only in the gradual displacement of Hebrew by the
Aramaic vernacular, but also by the allusions to Syrian
cults such as those of G AD and M ENI (Is. 6 5 1 1 ; see
FORTUNE). Under the successors of Alexander, the
Jews in Palestine as well as in Egypt and Syria were
brought under the spell of Hellenic civilisation, and the
liberal party, especially strong among the priestly
aristocracy, showed no prejudice against the Greek
religions,* until the violent measures of Antiochus
Epiphanes provoked a n equally violent reaction.
‘ Molten gods’ (massZKdhs), which were doubtless
regarded as distinctively Canaanite, are prohibited in
8,- Religious the oldest laws (Ex. 34 17). Jeroboam’s
’ calves‘ were of this kind, and we may
leadersea well
believe that they were condemned in
his own time by men who looked with jealous eyes upon
the assimilation of the religion of Yahwi to that of
the baals of Canaan (on the untrustworthy record
I K . 13, see J EROBOAM , I [end]). T h e Deuteronomic
historians are in error, not in assuming that there was
opposition from the first to the Canaanitizing of Israel,
but in ascribing this opposition to higher religious
1 See Scholz, 41gJ
2 On the attitude to foreign gods in general, see Baudissin,
Sem. ReL-gesch. 1493.
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ideas like their own. T h e prophets of the eighth
century, particularly Hosea and Isaiah, zealously declaim
against the images, of which the land was full (Is. 28);
under the influence of Isaiah, Hezekiah probably made
a n effort to root out the idols ( z K. 1 8 4 ) . The older
aniconic representatives of the deity, the nzugZhihs, were
not yet assailed-the command to destroy the Canaanite
sacred stones has a different motive. In the succeeding
period these also fall under the condemnation of
idolatry : no such symbol shall stand by the altar of
YahwB (Dt. l621f: 123f: Lev. 261 etc.); no image of
any kind is to be tolerated (Ex. 20 4 = Dt. 5 8 etc. ). In
Dt. 415-19 (sixth century) a reason is annexed to this
prohibition : at Horeb, where Yahwk revealed himself to
Israel, they saw no visible form in which they might
image him. Violation of these laws incurs the severest
penalties,- for the individual, capital punishment (Dt.
1 7 2 8 ) ; for a city, the ban (Dt. 13); for the people as
a whole, national ruin (29 108
etc.). With the prophets
9. Hostility to of the seventh century begins the
foreign cults. contemptuous identification of the gods
of the heathen with their idols, and
in the sixth the trenchant satire upon the folly
of making gods of gold and silver, of wood and stone,
which runson through the later Psalms, Wisdom, Baruch,
the Jewish Sibyllines, etc. (see IDOL, 5 5 end), to be
taken up again by Christian apologists. T h e attack of
Antiochns Epiphanes upon their religion made offering
sacrifice to idols the very act of apostasy ; faithful Jews
submitted to martyrdom rather than obey the king’s
command : the Maccabzean revolt was a rising against
the attempt to forceidolatry upon them. With the
memories of bitter persecution, of heroic struggle and
glorious victory, there was instilled into the breast of
every true Jew a n inexpugnable hatred of idols at which
the ancient world wondered. Their Roman masters
were more than once surprised by the outbreaks of this
to them incomprehensible fanaticism.
Pilate’s first
collision with the Jews was occasioned by his bringing
the military ensigns (see ENSIGNS) from C m a r e a to
Jerusalem (Jos. Ant. xviii. 3 I ) ; the order of Caligula
that his statue should be set up in the temple wonld
have precipitated the Jewish revolt had not the good
sense of Petronius interposed delays, and the death of
the Emperor put a n end to the plan (Ant. xviii. 8 , BJ
ii. IO ); the desperate war under Adrian was provoked
by the setting up of a temple and image of Jupiter on
the site of the ruined temple (Dio Cassius, 69 12 ; cp
Jerome on Is. 29).
It is instructive to compare this history with that of
the Greek religion.
Some of the greatest of Greek
Comparison philosophers had protested against
almost as strongly as the
with Greece. ldolatry
Drouhets of Israel. Heraclitus, Xenophanes, Empedocies had satirised the folly of praying to
images ; Zeno declared that neither temples nor idols
befitted the g0ds.l Their words, however, made no
impression upon the popular religion ; and later philosophers had no difficulty in discovering good reasons for
the use of images.2 I n Israel, on the contrary, a whole
people had been trained to the worship of God without
visible embodiment or symbol.
On Idolatry in general the older works of G. J. Voss, and A.

van Dale may still be consulted ; from a modern standpoint,
d , 6;
Tylor Earry H i s t o r y o ~ ~ a n Rchap.
11. Bibliography. Prim: C d t . ( 3 ) 2 16sf : Lippert, Czdtzwgesch. 2 43sf
furt er, J. Selden, de Dis
Syris, with the Additamenta of k: Beyer, 1672; P. Scholz,
GJtzendienst u. Zazderwesen dei den a l k n Hebraem u. den
denachdarten VJZkem (‘77) : Baudissin Stadien ZUY sem. Re[.gesch. 1 (‘76); 2 (‘78) ; WRS RrL S~nr.’(~)
(‘94).
G . F. M.
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Esd. 843 EV, mg.

I.

IDUMEA ( P h g ; RV

‘ E d o m ’ : Is. 345J

Ezek.

1 See Welcker Griechische Gd’fterlehre, 2114f:
2 Plotinus;E&ead. iv. 3 I T ; Porphyry in Euseb.Prtep.Ev. 3 7;

cp Dio Chrysost. Or. 12405 Reiske ; Maxim. Tyr. Diss. 8.
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3515 365), I d u m a a (IAOYMAIA : Mk. 38), I d u m e a n s ,
RV I d u m a a n s ( IAOYMAIOI [A], z Macc. 1016). See
EDOM.
IEDDIAS ( ~ ~ A A I A[A]),
c
J EZIAH .
IEZER, IEZERITE
See ABIEZER.

I

Esd. 926 RV=Ezra 1025,

(7)Y'K,

IEZIAS ( I E Z E ~ A C'[B]),

I

'?I;'&),

Nu. 2630t RV.

Esd. 926 RVmg,=Ezra

1025, JEZIAH.
IGAL

' h e [God] ransoms,'

.

53).

Issacharite 'spy' : Nu. 137 P ('haah [Bl, ryah [AF], iyAau
[Ll). See JOSEPH i. $ I n.
2. b. Nathan of Zobah one of David's heroes(a S. 2336t :yaah
[BA], iwqh [L]). Cp J o ~ L3;
, N ATHAN, 3; MIBHAR.
3. AV Igeal, a descendant of Zerubbabel ( I Ch.322: rwqh
[BAI, iayaah [Ll).
IGDALIAH (9;
I 719,
i , IEGEDELIA [Vg.],
probably a
mere error for GEDALIAH
rq.v.1, cp ~ O ~ O ~ [BAQ,
L O U
om. 4, K * ~ ) T J
[Pesh.] 6 37), father of HANAN, 7 (Jer. 354).
IGNORANCE.
If true religion is 'wisdom' or
' knowledge,' false religion must be I folly ' or ' igliorance '
(cp Wisd. 14 m), and in the Bible ' religion ' includes
practice as well as theory. This antithesis is constantly
present to the minds of the biblical writers, though they
may not always develop the antithesis in the same way.
Legislation drew a broad distinction between intentional
sins (m; i
;
:
,
' with a high hand ') and sins committed
' by error ' (?I&
; RV 'unwittingly '). T h e modern
Christian standard must of course not be applied too
rigorously to the details of the law, and the extreme
anxiety (cp Ps. 1913) produced by the ease with which
' sins of ignorance ' could be committed appears to us
not to be a feature of an ideal character. However,
the principle of discrimination recognised by the lagislators is still acknowledged in Christendom, and selfdistrust, if conpled with trust in the ' higher self '-the
indwelling Spirit-is a n undeniably Christian quality
(zCor. D9).
Another variety of ignorance shows itself in doubts
of the divine justice ; ' so foolish was I and ignorant'
(Ps. 73 22 92 6[7]). There are mysteries which, if handled
a t all, should be handled wisely ; and who can keep off
the mystery referred to by the Psalmist? On the other
hand, a mystery such as the cause of Israel's blindness
(Rom. 1 1 2 5 ) is one which does not touch the ordinary
Christian so closely that he must either solve the
problem or suffer spiritual shipwreck.
T h e spiritual ignorance of the heathen and of
unbelieving Jews is a point which is variously treated
by the O T writers. Sometimes it is assumed that the
heathen deliberately neglect the elementary divine laws
(Is.245 Ps. 917[18j?, cp PS.2227[28]); sometimes it
is stated or implied that God allows each nation to
follow its own course in religion ; the course may be a
foolish one, but it is at least natural and uncondemned
(Jer. 2 11 Mic. 45). Even in the N T we find a certain
variety of view. In Rom. 120-23 idolatry is represented as a deliberate silencing of the conscience,
which leads to the manifestation of the wrath of God
(v. 18). In Acts 17 30. however, the Paul of the Acts of
the Apostles excuses the error of Jews and heathen in
the times before Christ as ' ignorance ' (tlyvora) which
God has 'winked at ' (bmppr6dv ; D", mpd6v)-a phrase
which reminds some of us of the term 'ignorance'
applied in Arabic to pre-Mohammedan paganism. If,
with Denney( Hastings, DB244gb), weattemptto combine
these two passages, we arrive at the difficult view that
God can ' wink at ' or excuse something which is ' in the
last resort due to an immoral suppression, and even
extinction, of divine light.' If, on the other hand, we
recognise that the speeches in the Acts of the Apostles
are literary compositions, we shall at once see how well
these speeches are adapted to effect their assumed
purpose. See, for instance, Acts 3x7, 1327, and, to
I

:\
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illustrate bmppr6dv, 14 16, ' who in time past suffered alL
the nations to walk in their own ways.' It is true that
Paul himself speaks of 'the passing over (T+ rdpeuprv)
of the sins done aforetime, in the forbearance of God'
(Rom. 325, RV); but the sins of the past ( ~ p o y e y o e 6 ~ a
d p a p ~ ? j p a r aare
) the whole mass of human sins, with
no special reference to heathenism. Since only in the
sacrificial death of Christ could the righteousness of
God be satisfied, it was theoretically necessary to.
maintain that God had shown forbearance to the sins
of the pre-Christian period, to those of a Moses or a n
Ezra not less than to those of an idolater.
That dyu6Tpa and &napria are practically synonymous will
appear from Judith 5 20 and from the parallelism in I Esd. 8 75
[72] Ecclus. 232 ; see also Heb. 9 7 (cp 53).
The beautiful application of the legal phrases kyviqpa and
d vo& in the Epistle to the Hebrews should be noticed. The
i b a l High Priest is one who can 'bear gently with the ignorant
and erring (702s dyvooiiui .a1 rAavwp&ocs) for that he d50 is.
compassed with infirmity' (Heb. 52 RV); 'Jesus can do this,
without ever having yielded to sin (Heb. 415). Nor does the
author ignore the terrible possibility of 'sinning willingly
~ K O U U ~ W ) , i.c., 'with a high hand,' after having been once
'enlightened' (Heb. 10 26, cp 6 4-6). Cp Is. 22 14, I John 5 16.
T.K. C.
I I M (Wry, L e . , ' heaps ').
I. A city of Judah on the Edomite border (Josh.1529t ::
P a K w [Bl, avarp [AL]). Robinson's Bet 'Awze~u
(31' 30' N. 34'
56' E.) seems too far N. Possibly a corrupt anticipation of the.
following osy.
2. See IJE-ABARIM.
IJE-ABARIM (RV I YE-A BARIM : D'llWa '?.l+-i.
e.,
' heaps of the Abarim' : Nu. 21 IT Xahyaar fK rou napav [B],
axdyar TW mpav [AFvid.], ax~hrtpXatarp r 4 d p a v [L] ; 33 44.
ai Zv rQmpa[v][RAF] eec Zv ri) r$av [Ll), otherwise IIM o r
(No. 33 45 yai [BAkyyeor[L]j. See ABARIM, and WANDER-.
ING, WILDERNESS OF, g TI.
IJON, or rather 'Iyy6n (fihp;A I N [BL], N A I N [A;.
the first Y is a dittograph], in K.; I W [B], A I W N [AL]
in Ch.), is mentioned with Dan and Abel-beth-maacah
(or Abel-maim) in I K. 1520 (11 z Ch. 164) as conquered.
by Benhadad in the reign of Baasha, and again in z K.
1529 with Abel-beth-maacah, Kedesh, etc., as ' carried
captive' by Tiglath-pileser in the reign of Pekah ; probably also in z S. 246 (see D AN - J AAN ). T h e place and
name are apparently as old as Thotmes 111. ( ' a - y - n a ,
WMM As. u. Eur. 393, cp 159). No wonder, therefore, that the name should still survive in that of t h e
Mq"Ayzin (the Campus Mergium of William of Tyre),
a rich plain, oval in shape, at the foot of the mountains.
of Naphtali, near the bend of the river Litany. T h e
Talmud speaks of ' the pass (rtnxpu) of Ijon ' (Neub.
Gkogr. 18), which favours the identification of Ijon with
TeZZ D i b b h , a large mound in a commanding position
near the northern end of the Merj 'Ayzin. See Rob.
BR 3375 ; Guerin, GaL 2 2 0 3 ~ .

TVIM

I K R E S H (L@,
'crooked,' 5 66; E K K H C [BA],
[L]), a Tekoite, father of IRA, z S. 23 26 (SWKG [B], e m a s
[A]), I Ch. 1128 (CK ws [BK]) 27 9.
ILAI (9$v), I Ch. 1 1 ~ 9 1 . = z S. 2328t. Z ALMON , 2.
-KLF

ILIADUN ( I A I A A O Y N [AI, EIAIAAOYN [Bl),
553 RV, AV M ADIABUN ( q . ~ . ) .

I

Esd.

ILLYRICUM ( I A A Y ~ I K O N[Ti. WH]). T h e 'in-.
hospitable district between Istria and Epirus, which,
with its wild series of mountain-caldrons broken neitherby river-valleys nor by coast-plains and arranged like
scales one above another, and with its chain of rocky
islands stretching along the coast, separates rather than.
connects Italy and Greece' (Momms. Hist. of Rome,
3172, ET ; .cp Strabo, 317).l
Illyricum in its widest sense denoted the entire region S. of
the Danube from Rhztia (or at least Noricum) to Mesia. As
first known to the Romans it was the region between the river
Drilo and Epirus (ZL@ris G r z c a ) . IZIyriS BUY~UVU
extended
northwards towards the head of the Adriatic; part of it was
distinguished by the name Dalmatia. In 11 A.D. the district
, 1 For the Illyrian stock see Mommsen, PYOV.
of Rom.
Em$. 1199, and Hirt in the Fdsfschnyf fur H . Kiepert ('gS),,
'79J
~.
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ILLYRICUM
was divided into Lower Illyricum (Pannonia) and Upper
Illyricum (Dalmatia) [but see Ptol. 2 161. The name Illyricum
applied in this narrower sense to the region between the Arsia
( A n n ) arid the Drilo was gradually displaced by the name
Dalmatia, which, from the time of the Flavian emperors, was
the regular term.
T h e mention of Illyricum in the N T is confined to
Rom. 1519, where Paul affirms that he has ‘fully
preached the gospel ’ ‘ round about unto Illyricum ’
( K ~ K &xpi
A ~ T O O ’ I X ~ U ~ L K O O Two
).
questions are raised
hy the passage-viz. the exact meaning of ( I ) Illyricum,
( 2 ) ‘unto’ ( p k p i ) . Illyricum may here be understood
of the southern part attached to Macedonia, which contained the important commercial cities of Epidamnus
(in Roman times Dyrrhgcium = modern D u r a ~ m )and
Apollonia-the two termini of the Via Egnatia, which
runs a distance of 500 m., from the Hebrus to .the
Adriatic. The great landing-place on the Macedonian
sidewasDyrrh&cium(cpCatull. 3615 : ‘ A d r i z tabernam,’
Straho, 283,329). T h e apostle might easily have undertaken the transcontinental journey from Thessalonica or
Bercea during 57 A . D . ~(see C HRONOLOGY, 5 71).
On the view that Paul always uses geographical terms
in their Roman sense (Zahn, B i n b i t . 1124)~Illyricum
must be taken to denote the Roman Province N. of
the Drilo. I n favour of this interpretation are the facts
( I ) that Paul is writing to a Roman church, in which
his words would naturally be taken in their Roman
sense ; and ( 2 )that he uses not the Greek form ’IhXupir
(’IXhuplu), but the adjectival form ’ I X h ~ p i ~ b(=
v Lat.

IMMANUEL
IMAGE, see I DOL ,

I.

IMALCUE(AVSIMALCUE,
C INMAAKOYH [AI, IMAAKOYE [KV], EMALCHWEL. LVg.1, TON MAAXON [JOS.
Ant. xiii. SI], C\,~-U,
[Pesh.], MALCUUS [Vg. cod.
Sangerm.]), a n Arabian prince who had charge of the
young ANTIOCHUS[q.v., 41 ( I Macc. 1139).
The name is clearly equivalent to ),$n*, a name found in Palm.
and closely allied to the common Nab. name
According
to Diodorus (who gives the name as Jamblichus) 1 the prince
reigned near Chalkis (Muller Frapz. kist. &--rrec.’Z17 n. 21).
see Schiir. GIV1184, n. 24, a d the authorities quoted th& H i
was perhaps related to ZABDIEL or the son and successor of
Diocles in whose hands Balas ;laced Antiochus (Diod. Fr.
xxxii. 10 .)I

&.

IMLAR (Yl)p’,, ‘ h e is full,’ 54 ; cp Palm. name
K h , Vog. Syr. Centr. 85 ; I K. 228) or Imla (K:p! ,;
2 Ch. 187), father of Micaiah the prophet (in IC..’
IEMIAC [B; in v . 9 -rul. IEMAA [AI, NAMAAI
[L]; im
Ch. IEMAAC [B; in 21. 18 -m], IEMAA [A], NAMAAI
CLI).

IMMANTJEL, a symbolic name, meaning ‘ W i t h us:
(is) G o d ’ (cp Judg. 612 16), found twice in EV, viz.
(u) in Is. 714, and (p) in Is. 88.
In (a)there is no doubt that the expression is to be viewed a s a
yoper name, whether with Baer we adopt sFU?y, or with Ginsb.
?I$&’ as the Mass. reading. All the versions are here agreed
(155,
Mt. 123, e p p a u o q h [BKAQTI). In (P),however, whereas Vg.
Pesh. recognise ‘Immanuel’ and MT, which gives SN ?XY,
Z&ricum).
does not exclude this view, I N B A Q r renders pel? $p&v b Beds,.
Applying the same reasoning to the use of the term Dalmatia
*.e. God is with us’-an affirmationof the favourableness of God
(2 Tim. 4 IO), we shall he compelled to take that also as denoting
to h e people of Jud,ah, and Tg. closes the verse with the words,
the Roman Province, and hence to trace in the N T writings the
‘thy land, 0 Israel.
change in Roman usage with regard to the name of the Province
T h e historical occasion on which the prophecy of
which has been above explained. All the more striking appears
Immanuel was given is described elsewhere(see I SAIAH i.,
the variation when it is remembered that it is in writing to a
Greek that the word Dalmatia is used in preference to the (to
W e have now simply to record
a Greek) more familiar form Illyria [see DALMATIA].
!hz’answers which have most recently
theories*
been given to the question, Who is meant
T h e decision of the question whether by Illyricum
by &p;
( I the
‘aZmih ’-lit.
the maiden or young
Paul meant ZZrris Greca or the Roman Province
Illyricum (Dalmatia),really lies in the answer given to
woman),a and by Immanuel?
the further question-whether ’ unto ’ (pcxpi) is used in
( a ) Lagarde, M‘Curdy, and, with some hesitation,
a n inclusive or exclusive sense.
Porter, identify the ’almiih with the wife of Ahaz, or
Mixpi, perhaps, need not involve the inclusion of the
(at least) with some one of the inferior members ( c p
word with which it is combined, hence an actual crossCant. 68) of the royal harem. In this case, it is natural
ing of the frontier of Illyricum from Macedonia is not
to take the further step of identifying Immanuel with
to be proved.
Hezekiah.
An unprejudiced reader, however, would here unAs M‘Curdy points out, the chronological objection stilt
urged by some scholars rests upon disputable grounds. Those
doubtedly understand Illyricum to lie within the circumwho go thus far may also wish to modify the vocalization
ference of the ever-widening circle of missionary enterprise pictured by the phrase d r b ’IepouuuX~pKC^ K ~ K X of
~ one Heb. word (reading ”,;cJ),3 so that the formal naming‘
of the child will be entrusted to the father.
p+pi 700 ’IXXU~LKOD. For in fact, if Berea, the most
(a) Hitzig and Reuss identify Immanuel with Maherwesterly recorded city (Acts 1710),is taken to have been
shalal-hash-baz, the child whom ‘ the prophetess ‘ bore
the most westerly point actually reached in this region
to Isaiah soon after his meeting with Ahaz (Is. 83).
by Paul, he was still nearly IOO miles east of the Illyrian
Riehm and H. Schultz however suppose that an elder
frontier-and therefore the employment of Illyricum to
brother of this child may b,‘ meant add the former accounts for’
mark the extreme limit of preaching can with difficulty
the phrase ‘ the maiden ’ by conjecthnp that Isaiah had recently
become a widower and had married again.
be justified. W e hold, then, that Paul’s words imply
(c) Weir, Hofmann, and Orelli explain the phrase
actual work in Illyricum--i. e., qrobably in Z l b r i s Grecu
‘ the maiden ’ allegorically.
-(cp his apparent familiarity wlth Nicopolis, Tit. 312);
The
people of Israel is often described as the bride of Yahwb
but a visit to, e.g., Salona (Colonia Martia Julia Saloons),
(e.g., ,Is. 545 Ezek. 16 Hos. 2), and Mic. 53 [21 (cp 410)may be
the capital of the Roman Province Illyricum (Dalmatia)
plausibly understood as interpreting ‘the maiden’ in Is. 714 of
may also have found a place in the itinerary of which
we get this solitary glimpse.
1 Schiirer refers to the Lat. ‘Jamlicus’ in thecoup. Znscr@.
That the phrase ‘ unto Illyricum ’ might have been legitimately
Rkenan., ed. Brambach, no. 1233.
used ‘even if his [Paul‘s] apostolic lahours were entirely to the
a On the sense of d y see BDB, s.v., and cp Che. Pvoph.
eastward of the mountains (sc. Mt. Scardus), in the country
Is.N 2139f‘ WRS Pro$h. 424. The prophet chooses the
watered by the Strymon and the Axius ’ (Conyheare and Howson,
most
compr&ensive word he can find (cp Pr. 3019) so as to
2 156), cannot be maintained by reference to the vague use of the
word Illyricum to designate the Eegion S. of the, Danube (e.&--., include all classes of women ; the article is best viewed)as generic:
(see
e
below). On most of the theories which will be mentioned
Tac. Hist. 1 2 76 285, where Illyrlcum = Pannonia Moesia and
(a,6, c, d
), the term constitutes a real and perhaps an insuperable
Dalmatia; id. Aim. 146244, where it = Pannonia Rhaetia
difficulty.
At any rate ‘the maiden ’ need not be explained of
Noricum),
any single well-known individual. The Phrase may be Hebraistic
See Poinsignon Quid preczj5ue apud Romanos adnsque
‘
one
who
is a maiden ’ (Le., a young woman of marriageable
for
Diocletinni fem$&a Zllyricum f u e d (‘46), Zippel, a‘. roirt.
Hewschaft in Zl@rim his auf Augustus (‘77), and Bahr, D. fge); cp I S. 1734, ‘there came the hon’(so literally; EV
a
lion’).
Ursprung d. rim. Provinz ZZ@n’en (‘76).
W.J. W.
3 This pointing is supported by E6 (except Q” K ~ G U G T G and
l’~aheu[ovu~]r;) Aq. Theod., Symm.
In Mt. 123 the Lore
1 Cp Acts 202.
For other views see Zahn, Einl. 1294, general K ~ & O : U W 16 substituted for m h d u w , which might he,
pjraphrased ‘men shall call.’
M‘Giffert, &os#. Age 254.
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IMMANUEL

IMNA

the faithful Israelitish community. According to Hofmann, the
child Immanuel means the regenerate people of Israel. Weir
however, thinks that child-birth is simply an allegory of heliver:
ance from danger, though, inconsistently, he admits a secondary
reference of the passage to the Messiah.1
( d ) Ewald and many other critics take the ‘ maiden ’
to be the mother of the Messiah, and it has been
regarded as Isaiah‘s chief distinction that he had thus
early a n intuition of this grand eschatological figure.
The vagueness of the title ‘the maiden’ may be intentional.
we are meant tofix our attention on the personality of the child’
whose speedy advent and strange experience will he thi
divinely appointed ‘sign’ of the truth of Israel‘s prophecy.
This view was formerly that of the present writer and is still
maintained by Guthe, G. A. Smith, and Skit&.
If it be
correct, Is. 7 14 is the only prophecy of the klessiah addressed
by Isaiah (whose authorship of 9 6 [5]f: 111-9 is here assumed)
to any but his attached disciples, and there Isaiah kept silence
as to the Davidic origin of the mysterious child.
( e ) Roorda (‘40), Kuenen, W. R. Smith, Smend,
Duhm, Cheyne, Marti takeadifferent, and, at first sight,
a startling view, which, however, is in perfect accordance
with Hebrew grammar.
‘ I t does not appear that he
fIsaiah] pointed his hearers to any individual. H e says,
only, that a young woman, who shall become a mother
within a year, may name her child “ G o d with us.”
For before the babe begins to develop into intelligent
childhood, the lands of Pekah and Rezin shall be laid
waste ‘ ( W R S Proph. 272). Those who take this view
will most naturally regard $E amy in 8 8 (as well as in
v. IO) as a statement that ‘God is with Judah,’ not as
a proper name (‘ thy land, 0 Immanuel ’), and will, by
a very slight rearrangement of the Hebrew letters, read
‘
of the land. For with us is God.’ Various
considerations, critical and exegetical, almost irresistibly urge this theory upon us (see Duhm, f s . , and c p
Che. SBOT, and f n t r . Is. 32-37).
(f)F. C. Porter (JBL 14 2 6 8 [‘gs]) suggests that
Immanuel ‘expresses not the prophet’s faith, but the
false faith, the ungrounded confidence of the king
a n d the people.’
‘“Yahwk is with us” was a popular expression of religious
faith (Am. 5 14) ; Amos denies it of Israel as a nation.’ So
Hosea and Micah, the one by the names of his children, the
othek by express contradiction, oppose this superstition.
Jeremiah too denies it in its more recent form Uer. 88).
Immanuel, then, would be ‘a name which a Jewish woman
soon to give birth might naturally give to her son, but which
the experiepces of such a son even in his earliest infancy would
contradict. The sign consists ‘not in the name nor in the
lot of the boy, but in t$e relation of the two, in the contradiction
of the name by the lot. Thus the name forms a climax to the
announcement ofjudgment in Is. 88.
T h a t the historical meaning of Is. 7 14 should be forgotten in the post-exilic period was only natural. I t
then became essential to fill the old prophecy with a new
meaning-for the ‘ scriptures ’ (men thought) should
throb with life from end to end, if they were indeed
divine.
This was done by giving the passage a
reference to the gradually developing doctrine of the
‘last things. ’
We find the first certain trace of this in Mic. 5 3,2 which is not
from the pen of Micah, and is rooted, not in contemporary
history, hut in the deductive theology or rather eschatology of
post-exilic times (see Gesch. d. isr. ReL 255 Kaiser-Marti).
Jewish Christians interpreted the passage on thi same principles.
Just as they explained Is. 9 I [8 231 of the residence of Jesus at
Capernaum, and Hos. 11 I of the flight into Egypt, so they
interpreted Is. 7 14 of the virgin birth of Jesus.
Several interesting points must necessarily be passed
over here. ( I ) T h e controversial use of Is. 7 14 belongs
2. Other specially to the history of the OT in the
pointe. Christian Church (cp Diestel’s useful work,
’69). (2)T h e LXX rendering of h,&q? also
requires attention.
J. P. Peters has suggested that the true reading in Is. 7 14
may he ?li?n?:.
If so, a view of the meaning of ‘ Immanuel ’
which a recent commentator describes as ‘purely fanciful’
(mentioned above as c) becomes almost forced upon US. Most

scholars however will doubt this bold conjecture, and think
that 4 rrbp6’dvog in b is a trace of the belief that the Messiah was
to he horn of a virgin. Badham (Acad. 8th June ’95) has
adduced much evidence to show that such a belief wgs current
aniong Palestinian and Alexandrian Jews. Aq., Sym., Theod.
have 4 vsiurs.
( 3 ) T h e relation of the Immanuel prophecy to Is.
9 2-7 [I-61and to Ps. 46 is critically iniportant. See the
special introductions. (4) T h e meaning of ‘ signs ’ in
Hebrew prophecy deserves special study. W e can hcre
only quote a Mohammedan illustration of ordinary nonmiraculous signs such as that given to Ahsz by Isninh.
I t was a common belief among early Moslems that the
coming of the prophet had been announced by various
‘signs’ to the world at large.
One of the nonmiraculous ‘ signs ’ is thus described by Ibn Hishiiin.
A Jew was speaking of resurrection and judgment to
heathen Arabs, who demanded a sign of the truth of
his statements. ‘ A prophet,’ he answered, ‘sent from
yonder country’ (Mecca). ‘But when,’ they asked,
‘ do you think he will come?’ Then he looked at me,
and said, ‘ If this boy reaches the full term of life, he
will see him.’ Here, as Bevan remarks.’ it is not
merely the doctrine of a future state which receives a
sign. T h e sign that there is a future state consists in
the coming of the prophet, and the sign that the
prophet is really coming consists in the fact that the
boy who is singled out will live to see him. T h e
applicability of this illustration to Is. 7 14 is obvious.
Whether Immanuel is a n individual, or a whole generation of children, makes no difference. C p also Ex. 3 12,
which is strikingly parallel to Is. 7 14, and equally requires
illustration.
See Giesehrecht ‘Die Immanuelweissagung,’ St. Kr., 1888,
pp. 2x7-246; Gutbe, Das ZrizzmftsbiLl des Jesaia, 40f: (‘85);
Smend A T ReLpsch. 2143 ; M‘Curdy, Hist. Projh. Mon.
1417-4:o ; Porter (JBL, as above) ; Kirkpatrick, Doctrine .f
the Projheis, rb‘j-189; and the commentaries. Cp also
GOSPELS, $ 21, MESSIAH, NATIVITY.
T. K. C.

...

.

1 Che. Projh. 1s.P) 1 48:
2 If Is. 9 6 [ 5 ] be post-exilic, it may also be mentioned here as
implying (probably) that Immanuel is the Messiah.
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IMMER (1MK; BMMHP [AL]), a place mentioned
with CHERUB^^^ ADDANin Ezra259 (EMHP [R])=
Neh. 761 (IEMHP [BRA’], EM. [ A ” v i d . ] ) = ~Esd. 5 3 6
where the name is AALAR,RV A LLAR (ahhap [B],
&hap [A]). See C HERUB , 2.
IMMER (1QK, § 68, ‘sheep ’ (?), or cp AMARIAH;
EMMHP [BRAQLI).
I. The father(?) of the priest PASHHUR
(Jer. 20 I , pre-exilic).
The (post-exi1ic)genealogy of Innner is given in I Ch. 9 12 (epqp
[B])=Neh. 11 13 (BNA om. q q q p Xc.a msinf.); the samefamilyname occurs in I Ch. 24 14. There is freqzent reference to the
post-exilic family of Bne Immer (Ezra 2 37 ; 10 20 appTp [N* I ;
in Neh. 7 40 om. B, x c p ~ p[XI); cp Neh. 3 29 (Zadok). In
I Esd. 9 21 the name appears as E MMER ( q q p [Bl), and i6.
5 24 as MERUTH,RV EMMERUTH
(fppypou [Bl), fpppou0 [AI).
2. See AMON,
2.
IMMORTALITY. There is no equivalent in
Hebrew : in Prov. 1228 nlD-!JR cannot grammatically
mean ‘ no death ’ ( E V ) or ‘ immortality ’ (Ew. ), nor is
immortality within the wise man’s circle of ideas.
See E SCHATOLOGY , § 1 5 8
I. b O a v a d a ’ immortaZitas: I Cor. 15 53f: I Tim. 6 16. Also
Wisd. 34 (‘hobe full of immortality’), 4 I (‘in the memory of
virtue is immortality’) 81317 (‘in the kinship of wisdom is
immortality‘), 153 to know God is the root of immortality’).
Cp also 4 Macc. 145 16 13. d6’dvaror occurs in Wisd.115
(‘righteousness is immortal’), Ecclus. 1730 (‘son of man not
immortal’). Cp Ecclus. 51 g [AI, 4 Macc. 7 3 [N] 146 1823
[AatPa VI.
2. b$Oapula, incorvzCpfio: Rom. 2 7 I Cor: 1542.50 53f: ;ph.
6 24 2 Tim. 1 I O ; in RV always ‘incorruption’ (In Eph. uncorruptness ). &Ma T O P is rendered ‘immortal in I Tim. 1 17
AV. Elsewhere E g h a s ‘incorruptible.’ d$Oapuia occurs also
in Wisd. 2 13 (man created for incorruption), 6 19 (incorruption
brings near to God). C 4 Macc. 9 22 17 12. ~ “ $ O U ~ T O Pin Wisd.
1% I (of the spirit of Gody, 184 (of the light of the law).
IMNA (Y!g!, § 53, ‘ [God] keeps off’]), name in a
genealogy of ASHER( ~ T . v5. 4, ii.), I Ch. 735f (IMANA
[BA], IAMNA [I-]). C p perhaps Nab. nym (see Cook,
Arum. Gloss., S.V. ), and see TIMNA.
1 Bevan, /QR 1894, pp.
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IMNAH
IMNAH (Yl:?!,

INCENSE

‘[God] determines’ or
‘measures’ ; I ~ M N A[ADL]). I. b. ASHER(q.v., $ 4,i.),
Gen. 4617 (AV J I M N A H ) = N U 2643
.
[44] (AV J I M N A ;
IAM€!N [BAFLI)=1Ch. 730 (ININA[B]s lAMNA[LI);
gentilic Imnite, AV J IMNITES , Nu. 2643[44] ( i a ~ [ e ] i ~ [ e I i[BAFLI).
2. A Levlte, father of Kore : 2 Ch. 31 14 (acpav [Bl).
We
should perhaps transpose and read p > - i . e .
Heman ; see
KORE.
IMRAH (a??!, ‘ h e resists,’ 53 ; cp M ERAIAH ), in
a genealogyofAsHER (g.v., $4, ii.), I C ~ . ~ ~ ~ + ( I M
IBl, I ~ M ~[AI,
A -Bpa [Ll).
5 2 ; abbrev. from A MARIAH ).
IMRI
I . A Judahite I Ch. 9 3 ; ~ ~ ~ A & ~ A3.R I A H ,
2. FatherofZkcHun(% Inhstofwal~-builders(seeNEHEMIAH,
9 I J , E ZRA ii., $5 16 [I], 1 5 4 : Neh. 3 z t (apapeb [BKL], p a p
[AI).
INCENSE is the perfume arising from aromatic
substances during combustion, and the substances
themselves which are burned to produce
Terms* the perfume. I n EV ‘ incense ’ translates
two Hebrew words, one of which(n2ip Ftcjreth, Buplapa)
properly denotes ‘ smoke,’ specifically the smoke of
offerings to the deity by fire ; the other (a$\, PJhOnZh,
Xipavos), more frequently rendered frankincense, is the
name of a species of gum (see F RANKINCENSE).
KetareLh is used of the savoury smoke of victims (Homeric
K V ; ~ ) , Dt, 33 IO (>:D?,
&%rrih), Is. 113 Ps. 66 15 ;1 and the
verb (Ytp, &i@@8r,
Piel) means ‘cause to smoke’ upon the altar,
e g . , the fat of a sacrifice (IS. 2 153, falsely pointed as Hiphil,
cp 1i)g in 16), an ohlation of bread (Am. 4 5 ; not @) ; more
frequently without direct object (Hos. 4 1 3 112 Jer. 19 13 etc.).
Then as the burning of a t least a portion of the offering was an
esseniial part of the religious rite, by a development analogous
means ‘offer
to that of ”2, z / a h (‘slaughter, sacrifice’) &i!$?r
sacrifice.’ Later, &>areLh is used specifically of the sweet smoke
of frankincense and other aromatics ;of the incense-offering (as in
l’p? n$i??, Ex. 30 8 etc.) ; and of the material burned in this
offering (Ezek. 8 II Lev. 10 I and frequently) ; the last meaning
finally predominates.2 The compound prescribed in Ex. 30 34 is
D‘l3!;?
n$b?, ‘the incense of aromatics.’ The verb ordinarily
used in this connection is l’p??, hi&ir (Hiph.), which pre.
dominates in the later literature in all uses.
T h e use of incense in religious ceremonies is very
widespread, and a great variety of substances has been
2. Incense used for the purpose-woods, barks,
in other dried flowers, grasses, seeds, resins,
g u m s 3 I n Egypt the offering of incense
by a king is a very frequent subject on
the monuments ;4 enormous quantities of incense were
consumed in the temples ; and expeditions were repeatedly sent to the land of Punt (Somali) to bring
back the fragrant g u m s s In the religion of the Babylonians and Assyrians incense (Kutrinnu) was also
much used : the hero of the Deluge after leaving the ark
offers sweet calamus (mp), cedar wood, and fragrant
herbs (?) ;7 references in the royal inscriptions, hymns,
a n d magical texts are not infrequent.* Herodotus says
that a thousand talents’ weight of frankincense was
offered on the great altar of burnt offerings at the
annual feast of BE1 (1183). Sabaean inscriptions, some
of them on censers, name various substances used for
incense, 9

53,

]e’?,

(+?Pk$

1 The Arab. Kutrir is the scent of flesh-meat roasted on live
coals, and, secobdarily, according to some scholars, of aloe-wood
burnt for fumigation.
2 In this sense the word is found in Phen. inscriptions ; see
crs I no. 166 6 334 3f:
a For a list of substances used in the East in ancient and
modern times see Birdwood in EBP) 12718.
4 See Wilkfnson-Birch, Anc. Eg. 3 398.400, 414-416 ((78).
5 See the reckoning of the gifts of Ramses 111. during his
reign, Erman X o j t e n , 407f:
6 Erman, 6b9, 673, 677; Naville, DeivelBahari, 2 1 3 (‘94);
CD also Gen. 37 ZG.
‘7 Bab. delugedtory 1 4 7 8
8 See R IT U A L (Adyyr. Baby].), $ z : Del. Ass. H W B 600 :
Tallquist, Maglu 2 9f 6 9 5 3
9 Mordtmann and Miller, SdZische Denhmrilcr, 78 8 1 3 See

T h e gums and resins of Syria were carried to market
in Egypt through Palestine (Gen. 3725) ; the perfumes
3. Earliest use for which Southern Arabia was famous
brought to Jerusalem in Solomon’s
in Israel. were
time ( I K. l o r o f : ) ; but there is no
reference to the use of incense in Israelite worship
before the seventh century B.C.
The prophets of the eighth century in their picture of the
ostentatious religion of their contempdraries (Am. 44) 5 2 1 8
Is. 1 1 1 8 ; cp also Mic. 66$), could hardly have failed to make
some allusion to this feature of the cultus if it had been
customary
in their time. Nor is there any mention of it in the
Aolder
P Hhistorical
hooks or laws ;1 it is, indeed, at variance with
the fundamental principle of the older laws, that the material of
sacrifice should he the gift of Yahwb-i.e.
the product of his
land. Jeremiah is the first to speak of it :“What care I,’ says
Yahws, ‘for frankincense (all$) that comes from Sheha (cp Is.
60 6) and sweet calamus ( 2 ) a>?)
~ from a distant land’ (I3 10,cp
41 5 ; 17 26 is post-exilic); see, further, Is. 43 ~ 3 f : Yahwk did
not burden Israel with a costly cultus, frankincense and
calamus (see REED [6]) bought with money.2 The earliest
determinable use of ffeprreth for the material of incense is Ezek.
8 11-significantly enough, in a description of a heathenish
mystery-cult ; see also 2341.
It is to be conjectured, therefore, that the use of
these imported aromatics in the worship of Yahwh
came in, with other innovating imitations of foreign
religions, during the reign of Manasseh.3
W e may distinguish ( I ) the use of incense as the
concomitant of certain oblations, and ( 2 ) the offering
of incense by itself. ( I ) I n the first
4’ OT usage* case the oblation consists of fine flour
and oil (the ordinary minhrih),or roasted ears or grits
(first-fruits) and oil, with frankincense; a handful of
the flour or grain, and all the accompanying frankincense was burned on the great altar (the azRZrZ;
see SACRIFICE).^ On the table of shewbread pure
frankincense %-as placed (in two golden vessels, Jos.
Ant.iii. 107, M. Mindch. 1 1 5 7 f . ) ; when thebread was
removed on the following sabbath, the frankincense
was burned on the great altar, as an a 3 Z r d h to the
bread (Lev. 247-9).
In all these cases frankincense
alone is prescribed.
( 2 ) In the offering of incense %?Jreth by itself, the
older use was to burn it in censer^,^ of which it seems
to be assumed that each Driest had one.
So in P ; Nadab and Abibu are destroyed by lightning from
Yahwk because they put profane fire (coals not from the great
altar) in their censers, and offered incense to Yahwh (Lev. 10 18);
cp also Nu. 16 (laymen presume to usurp a priestly function),
and 1711 0646) (Aaron carries his censer through the camp to
stay the plague). This was the common mode in Egypt (see
Wilkinson, as in preceding col. n. 4, and C ENSER ; cp also
Ezek. 8111.
~.
.
T h i s practice survived in the ultimate ritual of the
temple only in the ceremonies of the Day of Atonement
in Lev. 16, where precisely this part belongs to the
older stratum ( P ) connected unmistakably with Lev. 10 ;
see A TONEMENT , D AY OF,
I 3, L EVITICUS ,
12.
I n a later stratum of P a permanent golden altar is
provided in the Holy Place, upon which the stated
incense-offering (ivm) is burned morning and evening
(EX. 30Ifi; seeALTAR, § XI, and EXODUS ii., 3 s[i.l).
T h e pan, or rather shovel (n???, see C ENSER ), which
formerly served as a censer, is now used only to take
the coals from the great altar and carry them to the
altar of incense.
In the same late stratum of P we find directions for
in general Dillm. E.+.

Eb”,S.V. ‘Incense.

u. Lev. on Ex.30 3 4 3 , Birdwood in

The silence of Kings must be compared with the frequent
references in Chronicles. See Wellh. Pd.14 6 4 8 ; Nowack,
H A 2 246.
a The ‘fragrant calamus‘ is an ingredient of the holy chrism,
Ex. 30 23.
3 In Greece and Rome, also, the use of imported odorifera in
worship was a refinement of a more luxurious age (Porpbyr. De
abstinent. 2 5 ; Arnob. C. gent. 726) ; in Greece it seems to
begin about the seventh century.
4 See Lev. 2 ~ f 1
:5 s 6 15 [SI. cp Neh. 13 5. In two instances
it is Drescribed that the mindah shall not be accompanied by
frankhcense’(Lev. 511 NU.5151.
5 See C ENSER .
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of incense (tmina) in a cup with a lid ( ? ~ > ) 1set inside a shallow
vessel (q,) with a handle, over which a cloth was laid. Anothei
priest &companied him; when they reached the altar the
assistant took the vessel and poured into the hands of the
and every evening when he replaces
officiating priest every grain of the incense ; he then made his
them on the candelabra ; this is a l’nn n l q (EV ’ a
prostration and withdrew. At the word from the master of
perpetual incense ’ ), corresponding t o the stated
ceremonies (ym), ‘Incense !’ (l@g?), the priest sifted the
morning and evening offerings on the great altar
incense on the coals, then made his prostration and retired.2
During this cereniony no one was allowed to be in the temple
(Ex. 3078).
norwithin thecourtbetween thealtarand thefrontofthe temple.&
The incense is of a peculiar composition, and is very sacred ’
The exact moment for burning the incense was
the use of any other kind in the temple, or of this compound fo:
any other purpose is a mortal sin (Ex. 3034-38). To offer incense
carefully fixed in the series of rites, and served to mark
is a high prerogitive of the priesthood : the story of Uzziah
the time of day (Judith 9 I Lk.1I O ). . O n the ritual of
( z Ch: 26 16-21) illustrates the peril at which others intrude
the Day of Atonement, see A T ONE ME NT , ii. 0 7.
upon It.
Philo (Qui. rerum divin. heres, c. 41) finds in the
T h e formula for compounding the sacred incense is
four ingredients
of the incense (Ex.30341
-., symbols of
given in Ex. 30 34-38.
The ingredients are four fragrant substances @‘Fa, suill*ni*n), 8. Significance.the four elements, water, earth, air, fire ;
the composition represents the universe.
viz., IF?,
EV
. . nZfZ$h(uraKnj ; EVSTACTE),
.n>nV,
. . 3&2eth(&&;
Josephus (BJ v. 5 5) thinks that th’e thirteen ingredients,
6. ~
~
~
ONYCHA),
~ ?&I,! ~ 4eZ6enZh
~ &aA&ivq
i
;t EV i gathered
~ from
~ the sea the desert and the inhabited earth
signify that all things ae: of God aid unto God. Maimonide;
zak-~
of I
~ GALBANUM
~ ), and
~ 821 ail\,
~ Z&hanZh
~
. NZhakhim, 345) sees in thr: incense only a means of over(MOr.4
RZh (hi@avos GLa+avris; EV ‘pure FRANU- coming the slaughter-house stench arising from the sacrifice of
INCENSE').^ These in equal parts, with a seasoning of salt, are
so
many
victims.
to be made into a ‘Derfume incense according- to the Derfumer’s
That it is a symbol o r vehicle of prayer is suggested
art,’ and reduced to a very fine powder.
by a natural association with the sweet smoke rising
In the Herodian temple was employed a mnch
heavenwards (cp Ps. l4la.Rev. 83f: 5 8 ) . 4 The more
more elaborate compound containing, according to Jos.
subtle
speculations of modern ‘ symbolists,’ such as
( B l v . 5 5 ) , thirteen constituents. This agrees with the
Bahr, testify to the authors’ ingenuity rather than to.
Talmudic testimony, which names eleven aromatic
their sobriety.
substances, besides salt a n d a certain herb.%
Many recent scholars remark the fondness of the
The additional ingredients are myrrh, cassia, spikenard,
saffron, costns ( ~ w l i ) ) mace
,
(&>i)),
cinnamon (Jer. YcinsZ, 4 5 ;
Orientals for perfumes a n d the common use of fumiBab. KZrithbth, 6a). These were combined with the four pregations i n honour of guests and rulers 6 ( c p Prov. 717,
scribed in Exodus in such quantities as to make for the year’s
Cant. 3 6 Ps. 459[8]).
The perfuming of garments by
supply a total of 368 minas (say roughly-pounds) one for each
fragrant smoke, and the use of fumigatories after meals
day of the solar year, and thr& additional for thb rites of the
Day of Atonement. With the aromatics was mixed a small
are frequently alluded to in the later Jewish literature.
quantity (a kah) of Sodom salt, and a certain herb which had
The use of incense i n worship is thus explained : m e n
the property of causing the smoke to ascend in a vertical
believe that what is so grateful to themselves is pleasing,
column. With this formula we may compare the description
to the deity. That there is truth in this explanation
which Plutarch gives of the Egyptian incense (and medicinal)
compound called kujhi, which consisted of sixteen ingredients
need not be questioned ; a n d it is not improbable that
(DeIsid. et Osz?: p. 383).3 Cp also Jubilees 3 27 1624. Accordin Israel this was the prevailing conception.6
ing to A+. Mosis, 29, Adam was allowed to take with him,
This is not the whole truth, however, any more than
when he was expelled from Paradise, the sweet-smelling plants
used for incense.
the theory that the origin of all sacrifice is the offering
T h e proper compounding of the incense was an art
of food to the gods. We have only t o recall the wide
use of fumigation as a demonifuge, of which Tobit 6 1-1’
and mystery.
Some of the ingredients required previous preparation : the
8 1 - 3 are familiar instances.
I n Nu. 1 6 4 6 [171~]~?,,
onycha or sea-shell (n>n*), e.g., was purified with vegetable
where Aaron with his censer stands between the living
alkali, and steeped in a particular kind of wine to take off the
and the dead and stays the plague, the incense is
rankness of the odour. The materials were powdered in a
called a n atonement (cp Wisd. 1821); but the backmortar, the workman repeating as he pounded, ‘ bray it well ! ’
ground of older belief is not concealed. The use of
and the incense was left in a fine powder not made np into
fumigation in magical rites is also to be noted, one
pastils or osselets such as we see in Egyptjan representations.
The stress laid on the prohibition of honey, though it has a
striking example of which is found in Baruch 6 43 [ 4 z ]
general warrwlt in Lev.211, may be a side-glance at the
the Babylonian women who exposed themselves to
Egyptian mode of preparation, in which honey was probably
prostitution by the wayside ‘ burnt bran for fumigation,’
used to make the mass.
In the last age of the temple the fabrication of t h e with which the commentators properly compare Theocritus 2 3 3 , where a girl, in the course of a complicated
incense was in the hands of the family of Abtinos
magical ceremony to win back the affection of her
(EUBuvos o r EdBdvous), who had a room in the precincts
lover, burns bran to Hecate (cp Verg. E d . 882 ’ sparg8
assigned them for the purpose. They alone knew t h e
molam’). O n incense in magical ceremonies see also
herb which caused the column of smoke to ascend
Test. SnZoom. ed. Fleck, 119.
straight t o the roof before it spread o u t : no others
T h e principal texts have been cited in the foregoing.
could get this effect (Jer. Y#md,3 9 ; Bab. Yimd, 38a.
A clear description of the ritual, using all the TalmudiC
etc.).
They are said to have had a secret book of
material, is given by Maimonides, Misne’ Torn, Tdmidin u:
formulas.
massphin, 3 18,
cp K6E hamikdssh, 2 I&
The ceremonial also became with time much more
9. Literature. Some older monographs are collected in
Ugolini,
Thesaums
11, to which may be
complicated. Instead of the high priest, the duty of
added Schlichter, De s7@tu sacro Hebrreoranz ejuspue nzysburning the &&e
was assigned
terio,
1754.
The
subject
is
treated
in
the Comm. on Ex.30,
7. Ritual of
Rerodiantemple.
daily by lot (cp Lk. 18-10) t o a priest
esp. in Kalisch and Knobel-Dillmann, and in the works on
who had not previously enjoyed
this
. 1 CQ the spherical, covered pastil-holders in Egyptian repredistinction.
sentations (Wilk. 3 208).
Three others assisted : one removed from the altar of incense
2 The hfgh prie;;
dn the Day of Atonement was forbidden
the ashes from the preceding day ; another filled a shovel or
to prolong his prayer in the Holy Place, lest the people should
pan with coals from the south-western of the two fires on the
+ar7that
something
had happened to him (M. Y8mZ,51, cp
great altar, put them upon the altar of incense, spreading them
LK. 121).
out evenly, made his prostration, and withdrew. The officiating
3
M.
TZnzid,
3
6
9
5 z 4 3 6 1-6; cp Lk. 1 IO.
priest then entered the Holy Place, carrying the proper quantity
4 See also Test. xii. Patr. Levi, 3 ; esp A j o c . Mosis, 33.
6
See
e
.
~
Lane
Mod.
(5) 203 cp 138J (‘60) ; classical
1 See STACTE, ONYCHA,
GALBANUM, FRANKINCENSE.
examplis, Hkrod. 7;4, Curt. v. 120 viifi. 923, Herodian, iv. 8g.L;
a The repetition of a.Ig in Ex. 3034 made possible an exe11 3 : Dillm. on Ex. 3 0 3 4 8
gesis which gave a warrant for improvement.
6 See, e g . , the Zulu quoted by Tylor, 2 383,6, or the Baby3 See also Dioscor. 124.
lonian Deluge myth cited above, $ 2.

the ceremonial : Aaron ( L e . , the high priest) shall burn

incense on the golden altar every
5. Ritual
prescriptions.
morning when he dresses the lamps,

.

~

&.

2167

2168

INDIA

INN

Hebrew archaeology of which it is suffi:ient to refer to Nowack
2 246fi See also shes by Orelli in PREP) 12 4 8 3 3 Selbie
in Hastings’ 0 8 2 4 6 7 x , and especially Delitzsch in’ Riehd
H W B s.vv. ‘Rauchern, Riucherwerk.’ For the Altar Of
.incense (nibyn nxin Ex. 3027) see, besides 5 4 above, CENSER,
I ; ALTAR, §I! ; and SACRIFICE.
G. F. M.
INDIA (97h; H I N A I K H [BKAVLaP]). T h a t the
Pishon of Gen. 211 is the Indus, and that Havilah is
India properly so-called ( L e . , the region watered by
the Indus); that the wood brought to Solomon from
Ophir ( I K. l011,f) was sandal-wood, and that ‘ships
.of Tarshish ’ imported for him Indian ivory and animals
(I I<. 1022). are opinions which have been widely held,
bnt are now, to say the least, seriously threatened by
recent investigations (see H AVILAH , IVORY, &E,
PEACOCK, A LMUG T REES, OPHIR, T RADE A N D
C OMMERCE ). T h a t Indian wares did sometimes find
-their way to Palestine, is possible enough ; but no
distinct knowledge of India, or direct intercourse with it
on the part of the Jews, can be imagined before the time
of Darius (see Herod. 394 98) or confidently assumed
before the time of Alexander. I t is in Esther ( a work
.of the Greek period) that we find the first mention of
Indiaunder the term Hid(d)zi (or perhaps rather Hiddzi:
‘cp the form hifidui’ in the Old Pers. cuneiform inscriptions, also Syr. hendzi, Ar. hind, all derived ultimately
from Sanskr. sindhu, ‘sea, great river’). ‘From Hod(d)u
;[Hiddu?-EV “ I n d i a ” ] to Cush [EV “ E t h i o p i a ” ] ’ is
the description of the range of the dominions of
Ahasuerus in Esth. 1I 89.2 In I Macc. 637 we read of
-the Indian ‘ ruler ’ of the war-elephants of Antiochus V.
(see E LEPHANT), and in I Macc. 88 India is included
:among the dominions of Antiochus the Great, transferred
by. the Romans to Eunienes.
The statement in I Macc. 8 8 which is plainlyunhistorical (see
EUMENES),
raises a text-critic‘al point of some delicacy. It is
.scarcely fair to say with Rawlinson (Speaker’s Ajocr., ad Zoc.)
that ‘attempts have been made to save our author’s credit hy
turning “India” into “Ionia” and “Media” into “Mysia.”’
The simple fact is that names of countries were very liable to be
miswritten and in Acts 29 we find a very similar difficulty7viz.
/urZcea (lohai‘av without the article) coupled with ‘ Cappadocia,’
which, as Blass truly says, ‘is intolerable, especially here.’ In
both passages (I Macc. 88 Acts 29) we should probably read
‘Ionia’3 (for ‘India’ and ‘Judaea’).
These are all the references to ‘ India ’ in the biblical
-writings. T h e hypothesis of Hitzig that Sanskrit words
underlie some of the names in old Hebrew legends was
.onlypossible before the renascence of Semitic archaeology.
Nor can Sanskrit etymologies of names of precious
stones be trusted.
T. K. C .

Probably v i 3 is a corruption of p * i ~ i [ n ] (Che.).
pLhXav occurs thrice in N T , 2 Cor. 3 3 2 Jn. IZ 3 111.13.
See WRITING MATERIALS.

INHERITANCE ( il$-:,n3),Gen. 31 14.
.JUSTICE, 5 18.

(i’p, cp

See L AW A N D

M H id., Aram. KpVT, J uncertain ;
Once in O T , Jer. 3618, where Baruch says
that he wrote Jeremiah‘s prophecies ’ in the book with
-ink.’ B B H A Q does not express i-pg (some cursives [e.g.
2 2 36 48 511 however t u pkhaui).
If the reading is
.correct, it may imply that the words were written
indelibly.4 Robertson Smith, however ( O T J C ( 4 71 n. )
thinks the ancient ink of the Jews could be washed off
.(Ex. 3233 Nu. 523).
In any case, v i 3 is not very
probable.
Rothstein (Kau. HS) reads l’?p, ‘at his mouth’; but a
repetition of this word is hardly probable. Giesehrecht, ’’ll?, but
:the antithesis, ‘with his mouth ’-‘by my hand,’ is unpleasing.
INK

MEAAN).

INKHORN. In Ezek. 92, 6 ‘Eppaios in Orig. Hex.
renders nD2 ({dvp [BAQ]) by pLBhau K U ~K ~ X U ~ O~Sp d @wr, and so EV.l ‘ Inkhorns ’ no doubt contained
both ink (in the cup) and reed-pens, as they still do in
the East. On the writer-angel referred to, see N EBO.
T h e name +eth was borrowed with the object from
Egypt; the scribe’s box (see illustration inToy’s ‘Ezekiel,‘
SBOT 113) was called in Eg., gsty-ie., that which is
in two parts. (WMM, OLZ, Feb. 1900, col. 50.)

(]\$Q,EV

generally ‘ i n n ’ ; Gen. 4227 05
Ex. 4 24 ( v r @raraAGparr ;
n?i:k ]i5n, EV ‘a lodging-place of wayfaring men’;
but Giesebr., after ‘@”s urdpbv Z q a r o v , 1 i l y lisp ‘the
furthest lodging-place’; Lk.27 i v r i ) Karuh. ; 10 34, €15
rrav6oKlou ; cp Talm. p i g , Ar.funduk and Span./oda).
A milin ( P h ) is a station for the night, a lodgingplace ; the same word can be used for the night-quarters
of an army (Josh. 4 3 8 Is. 1029 2 K. 1 9 q = I s . 3724, see
SBOT); a K U ~ ~ isU a ~place
U
where burdens are loosed
for a night’s rest. T h e warm commendations of hospitality in the N T show that even in the Roman period
the buildings set apart for strangers to lodge in were of
a simple character in Palestine ; hence a description of a
modern khBn or karavanserai (the former term properly
belongs to a n ‘ inn ’ within or near a town) may be not
without some illustrative value. Let the reader imagine,
then, a large building, in the form of a square, whose
sides, each about 100 yards in length, are surrounded
by an external wall of fine brickwork, based on stone,
rising generally to the height of 20 feet. In the middle
of the front wall there is a wide and lofty archway,
having on one or both sides a lodge for the porter
and other attendants; the upper part of it, being
faced with carving or ornamental mason-work, and
containing several rooms, surmounted by elegant domes,
is considered the most honourable place of the building,
and is therefore appropriated to the use of the better
sort. This archway leads into a spacious rectangle, the
area forming a courtyard for cattle, in the midst of
which is a well or fountain. Along the sides of the
rectangle are piazzas extending the whole length, and
opening at every few steps into arched and open
recesses, which are the entrances into the travellers’
apartments. An inner door behind each of these conducts to a small bare chamber, which derives all its
light from the door, or from a small open window in
the back wall. I n the middle of each of the three
sides, there is a staircase leading to the flat roof,
where the cool breeze and a view may be enjoyed.
In the few buildings of this sort which have two storeys,
the travellers are accommodated above, whilst the under
flat is reserved for their servants or as warehouses for
goods.
Such superior karavanserais, however, are not often
met with. T h e most part are but wretched lodgingplaces, which supply neither necessaries nor comforts.
T h e only service the traveller can depend upon receiving
from the keeper, besides water for man and beast, is
attendance in sickness. For one of the qualifications o f
this functionary is the possession of a knowledge of
simples and of the most approved practice in case
of fracture or common ailments.
Hence the good
Samaritan in the parable (Lk. 1034), although he is
obliged, in the urgency of the case, himself to apply
from his own viaticum a few simple remedies for wounds,
may be supposed to leave the wounded man in full confidence that he will be nursed by the keeper of the khan
(6 T U U ~ O K E ~ ~or
S , - 8 o x ~ B s [WH]), whose assiduities in
INN

KarOwuav,
Jer. 9 I [ z ]

43 21 rls rb

caraA\3uai,

1 For the form HiEdus (=India) see I2P 9 70 (text of Perse-polis, designated I. by Lassen).
2 Cp €
‘3 of Esth. 3 12 (not La), I Esd. 3 2 , Dan. (87)3 I , and
Apoc. Est. 13I 1G I.
3 ‘Ionia’ in I Macc. goes back to the time of Luther. I n
Acts, Blass has proposed,‘Syria,’ Hemstershuis and Valckenar
more plausibly ‘Bithynia. ‘ Ionia,’ however, seems easier, and
the passage in I Macc., where ‘Ionia’seems the only possible
emendation, gives a support to it. Cp Is. GG 19(Jewish exiles in
Javan= Ionia).
1 Field suggests a confusion between P?? (which occurs just
4 Cp Galen, De vir. medic. sinzdlic. 11, & TOG p i ~ h n ’ m m v
; but this seems improbable. A4.W has ~n‘un,
l q S ’ ;[aAsl+rv a h b [Tb &‘.aiovl r&Si& 708 pdAavos dv rak ~ @ A O L S before) and
ypa@psva (quoted by Wetstein, Nov. Tesf. 2 184).
ypappar&s, Aq.(? pehavo8o)(s;ov yp., Symm. nivaKi8iov ypa+&s.
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